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The tnesie on hich this work ia ocscd is that the study of African

Traditional wold views and concpta is essential for the developeent of

a meaningful, relevant and authntic th??l?gy for Africa, s theoioqy that

takes seriously the existential condition of the African in his cultoral

set~up. The concept of God ie taken an the kay towards te developent of »

such e theology oeeeuee it is th cocoon factor between Alricn Traditional

end nun»-1 leiigioli and um everything =1» can be explained in terms

of it. -
T -

'

Thie study eeeke,_therefore, to axploro:Ehowaconcept of God in

order to/discover whet similarities and differences exiet between it~

and the biblical concpte. It further socks to draw out whatever iolic-

etione tho concept hes for evangelism, theological conextualizetion and

chuoh life. >

The study makes the following assuaptions:

1. That man everywhere has an awarenoss of Sod as a “mysterium, tremendwn

st faecinana" (to uee Rudolf Utto'a description) and that this reality

manifesto itself in various ways for good or ill and at times seeming

indifferent to human existence.

2. That no matter how crude this conception is, it is of paramount eignific—

ence in the exietenoe of any poole-

3. That the Bible gives a fuller and the only adequate revelation of this ~

myeterioue presence, therefore providing a uoful background ageinet

which we can study the Chews concept.

6. That it ie therefore the task of the Church to underetand whet conet-

itutee Chewa spirituality, if it la to spook relevently and eeintnfhliy»

te the Cheue and to any other cultural qrou in Malawi in carrying eut>

its eieeien»ef evengelisetion. a
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To place this study within a wider context, there is first e con~

eideretion of the need to study African Traditional Religion idorder to

avoid being parochial. Ae a result I have liberally made use of works

from other parts of A?rica to support, clarify or illustrate a point.

In our survey of the history and religious conception of the Chews,

it is noted that their world-view is anthropocentric rather than theo-

csntrio. This observation is very significant For thology in Africa

sepcislly for the doctrine of God. In comparing the Chews and biblical

concepts, it is noted that the Chews concept is not very developed and

the reason suggested is the cultural linitations on the intellectual

development of the Chews. While God is acknowledged as creator, he

remains peripheral to daily hunan activity and therefore is remote. The

place that the oioiicai tradition giveo to cod is occupied oy the ancestors

in the Chenetradition. For all p£3UtiCoi gurgosee the Cheue outlook io<

anthropocentric. The question ie, how do the two outlooks relate to each

other for the sake of relevance and ??nnlnjf

Four points emerge and are singled out as significant to the thesis»

Thsee ares-

1. The need for s fully developed all-cncrh.zcin._; doctrine of God made

relevant and meaningful by taking into account the traditional concepts.

2. The ethnological study of the pople to oo reached by the gospel as a

major object for those in theological training. This will require an

interdisciplinary aproeoh. -

3. A_olser grasp of the gepel message ind 1 coaprehensive vise of salva-

tion embreoing the totality of man in his existential condition (the

Chews) is essential.

4. The traditional world-view to o integrated with the biblical worl3—

view. In practice, it eeene the refornulation of the doctrine so that

l
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it addressee itself to tha existential condition of man as culturally

determined.
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1.1

1

INTRODUCTION

1: 18 an 1|u1¢puuo1¢ mu cm: A?rican Traditional Religion‘has

E
.

established itself’ firmly either as a discipline in its own right or as

5,

. part of African etudiee in institutions of higher education in Africa and

I

overaeee. However, the questions of the function, methodologyof doing

it, the meaning and relevance of the discipline in a modern multi-

.

Q cultural, multi-religious and technological rage, are not settled. The

interest in the study of African Traditional Religion can be traced to a

‘A
number of reasons and here we will only mention A few.

i

The first was therise of nationalism in Africa and with it, the.

l need to recreate African eelfhood and personality in and through the

various facets of‘ Af_rica'a cultural existential situation. One euqh

attempt hae been through the concept of nogritude. Leopold Sedan Senqhor,

*.

e leading proponent of the conoept of no¢_;rituJe has written,

"me whole concept of negrituda has widened in

loope he include the whole :0/n_.>lcx of civilized

veluee - cultural, econonic, social and politie-
al which characterize black _,-:z;>_.=l-.2".2

Kofi Bueie, taking up a eentiment thqt Md Lm-ran felt for a long time,

1

Itltld
Q

it
"The reeetion to oolonialiaa Ems 4 gositlve elde in

the desire to upli?t the oiacmdxx who bee been th§
1 object or eoorn. Hie difj?itj has to be alerted’.

Indeed Nationalien increased pride in wmt is of traditional value and
X

.

religion was no exception. Speaking of religion Leopold Senghor declares,

‘me eeeber ot en Atricen eoolety feels end thinks

that he om only develop his potential, hie origin-
ality, only in end through eooiety, in union with

ell other eon, indeed with all other beinqe in the
eeiveree - God, enieele. trees, gebblee. Thie
drewe our attention to the fact that the social.
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political or economic institutions and aspira-

tions of the African peoples are closely related

to their assumptions, propositions and inter-

pretations or the universe - of od, society and

nature. In the cultural heritage of A?rica, this

is pre-eminently within the sphere of religion

which cannot be divorced ?rom politics or e)

philosophy or economics“-4

Religion in Africa can be likened to the nervous system in the body which

provides responses to the internal and external stimuli. Through religion

man is in touch with the entire universe and responds to its various

stimuli - spiritual and physical. Religion is basic th,and permeates the

whole of eulture_hehte it determines to a large extentihfricaneelfhood

and personality. This, the nationalists realised and therefore they upheld

the significance of religion to the nationalist cause.

Secondly, the surge of interest in the study of African Traditional

Religion has been caused by the inadequacy of western theologies for

African spirituality on the one hand and a search for an African Christian

Theology which is fonnulated against a background of Rfrican culture on

the other. There is an amount of disillusionncnt on the part of African

theologians with certain trends in the t?OUlUjlZi?Q process as done in the

west. For instance, the death of Sol school, the denythologization of

scripture school, the exietentialist theology, the philosophical pre-

occupation with meaningful language of the logical positivists, and the

demolition of the metaphysical Foundation upon which traditional christian

theology was erected. All these trends have orougnt aoout a confusion and

uncertainty on the theological scene to warrant the following remark:

"It seems theologizing is a game without rules.

Now most or these western theologies have little

relevance to the Arrican situation. All this has

led cone or those in the Eorefront or theological

thinking to seek alternative theologies for Attica
which arise out at their existential situation and

rind expression in their thought forms which address

thmselvee to their eituation“.5

Bishop Tutu expresses his dissatisfaction with western theology in the

following title,
”

.-
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A

‘We are still too concerned to gloy the qilll

according to the wbitenaa?a rules when be otten

is the reteree an veil. why should we £eel'

enbenued it our theology is not systauetic?
why should we reel that eonothinq is anion it

our theology in too oaxaoatio £0: vogbalization,
but can be expreloed only adequately in joyous

eonqe, and the eointiilatiaq movement of the

African danoe in the liturgy? Let us develop

our ineiqhte about the oo-ozwroteness o? hm-an

exieteme in the lace oi excessive western

individualism about tho wholeness of the person

when otbeu ere concerned for hellenistic

diohotonioe oi soul and body, about the lpizitual
when others ere made desolate by the poverty of

the materiel. not A?tioan Theology enthuse about

the aweeoneneu oi the transcendent when others

are enborzeeeod to epeak about the king, hiqh and

li?tod up, whose tmin fill the temple. It is

* only when Atzioon theology is true to itsell that

it can qo on to speak relovantly to the contempor-

~ uy A£_:ioan..."5

7

While appreciating the Bishop's strong sentiments as reflected

Q“ against his own political environment, the point he is making is a valid

om. For Bishop Tutu, Af_rican Thaology(;1s the pro-?hriatian and pre-I
nodern African peoples‘ experience of‘ has to be the oasis for

Christian theology in the light of the Christ-Event.

Another writer, Samuel aaumm7 maintlim that what hoe been accepted

ae orthodox Christian theology is actually only European-American theology.

i This theology ecbacribee to the idea of‘ discontinuity between Af;-ican
?n

~ Traditional Religion and Christianity. in his view, this is misconception.
1 ~

i There is a radical oontimity especially through tho concept of God.

Int is needed for the Afpioen ie a theology of living in the light of

the Christ Event which oekea eeme of his existential situation including

the whole of his culture.

£-

~ The third reason for the riae of the study of AIR is the roalization

that the R?ricmtne something to contribute to universal spirituality of
.

the mrietien eeeaege. Father Shorter has said,

-‘Until tboce ie e pleoe in tho world Church to:

an Altioan theology, tot afzican rites and Io:

obtain etznetuee oi e?tioan aspirations, en African

obtietionity will never be a roality. The time will
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only cone when we have etogged talking about

translating Atricen ideas into western tome.

It ie not enough to Atricanize christianity,

Qtti?ln Ghsietienitymust discover 4; catholic

vocation‘.

Shorter reelieee that up until now, African =iI%u-istianity has been enshrined

in western theological term or chat Idowu terms Pprefebiracated theology"

and couched in western culture. He also rcaliaea that for Christianity

to be authentic on theAfriean coil, it moat have its roots within the

?frioen culture milieu. However being aware of the danger of a parochial

theology, he ineiete that there oust be a theological croee fertilization

for African Theology to discover its catholicity. Such a croee-feltiliza-

tion is only possible where there is ;-1 cozmm mc?omlnator, and culture

upon which African Theology is to D8 based carznct he that denominator.

Writing on African Theology, Sawyerr is of the view that African

Theology should eeek to interpret Christ to the African in such a nay

that he Feels at home in the new faith. iic mrrxs that care must be

exercised to avoid both eyncrestic tonfjoncic-3 as well as a hollow theo-

logy.’
The idea of an Affrican contribution to universal Christian

spirituality has come about an a result of realising the richness of the

African culture as a boee for the preacnin3 of the goepel. Nowhere, for

instance, doee the idea of the communion of the saints find a richer

hone than in Africa with ite extended family which embraces the living

and the living-dead in e eoaeunion of beings. Edward Faehole-Luke eeea

the doctrine of the communion of saints as a possible beeia for establish-

ing e theology that would eatiefy the passionate desires of African

Chrietiam and non-Chrietien alike. However, the idea of eaintnood and

?rneetorhood are not interchanqeaole mu they do not refer to the lane

thing ea Feeholo’-Lukeeeeee to imply. Dno cannot be substitute For "

the other without groeely distorting the eeaence of each. Feeho1{-Luke‘:

concern for tnoae who lived and died oeforo the gospel and the way he
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drawe them into the communion of the saints does not provide an adequate

bridgehead for the construction of African Theology.

The fourth reason is that of religious pluralism amongst Africane.

This means that e person embraces two world views which co-exist . They

have e traditional one and a Christian nne and each coming into play at

different times. The fundamental question is, why is it that after more

than a century of missionary work Christiane reflect a pluralism in their:

religions outlook? The etudy of efd is one aiy of seeking to find an

enewer to this kind of question. It eeeka to discover what makes the

traditional religious world view persist with such a tenancity.

4-“-1 /

-

The fifth reason for the study of L3 pustural and social. "To

ignore African religious ueliefs“, vbltl wacns, “Can only lead to a lack

of understanding of African oehaviour J?d proolcme because religion is the

strongest element in traditional UdCKJ£JJni $31 that it exerts probeoly

the greatest influence UpO? the thinking ani living of the pB0pl8

concerned"JJ

Frma the reasons that have been discussed soove, it is clear that the

teak of AIR can be very varied depending on the particular perspective

from which one views the euoject. A_few scholars have addressed themselves

to this question of the task of elm. Jkat g‘Jitek Jefinee the task as

followa:-

”... to photograph in 4: 140% letiil rs possible,
the way of the A?ricmn peoole an; then to make

comments gointing out the connection and relevance

or different oerte and their ultimate relation to

the whole of li£e".11

This approach tnough pointing in the fljd? direction presents two diffic~

ulties. The first is that it Q83unuJ 4; JHJH “hut "the wnolc of life

coneiata of so that what remains is to solute the Verticular aspects to

it. The second ie that no one individual can 4DCUM§1i3h the task for the

whole of Africa. However p'Bitek's Sugg?uilu? 92031888 better results

if the facte can determine first the Africen world view rather

,
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than bending the facts to auit our own prQSUpp0Sit10?8¢ p'Bitek rejects

the comparative method on the ground that it distorts the facts and the

picture.

Mbiti is of the opinion that the task of ATR is to illuoiate our

understanding of A?rican behaviour and problems because he maintains,

religion is fundnental to A?rican way of living. He has attempted to

fulfil this in his oooks,'2but he haa been criticised by p'Bitek‘3 ad

s.m@.m" for impoeing on hie otudy of ."n_;»:Ci Christian theological

freeenork end categories.
A

Io the prsent author, the task of aIR is First, to dlineate the

nsjor features of the African World view as JH interpretative framework of

peoples‘ activity and thought. No one method could be adequate for such

a taak and only a combination of methods can actually lead to its

accomplishment. The major eource of AIR is the pre—Chriatien and pre-

moaieo religions beliefs of the A?ricans as was practised and is being

practised. While such knowledge is important for its own eeke, ite real

significance is in on it contributes to the understanding of the pact

end the present end how it should be taken into account for the future.

In the present theeie our concern is muh narrower then the one we

have discussed above. We will consider 1 curmapt which is significant in»

AIR and than using the comparativo mathoJ to draw the implication of thlai

concept for the christian faith.

1.2. ma __/_§1n_c1rnus sluovv

It is the writert conviction that nan everywhere hsve an awareness

of God as e mysterious preoeno manifesting itself in various ways. This‘

explains the universal prevalence of the religious pheoeenon. According

to Acts of the Apoetls, Paul began with this assumption when e preached

the gospel to Greeks in Lyetre. He declared to his audiece,

‘Is the pest qeaerstioos the (the living God)
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allowed all notions to walk in their own ways,

yet he did not leave himself ».1it».mut witness,

for he did good and gave you Ex:-1.1 heaven rain

and fruitful oeaoonsg sat-.is1_’;$.n_; your hearts with

food and qladnoso'.‘

To the Roman Christiano ho wrote,

"For what can be known about 130:1 is jylain to them

(tho ma-Christians). liver since the creation of

the world, his invisible nature, namely, his

eternal power and deity, have been clearly ger-

oeived in the minus that hove ooo:1ms.de."°

Paul's point was that God was behind all the physical phenomena and that

these were a pointer to his eternal power and divinity. It was this God

who had now focused his revelation not in phenomena but in the person of

Joous the incarnate and, therefore, man can no longer continua in his own

ways and devices. This message had rovolutiantzry implications for tho

religions of the world because they had to rackon with the Christ or also

face God's condemnation.

Now, no matter how inexplicit the conception of this reality is, it -

is of paramount importance and aignificmco in the life and culture of

any people. Ibo Chews with whom we are concerned have in their own way

apprehended this reality and have raspordod to it as they felt appropriate.

The reality of this Prosonce has been aptly described by Rudolf Otto as

the ogatoriun, tremendwn at fascinmxs (.1 »;=;‘cr:r';/ great and fascinoting)."“

In this thesis, our concern in tr ink xt time Chawa concept of So-J

and how it could be used as u theological bridgehead botween the African

culture and the Christian Faith with a view to developing a relevant and

meaningful theology for Africa in general and Malawi in particular.

It has oeon mentioned that aono ro.1snn:»a for the interest in the

study of AIR were the need for a relevant theology and the pastoral pro-

biun of religious pluralism. From both of these problems, it was realised

that a meaningful link had to ho established botwoon African culture and

the Christian Faith. ltio tho opinion of tho author that one of tho

significant realitioe in the establishment of‘ the theological link is that
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of God,the myeterioue, greet and fascinating presence. The other 1mpO!'t—‘

ent realities ere the hunan community of the living and the living-dead,

end the world of living and non-living things. Since the Chewa trace

their origin and that of the world From creation by God, the reality of

God is taken to be the moot significant of the three, that ie,God, human

coemunity and the enviroment.

1.3. RESEARCH PROBLEMS

A ynaoer of problem have been observed in seeking to reconstruct ~.\

Chem traditional theology. To begin with there is the problem of trying

to disentangle the Ghriatian influences Fso ,1 the ourely Chewa concepts or
‘

views. It is nearly a century since the eeginniswg of mieeionory activity”

among the Chews and over three centuries of trade contacte with the Arabs

and Europeans of the Portuguooe etock. It is very likely that European

and Arab religious concepts and practices rowed off on the Chane religious

outlook as it did on the language.”when the first Scottieh nieeionarieu

arrived they were eurprieed to hear a canoe song in praise of the Virgin

lhry eung on the Shire.“

Secondly, there is the conceptual problem. Yhe Chore are a preot--

ical people and they are not given to speculative theoretical thought as ~

is done in the Veetern countries. They demonstrate their ideee in

actions, ayehole and proverbs. The nearest they come to epeouletive

thought ie in the creation myth which see!-m to give anewere to eoee

ultimate questions. The problem thet one encounters ie that the Chen

religious concepts are not ae precise in content as one finds in Veetern

theology where the etudy of religion has been taking piece for e long

time. It is not uncommon to find that answers given to specific queetiom

are diffme in content and general. It is therefore difficult to get to-r

the eeeence of oomepte.

Related to the problem of conceptualization, is the problem of
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eetabliehing the meaning of ritual sy=n;>olis;:: 11nd myth. The way the Chew:-a

conceive of the universe and their roagzonse to it, involves myth and

ritual, the origine of which are lost in anti-t;uity. This way of per-

i

ceiving the world operates at a different plane from the scientific and

philosophical approaches practised in the Western countries. Caution is

celled for in eeeking to understand the traditional religious outlook in

terns of the ecientific approach because there are many elements which

defy the ecientific method. Instead of searching for epecific concepts

we one hee to deal with general impressions existentially perceived,/than
'-

throuyz logical deduction of some rali._.)i0us prwxisw.
_

It is therefore

,
common to find contradictory views ca-e><.istin,@. side by side ae antinonies

without any effort being made to reconcih or olininate than. Life itself
A

is the common denominator in which these are resolved or held in tension.

The fact that the Cheua are not given to phiioeuphical conoeptuoliz--

etion does not mean that they are 11'!‘-'.iti!)f‘t<ll, out rather thet they

I comprehend or perceive the whole of‘ existanca and of deity in their

2

aanifoie manifestations from a different ;r.3I‘S;>eCi2iVB- Thie perepective
> L

4 Eliede cells "Hagico-lbiigioue", and the writer profere the tern "mysticalX.

£xietentieliee". Myeticel Existentialism ie the conception of the universe
ex;

?u

ii; as nyeterioue, that ie, beyond human comprehension, full of life force and

dymnic. It ie in the light of this mystery that they have to eeke eenee

of their exietence. It ie in trying to come to tome with this eyetioal .

‘ univeree thet we find eegic, witchcraft, sacrifice, rituel end worenip of

i

every kind. The tern eyetioei-exietentialiem covera both the sacred and

the pmrei?. i

y

_.

\
“

Yhirdly, there ie the problem of‘ izne luck of written docueente.

Chen religion hee no eoripturee and no traditions of systematic theology

°l‘ Philoeophy. Ite theology is found in its culture and oral traditions.
Z,

j This being the caee, then, the reooarch student relies
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lees frequent. Oral tradition, thou 3h the only major source, is being

influenced by elements from other reli Jions like Ghriatianity and Islam.

The problem ie further aggravated by the 3.13111 social change taking place

so thet the new weye are replacing old Hayn therefore leee and lees

of the old ways ere being peoeed on. Nevertheless, s core of whet is

ieportent ie elweye eveileble for study. The writer has not been able to

involve hieeelf in observing religious practices to any extent and moat of

whet folloue cones from informants who either know eose of the traditions

or heve pertieipeted in theee ceremonies and rites.

._
Reeultinq from the lack of’ written -documents is the problem of

interpreting the date that has been colL>c'w;i. How does one avoid being

subjective? How can a scholar with I‘€3li3iUU$ comaibocnt stand back from

his subject in order to be objective in his assesszncnt of the data?

Scholars always approach their studies with presuppositions or hypotheses.

which g8t modified and even discarded as the research goes on. The beet

one can do is to let the data itself :su_»:‘_::2s1‘:1. goth towards e poeeible

interpretation. The problem of intsr_;11~.:*.;nt,'i-onis mods more acute by the

fact that a lot of religious beliefs are 8X,J1‘88$9d in figurativeend

symbolic language. Further to this, s major aspect of Chews religion

involves the Nysu cult. What goes on in the Nyau cult and what it mam

to belong to it is not available to on cxtcrrml observer. Therefore, what

ie mentioned here in connection with Nyau Societies cones from informants

who are theeselvee initiated into the eociety. This probln hes been

amply diecueeed by Kutheobe-Neale.”

1.4. FETHG3 If SUDY

Charles Nyemiti says,

‘Traditional religion permeates African life so much

that any adequate explanation of it: requires complete
iavoetigetion in an the various :3;:~§:f:triS ot cuitmre,
such ee social end political Otjmnizotion, education,
cuobue,tI.e\ce. leeoeege art. technology ae soil. so
bietoricel eitoetioe and the physical ecviroment".“
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In so far as religion can oe defined iG=l4?.3 existential response to the

dynamic universe, Nyamiti ie right in his Jrcscription of the taek

before the echoler of AIR but practicilly tnis is an impossible teak for

any individual to accomplish. What individuals can do is to study

particular oepecte of e culture in detail and see how each fits in with

the teet to form a cultural mosaic. This study tereforo, limits itself

to the concept of God.

The date on which this work is based was collected through a

queetionnire (see appendix ii) which was used in interviews. The people

that wee chosen for interviews were determined by the following consider-

etione:

1. Their statue in the community. In this connection village head»

men were picked. Apart Froa Villcgo headmon, other old people

were involved because of their knu»lc3;c of the past traditions.

2. Then there are others who play significant roles in the religious

life of the community. The sample group included thrietiane and

traditional religioni.-its.

Our approach to the study of the Chem concept of God will be

analytical and synthetic in nature. Fr-an tnc analysis of the names, cults,

and rites, theological formulations will be drawn and it is Iith these

that a cooperative study will be undertaken against the biblical concept -

before droning whatever implication this has for the Ghrietien faith.

Philo acknowledging the eimificence of a historical etudy of religious

concept we find ourselves severely handoapped on this eoore because there :

are no written adocuaente that com a long period as the Old Testament

doomontedo.

1.5. LITERA[g Q ik ?lilglj
'

A let of literature is available on various eepecte of" Chane
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culture and which has been written to serve different purposes. We cannot

have here an exhaustive list of all the available literature which is in the

form of books, theses, monographs and articles, but rather a few works i

significant to our study will be mentioned.

Therérgfew works in Chichewa of a general nature covering variou

aspects of the Chews culture. Mbiri ya ACh8W&,Limbe 1965 by J. Ntara

preente uncritical popular history of the Chews without a chronology.

This work has been translated into English by J.A, Kandawire with explan-

atory notes by Lengworthy. It has something to say on the religion of

the Chews and most of the information on the Hsinja cult is based on this-

work. Kukula ndi Mwanbo, Limbs 1965, by J. Jwsngwe is a survey of various

aspects of‘ Chewa customs and traditional practices. It has a chapter on

worship which gives an insight into the gPJCtiCB of rain calling. Maliro_

ndi Myamboya Achewa, Longman, 1975 oy A. Jikunbi, discusses mostly funeral

rites in respect to the deaths of different classes of and condition of

men. It describes how these rites are done and their significance.

In U18 ingiish language few MaJUP works nave oeen puoliened.

Rageley has written several articles on the chews mostly in the "Nyasaland

Qgurnal (Malawi). These are on the various aspects of Chews culture.

Relevant to our etudy is the one on "Makewana, the mother of all people"

by Rangeley. Schoffeleers has done much research on the Mang'anja of the"

Lower Shire, a splinter group of the Chews, eapcially on the M’ Bone cult=

and he has written extenively. ‘geethe selected bibliography appended t0<

this worglHis work is e significant contribution to our understanding of
.

religion among the Chews from an anthropological approach. Linden has made .

some contribution on the Chieumphi cult in the Guardians of the Land,(Mambo
.,. _

?g
A

Pres, Zimbebweyandin Catholics, Peasants and Chewa_§esistance in Qyaeal?g,

Heinemann, London 1974. \

So far there are no major works of a theological nature on the Chews"

' _
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and this work is but such a modeat "?:{:~:~.~4:. '“=ic:hn1..:P. Kalilombe has an

article, “Ar!outline of Bhewa Traditmmi .;aii;isn" in African Thaologcnl

Journal, Vol. 9, No. 2, 1933. It -_>r.'m_;.,-‘:1.’ ;~ :.';_~2jorfeatures of the

Cnewa Religion.
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Notes on tluwter Om

‘I will use the ainquia: rather than me glural ifom because the major

feature of traditional religion are c0;;m=>n in may cultures.

‘ zquotedby Bueia in Africa in starch eQe_f1">@»‘*\f><¢'er.1e=;1f;-5,I-Qndom 1967' 9-44-
1nr_,.—1

~

T I ¢:+~_"- -

‘sun, 1:14., 9.44.

‘Aimquoted by nuaie in Qlttéqa i_:_:__Sq§_§_~:;g9)"; .J;;@;:_@g§,;:_a§:1,9.44.

"‘ 58. Kata, 1.'heoic_¥._qg1P_§._t£_§.LieiAn__tA_fAri_c<:§v,i<iswzxu-iienya, 1975

8

fp, my Fw?thex Autumn Ptlaeoloqy?" in Fashole-Lukls and others (eds)

ttlatietienitx in Imlggndent Attica, London 197:2, p.369.

78. Kibicho "The continuity of the A?irican c<>ncr:-_,=tion cf God into and

through Christianity: A Kikuyu case stuirf‘, in :2. Fashaie-Luke and

others (eds) Chriatienittxfin Ilr‘?_@_¢;l‘X3_Q1’l‘l’;7_:'1i:l?i7__'§3’_’~_‘~_:z;>p.3'l0-388.
8

BA,Shot ta: , Q?tiqaq *Ct\_|:/Vipftitarg_'i‘h_eg1;Q;q_1'Ge?f trey Chapman; :3975: P» 33-

I?-98. sawyerz, ‘What is A?rican Theology?” in A?rigaaw )-10¢!
V01. ‘g PPe7"24e

mJ.S. Mbiti, A?jiaap _Re1,i,qions and Philgsq__>_h;;,London I968 pd.

“<>-v'=1=-M --=1:-t=» 3<=_*\*?1s!=h12.=~"¢L*2*1'=t @§i=1¢=:.=\gum.
Kampala, Bast Attica Literature Bureau, 1920, 9.125.

nliepeoially the toilowinqa _ojE in _34‘f_;_ica;,Pzeeqer Publieheza,

New York, 1970. Afgigun _Ege_1._i_<i1;J_x18___{rg§”___f1i_1__:gag41£@1,siainemann, torsion,

1968.
J w

W '7 j

1300 Op. Cit-

1‘G. Setiloene, ‘Where are we in A?tican the0J.o_;;?" in K. e\p_piah-xubi and

8. ‘Bones (eds) Atzioaa Qheolggz en route, ;t:.-.1:;,'kua11, Hen York, I979,

p-62.

‘shotsmus-11.
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Humane 1:19 20.
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l 39919 9!" (1869-H37) wee e prateatant gr-hi1<aso9ho: and theologian.

Rh mu: tntmeaual dune. an Idea cg cm X1011, mm» o.u.r.
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Universities Mission no Central. A:_:1<=¢arrived in 1859, Livinqatoaia

liisnion 1874, Blantyre Mission 1876.

“Elan an a number of words in Chewa of 9:>rtu)uese origin mg. Hbatata,

lluapabo, Vi nyo, Mbcndora.

‘ ma. Schottolau, ‘Interaction at the M'130na cult and Christianity‘, in

H0110: and Bangor (ads) maps ix; g_g;_a__<;_1;1;;:;z;g;_;1W_i;1;=_y;o:1_q£?CQ|3t§!a_1__
Africa, Koinomann 1975, p.7.

"J. luthunba-awala, 'P:ob1uas of research into ‘the reserve’: An attempt

to probe into Gulo ‘Mahala’, in Kalulu bulletin o? oral literature,

Univonity.

Indication, lpuzhad lo. 49, Kenya 9.1.
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THE CHEWAAD THElR_AJAREMES$OF GHQ

2.1. ma CHEWAF

As determined by language and culture, we can at present speak of

the Chewa as a single group, but this has not always been the case. The

area occupied by the Chews was previously occupied by a pygmoid type of

people called the Batwa or the Ahafula. The name Akafula may have its

origin from smelting (
'

), an activity that the Betwa excelledkufula chitsulo

in. The Batwa had an iron-age kind of civilization and lived in ld§ely

organized communities. Between 1200 and 1&3} A.D.,2the area occupied.

by the Batwa received new people of the Jantu stock who entered it either

from the north or from the west? These people have been called the

Proto-Chewa to differentiate them from later immigrants called the Chewa

or Maravif Ntara and other colonial chroniclers of Chews history

assumed the homogeneity of the Chewa as to their origin and culture. This

View has been challenged as too simplistic because it has been observed

that the history of these people is varied and cmplex?
i

As to the origin of the Chews we have three traditions. The first

one claims that the Chewa came from the dreat Lakes area of East Africa

led by a female rain caller6 by the name of Jangadzi ad her brother

Chembe. This group was also known by the name of a Wanda or Kalimanjira

and are said to have settled along the like shore in Tongaland. These

are the people we have referred to as the proto-Chews. Wherever they

settled, they organized themselves intochiefdomsunder leading families

and were ruled by famous rainmakersj
The second tradition cocerns another wave of immigrants from the

north which entered Malawi from the west between moo and 1600 A._o.°

These are known as the Maravi. They invaded and occupied the land of

the Proto-Chews on whom they imposed their royal tradition and authority.
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The tradition claims that the Chews originated from the Luba-Lunda country

in present Zaire. Phiri cites some linguistic and cultural similarities

between the Chews and the Luba languages and culture as pointers to this

tradition? This also accords wiU1Guthrie's1inguistic theory of Bantu

dispersion. The group was led by Chinkhole and his mother Nyangu. Of

religious significance in this tradition is the place and role of a rain

cult which developed around the female rainnaker called Makewana (Mother

of the children or people) who was also known as Chauta. It has been

argud by Schgffglggrg that the Msinju Shrineaf ?akewana was inherited

from the autochthones. Ntara alludes to this implicitly when he speaks
, .

of the sacred drum (mbigiwiri) as having been captured frmn the Akafula.

The Chewa seem to have adopted the shrine and its personages and made it

the major religious centre.

The third tradition is a creation myth. According to Schoffeleers,

the myth as reconstructed from various traditions appear$ as Follows:

‘In the beginning was the earth and Chiuta. The

earth was not made by Chiuta. The earth was without

water. And Chiuta lived above the sky.
He sent a man and a woman down to the earth;

with them came down all the aninals as well as

Chiuta himself and the rains. Men and women

alighted on a flat topped hill called Kapirintiwa.

After they had come down, the surface hardened

and turned into rock, large and Elat. Chiuta,

men and animals lived together in peace.

One day man invented fire which he made with two

twirling sticks. In the end the grass was set e

light. The dog and the goat ?led to man for

safety. The other animals were full of rage

against man and fled to safety. The chameleon

escaped by climbing a tree. Chiutu said, ‘I

cannot climb a tree”, He called a spider who span

a thread to the sky. Chiuta climbed to the sky,

he was driven from the earth by the wickedness of

man. when going up he saids "Wen should die and

after death come up high".1

The myth is concerned with the universal question of human origin

and the harmony that existed between Chiuta, nan and animals before the .

fire was invented. The Chews sew thmselves as sharing in this descent

from the sky and after all, Kapirintiwa was in their territory and near =
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?f?1t was the great shrine of Makewana. However this myth is more than an

tht the myth goes back to the Pr0t0—Chewa and that the Chewa adopted it.»

Yte llgitimize their claim on the land. It has also been observed that

there are differences in the retelling of the myth between the Phiri and

Banda versions. This difference has been explained as reflecting a

balance of power that existed between the two peoples. The Chews re-

presented by the Phiri clan came in as invaders and conquerors, but the

relationship that came to exist between them and the Proto-Chewa represent-

Qbdby the Bands took a form of interdependence between the conqueror and

ithe conquered. Marwick11attributed this interdependence to a division

between sacred or spiritual and secular authority. The Bands had the

§§ ritual power being the autocnthones while the Vhiri aseconquering new

comers had the political authority. The fact that there were more Bands

as religious functionaries seens to bear out this view, but it cannot be

ebsolutized as the situation that obtained at the time.

One of the major factors in the social fabric of any society is

._ isge arrangments. The Bandas, the dominant Proto-Chews group

provided a wife for Kalonga and she was called Hwali. Thus through the

politics of kinship, marriage and military conquests, there was mutual

political and cultural assimilation between the Chews and Proto-Chewa.

The marriage between Kalonga and the Mwali is an interesting one. Was

Mwali at first the highest prize of their conquest or was she e token in

?§]e§ievenentof friendly co-existence? This marriage arrangement sheds

one light on the mutual acceptance of each others religious and political

authority between the Bands and Phiri clans. The move of the Phiris from

the plateau in Linthipe to the Lakeshore where the Qandas had firmly

established themselves can be understood also in terms of marriage

arrangements and not only through conquests. The fact that it became a

tradition that the Bends supplied the Kalongas with a wife (Mwali) speaks _
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against the theory of conquest. Langworthy has mentioned in the case of

the Undis that they used marriage alliances and appointed the Bandas to»

high offices in their kingdom.12There is need to look closely at marriage

alliances as a means to political stability and control. Marriage con-

tracts between leading families may not have been the only factor at work,

but ans of the major factors in the social and political dynamics of the
.

time.

2.2. atgsgg r
mt enemy

For the Chews, like other nfrican societies, all of life has a
I

religious base and finds expression in various rituals and beliefs that

take place daily. In defining what religion is, Eugene Nida says,

"Religion is more than philosophy or a world view.

It is not only a belief about the supernatural, but
a response to it, charged with emotion and expressed
in such features as rites, ceremonies?prayers,
sacrifices and observance of tabeo".'

These rituals and ceremonies are highly eynholic in nature and are attempts

at giving expression to that which cannot be adequately articulated in

words, but is always experienced. This reality which is always experienced

through the many facets of life is what father Placide Tempels1‘calls the

"Force Vitals" (The living or vital force or gOWOI)- Through these rites,

man attempts to come to terms with the cosmos as a manifestation of this‘

living force or dynamic epiritjs Writing on the function of ritual, Ray

says,

‘In Airice, as elsewhere, ritual behaviour ie a way
of communicating with the divine for the purpoee of

changing the human situation. As such, ritual has
two important dineneionea what it "says", and what
it “does”. What ritual does or is believed to do,
ie a variety 0! practical things. Rituals ere per~
formed to cure illness, increase fertility, defeat
eneniee, change peoples social status, remove impurity,

. and reveal the future. At the same time, ritual words
end eynbole eleo important things about the nature of
what ie being done - for example, how and why men

ccnnnnicetee with God, expel illness, settle eorel
conflict, manipulates sacred power, make children into

e
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adults,control and renew the flow of time'.1

§ We are oelaoouring this point of rituals because they are an important
..

é dimension of religion and unless we appreciate their religious besis, it

T7

ll? will not be apparent that religion is oasis: to life. In this connection

Z Mircea Eliade has said that myths, rites and beliefs express man's

é existential predicamentJ7The Chewa have their myth, rituals, ceremonies -

9 and taboos and by looking at these in a selective way, we hope to dis-

§ cover the roots of their religious sensibilities in which we shall also

E
2
‘ find the concept of God.

The Proto-Chews tradition mentions that the Chews were led by

g female rain callers called Mangadzi and Chauwa.‘ Phiri states,

l

"Wherever they settled in the area stretching

from Tongaland in the north to Mankhamba at the

southern end of the lake in the south, the Proto-

Chewa were organized in small scale chiefdoms

ruled by famous rain-callers. Furthermore, all chief

rain-callers appear to have been wanen“.18

These rain-callers were believed to manipulate mystical powers and as a

result, they had a lot of authority and influence. This recognition by

5
‘\thecommunity of those who had such oowcrs nude it possible for them to

carry out puolic functions in the interest of the whole cmmunity. Rain

calling was part of their leadership Functions and it may not be far

fetched to say that their role as leaders on the journye of migration

may have arisen out of their possessing the mystical powers. From what

we shall see later in the ease of Makewana, these rain-callers had

prophetic skills by which they foretold future events or interpreted the

signs of the times. From Tongaland the Proto-Chews established their major

shrine at Msinja. Schoffeleere associates the traditions of local creation

with these shrines. He asserts that they served as founding myths of

these ehrinee which were dedicated to the cult of the high god Chieumphi]?'

hen the Chewa arrived, they found these cetree and tried to adopth

and incorporate them into their political system. To these religious
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centres, they added their own ceremonies. For instance, the ?§i£g_whicn

was an annual ceremony performed at Manthimon in veneration of the spirit

of Chinkhole who led than into the area from the north. The spirit was

thought to be represented by a snake that was believed to inhabit the

surrounding bush. The ceremony ended with the burning of the bush. It

has been suggested by both Phiri and Scnoffeleers that the @_1-5ceremony

was politically meant to integrate the kingdom. Of course, it may not be

denied that the ceremony had political implications, but it is equally

true that the religious motivee may haveabaen paramount and these were

more likely to keep the ceremony alive than political concerns. It also

provided a unique social occasion to meet and renew kinemp ties which

are very strong and greatly valued in the traditional society.

Of the two shrines, Kapirintiwa and Msinja, it is the latter which

became famous . According to Ntara,2othe T-isinja shrine was at Kapiri-V

ntiwa, but due to the threat of wild animals, it was moved not far off,.

to Msinja. Let u look at how this shrine was organized.

2.3. HAKEHANAAD THE MSINJA\CQtI
The origins of the Msinja cult are shrouded in the distant past

and mythology. Oral history is helpful as far back as the sixteenth

century?‘ The main personality at the shrine was a woman called Makewana

(Mother of all people) and she was also known as Chauta. The name Mskewana

carries with it the connotation of a person upon whom the welfare of the

people depends on as much as children depend on their mothers. To be

wamasiye (motherlesa) is to be unfortunate and pitful. To Makewana this

universal motherhood was given on account of her ritual authority over

the control of rain. Moreover, she was leader of te people on their way

and as a female chief. This title was appropriate because she owned the

peple she was leading. The title Chsuta is enigmatic. In contemporary"

usage the ord Chauta or its variant Chiuta is applied to God. How did-
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Nakewana come to be known by the title of Chauta? Schoffeleers is of the

opinion that the two variants are opposites. Chiuta means God and Chauta

refers to the spirit wife of Chiuta. Sch-offelsers makes much use of

sexual symbolism in explaining a number of rituals and physical phenomena.

For instance, the sticks that are used in fire making are made to

symbolize male and female sexes; the rain and the earth, where the earth

represents the female element an the sky the male element. while this is:

a significant oeervation, it may be taking it too far as far as the deity

is concerned. I suggest that the word’ Chauta was ‘appliedto Makewana

beceuee of her role as medium. Makewana was‘$od'sspokewoman,who un-

folded or interpreted the message of Chauta to the people. This is

confirmed by the way the Makewana cult started and how she was succeeded.

Rangeley following the Phiris' tradition (though he refers to other

traditions too) says that when Undi was on his way to establish a kingdom,

he was accompanied by his sister Mangadzi who Fell into a trance and began

to make utterances (kubwebweta, which means to speak anyhow in an un-

\controlledmanner) and what she said was interpreted as God speaking."
It is reasonable therefore to assume that she was called Chauta because

God was speaking through her. The word Chnuta implies someone associated

with gig. More on this subject when we consider the word Chauta as a

designation of deity.

‘ Tradition has it that Makewana used a bed of‘ ivory tueks and were

a black cloth. She never cut her hair for to do so would mean symbolic-

ally ehutting out the rain. A _shorn' head symbolized or was likened to a .

brazen reinleae sky. She was responsible For initiation rites of‘

(the coming of age ceremonies for girls) and that of Mzinda ‘(forChinemwali

WY‘). To conclude the initiation ceremonies, Hakewana had to perform

ritual intercourse with Kamundi Mbewe who was officially designated ea

§..u"_.“..'."9.§_(mike). The ritual intercourse was thought to have a magical or =

mystical effect on the initiates, possibly inauguerating them to the
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practice of sexual relations in which they could now indulge.

When Makewana died, it was said that she had gone to visit Chauta.

A new Makewana was confirmed in that position oy her prophesying and

following an interview. Whenever one was found, it was said that she had

come from Cheuta. Makewana'e attendants were called Mateano. The word

Matsano means graves and the application of the word to the attendants

could signify thlt they stood for the spirits from the graves. They were’.

also referred to as “Wives of Cheuta" andas such, they were not allowed

to have eexuel reletionehip with anyone. By being called "spirit of the

graves" (Heteeno), does it imply that they<§epresented the ancestral

spirits? If so, did Makewana represent God? If, on Schoffeleers' view,

Makewana was the wife of God called Chiswaphi, then to whom were the

Matsano spirits wives? On the view that Makewans was God's representat-

ive or the incarnation of God, the Matsano would be the‘3spirit wives on

account of their function as servants and not in the sense that they were

married to the spirits of the graves.. Whether the relationship that

existed between Makewana and her attendants reflected that which existed.

between God and the ancestral spirits, is hard to say. It is certain

that we are here involved with symbolic or Figurative language which may

be difficult to reduce to plain everyday words.

Makewana was a prophetese, a priestess and a political leader anong

the Chews. As a priestess or medium, she_‘spokefor thepeople to God

and as leader she was concerned with their conduct. Schoffeleersl

commenting on the nature of mediumship writes,

‘In their predicting and interpreting the crucial

elment ie the oultuelly established relationship

between a society and the natural environment on

which it is ultimately depedent. This relation-

ehip seems to be established a logic according

to which the proper course 0€?§etural;dependson

the people‘: management of society. “Thus calamities

in neture are routinely ascribed.to instances of
f

eerione misbehaviour in society and it is the job

of the territorial medium to provide the authorit-

asses statement on such eventa".33
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It fell to Makewana to give the authoritative word in time of moral or

political crisis. Her religious Functions pervaded the very Fabric of‘

society and was the society's link in the relationship that Schoffeleers

i has described between society and the envirennent.
’=

£

Z Territorial cults as religious institutions among the Chewa were

T

concerned with the total good of the cowaunity by intervening in times of

floods, drought, epidemics, wars and oy predicting future events. Organize

ationally, they had a loose net-work of shrines manned by priests with a

seasonal calendar of worship. Theologically, they laid emphasis on the

creative and directive power of God rather than the family and nature

spirits?‘

According to Ntara, the following were the personalities that were .

associated with the Msinja shrine.

1. Kamundi Pbewe was the chief priest whose job it was to offer

sacrifices and was the consort of Makewana. Makewana had no

husband and it was the duty of Kamundi to fill that role. In

his role as sexual partner, Kamundi was called Nthunga or Nsato

(pyton). If.$he became pregnant, she was drowned in the Mlawi

pool near Meinja. As prieat,Komundi made sacrifices ad the

sacred Fire that was used. Jith the passage of time, Undi

becane influential in the appointnent of Hbewe.

is

2. Tsang'oma Mwals was the drummer. There was at Msinja a religious

drum called Mbiriwiri which, it is claimed, was captured from

the Akafula. This drum was dedicated to the spirits of the dead

and was used to summon people to Meinja or to announce the denies

of a distinguished personality. Tsang'oma was the keeper and

guardian of the sacred drun.

3..Tsakambewa Nkhoma was given the task of checking that the

sacrifices were without blemish, appropriate and in accordance

with the directives of Makewana.
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0. Kanthungo Nkhoma slaughteredthe animals for sacrifices.5,

T

S. Malepys, Mwale was the messen;er who carried and disseminated
t

>1

Makewana's messages.

6. Kalozyiko Mphedwe kept the tools used in the service.
TY4

7.

*l accommodation.W,‘

Chiwato Bands welcomed the visitors and provided them with

;4i=L.

?

8. Mkwerera Phiri maintained the shrine.U

\

9. Chigala Phiri maintained Makewana's house.

10. Matsimbe Kwenda fetched firewood for the sacrifices.

Es

’ 11. Msokomera Kwenda administered a bi; village near Minja and it

5. was the duty of all who lived in the village to put out ritual:1,
"9
,.

¥ bush fires whenever the creation myth was re-enacted. This
".='

;.»'~:

village was also used as a reformatory for offenders who had

found refuge in it or were exiled to it.

A_cult with such an elaborate organization and with such diverse

pg functions among those who served it, cannot have survived out of persona.l
e»

"2' pf-

interest, even if that might have been :1 f__1ctor, without the active

i support of the whole community especially its leading manbers. The

ié Makewana cult was an important institution which concerned itself with

Li

1<» the well-being of all those in it living or dead. The shrine was

it dedicated to Chauta and Hakewana was the chief religious personality.

L She presented the people and their welfare oefore Chauta and interpreted

f? his messages or that from the Azimu to the people.

*1

,1

5.-1 2.4. THE CHISLMPHI CULT

%
? Another important cult name is that of Chisumphi. According to
5
i Schoffeleera in §1gbolic and Social-AQPBGL8Qfy§pirit_Horship_emongthe

i ?ggglggjg, Oxford 1968, the name Chisunphi applies to all of the followi

§~

1

1‘

nQ
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Firstly, it was the name of the high god in Central Malawi but conceived

anthropomorphically. He is surrounded by headmen and has a wife. He

also makes the rain to fall. All other spirits are subordinate to him.

Secondly, he is a wind spirit distinct from aulungu. He is a territoéal,

spirit who has an earthly wife and he acts J3 a rain priest, a prophet

and finally a chief. Thirdly, Chisunphi is rain as can be deduced from

this song:

'Webwere Chisumphi
(Chisumphi has come)

Chaute wenutaya
(God has cast him oif)

Bwerekeni khesu nkumbe mkhonde

(Lend me a hoe to dig a canal around the veradah)

Chauta wamutaya
(God has cast him off)

Madzi anqalowere m'nyumba2u
(Otherwise the water will enter the houe).

This was a song that was sung when the rain was coming. From the song, ~

either Chisumphi was rain or the rain was a manifestation of Chisumphi's ~

presence. The coming of the rain signified the arrival of Chiaumphi let

loose by God. If it is God who casts off Chisunphi, than it follows that

Chisumphicould not be a high god and from both the first and second

descriptions of the name, he is portrayed more as a human agent of God

who fulfills the role of prophet, priest and chief.

Schoffeleers reports that Makewana was the title for Chisumphi's

wives.“ This assertion is based on the assunption that Makewana, also

known as Chauta, was the female counterpart‘ of the male Chiuta, an

assumption which is questionable. It is suggested here that Chismphi

should be seen in the same light as M‘Bona who acquired divine attributes.

Therefore, it is around such a personality who exhibited in himself

prophetic, priestly and chiefly qualities that a cult developed. The

Makewana cult was distinct from Chisumphi, but what the exact relationshio

was, if there was any, is not clear.



l\DOlll"

i
How God came to be referred to as Chisumphi can only be a matter of

? speculation. Having rejected the assertion that the name initially
P
F .

l referred to the High God, it is suggested that the name belonged to this

personality that was human, but with spiritual qualities and only through

the manifestations of the spiritual qualities was the name transferred to"

pl.

God. There is need for more research to test the hypothesis we Rove

*1.

E advanced and to see whether the Chismphi cult complemented or competed

f against the Makewana cult.
r.

F‘ 2.5. NYAUSOCIETIES AND THEIR BELlGI3U$_3IaNIFl§ANE

5 One important Chewa institution which is closely associated with

rites of passage is that of the Nyau societies. These societies are

important at two critical points in a person's life. They are important
‘

» —i_______~ ___ g__A i

T when one is being initiated into adulthood and when one dies. The dynamics
_,__.:__-‘-..i

.
,

....___...
i

T of the Nyau societies have a religious as well as a social dimension. The

g
religious dimension consists of what is ultimate to man because through the

dances they come into a vital communion with the ancestors and the dances

E form what Schoffeleers terms a liturgical act37

It has already been mentioned that the Nyau societies are important.

in the critical stage of puberty when both girls and boys reach the entry

qualification into adulthood. They are initiated into adulthood by

undergoing certain ritual ceremonies and instructions so as to equip them

for adult life. The boys‘ initiation is done by the Nyau brotherhoods.

b
When going For the cermony the neophytes are entrusted to aphungu (adviser)

r

who bring them to the place where the ceremony is to take place. The

initiate is exposed to ill treatment by being beaten, teased, made a fool .

OF apart from being instructed in the symbolism and passwords of the Nyau

and being taught proper behaviour of the adult life he is about to enter.'

The ill-treatment is aimed at making the initiate alert and intelligent.

The girls too have their own form of initiation, out in their case, the
V
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Nyeu may come in on the final day when they celebrate their entry into

74

adulthood. Anyone who has not been initiated is looked down upon as a

g perpetual child who will ever mature. Those rites of passage have a

psychological impact on the initiate who feels that he has been transformed

into a new personality. He is regenerated.
F
5

The next critical point comes at death. Here again the Nyau

-wvv?w-M-wv
s

societies play a significant role especinlly when the deceased was a

E member. They perform ritual dances and they carry the dead body to the
3

E
.

grave. There is an animal-like structure called Kasiya—maliro28which is

used to take the corpse to the grave. s_dscent and honourable burial is

that at which the Nyau perform their Funeral dgnce. Through this ritual
V

k‘

dance, the living are in touch with the spirits of the dead as they escort

i

g the one who has Just died. They also provide in occasion for social union
r
I

r and enterteinnent between the living and the lead.

i

E For the Chews, life does not end at death. 1: is believed that

»

V physical existence is translated into a spiritusl existence whose abode

E
is either in the grave-yard or some spirit world. Physically the abode

; of the deed is represented by the graves, out the departed form the

comunity of the living—dead so lon as they are still in the conscious-

ness of the living. The dead are expected to work for the good and
!

well-being of the living while the living are expected to reciprocate.

Kandawire says,

‘The worahip of an ancestral spirit invariably
began during the mourning ceremony. Among the

lakeside Tonga, for example, it began as mourners

4

started making the first offerings to the dead lo

* the funeral party was on its way to the graveyard.
They continued making offerings until the dead

was buried when the main corpse attendant offered

a prayer, asking the departed spirit to go away to

the living with abundance of the desirable things
of 112;“. ’

‘J~"?-'7"?
‘

'

He concludes by saying,
K

r~
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"Reality of symbolic exchange in A?rican
religion is based on the fact that African

Religion is rooted in the belief that the dead
are like the living in their needs, and that
it is the duty of the living to provide for the

needs of the dead, and likewise, people believe
that in return the dead provide the living with
the means of livelihood".30

In our case, the Nyeu provide an honourable and decent burial ad also

entertainnent in the hope that the dead will be well predesposed towards

them. In this way the spirits are kept happy and at peace with the

living. The religious significance of the Nyau lies in its role during

these critical points in a person's life. It has also significance in

that the dance goes beyond being recreational to becoming a liturgical

act. The Nyau dances provide an occasion when the cuwnunity of the living

and the dead are linked in social Fellowship. '* "

Schoffeleers, who has made extensive studies on the Nyau societies,

links them with the creation myth. He argues that since the seasonal

changes, the wet and the dry, are significant in the creation myth and

since the dry season is the ritual season, the creation myth gives a

charter to the societies. He writes, ~

‘Read against its cultural background, the creation
myth turns out to be considerably more than a simple
narrative about the beginnings of the world; it

‘

expresses and unifies the most vital experiences in
the lite of the ancient Malawi. It explains the
origin and meaning of the seasons and man's quest
tor food; it provides a charter for rain ceremonies
and tor rain shrines which functioned as an import-
ant unifying agent... and it was a charter for the
Nyau societies which suervised the cult of the
ancestors and the initiation rites.“3‘

The link of the Nysu societies with the creation myth seems tenoue. The

exact origin of the Nyau is itself debatable, but possibly goes back to

the arrival of the Meravi people. Schoffeleers explains the confusion on.

the origin of Nyau as due to conflict between the commoners and the

aristocracy or eele and female}: lwnlerthe sexual motif is significant in

Schoffeleee' understanding of the Nang'an3a culture, he tends to over

extend its application.
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2.6. D TABOOSRITUALS A

For the Chews, like other African societies, all of life has a

religious base and this religiosity finds expression in various rituals.

These rituals are highly symbolic expressing that which cannot be artic-

ulated systematically and cannot he objectified and yet it is real and

dynmic. Ritual enhances, manipulates or resists the potency, physical i

or spiritual, which is embedded in the environment. Eugene Nida writing

on rituals and religion says,

‘It is not enough to believe in spirits, to own

eecre medicine bundles, and to want healing.
One has to do something in order to attain the

desired results. Religion is belief in action.

The principal ingredients of ritual are sacred

objects, sacred words, sacred ceranonies and

sacred pereons'.33
_

9
_

Rituals are a manifestation of an authentic spiritual experience in which

the hunan soul finds itself profoundly involved.

The Chews have positive as well as negative rituals. Negative

rituals include all taboos which are in themselves a religious response.

According to Shropshire, "the essence and strength of taboo are rooted in.

the sacredness of life and custmn"P4 Tnboos relate to the sacred as well

as the profane. The sacred object or place nust be hallowed and protected
from defilanent otherwise a curse is involved on the offender. Positivs'

rituls have to do with an attempt aimed at securing s desired end.

There are various types of rituals anon; the Chewa. We find rites

of passage, rites of agriculture, rites for hunting, rites for travelling,
and rites for food and health. The rites of passage ensure the smooth

transition from a lower age group to a higher age group and from one

social situation to the next. The major stages in the rites of passage

are birth, puberty, marriage, motherhood or fatherhood, advancement to a

higher class and death. For everyone of these stages, there are ceremonies

which are equally well defined.” Ely Chinoy states that,
‘The sacred quality of ritual on such occasions
rminds the participants of the solemnity of the

step they are taking, as well as binding them more

closely to the group'.35

Rituals terefore have a religious as well as s social bearing on the parts

icipant and are significant in man's daily response to his environment.
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Nqong the Chews, the followind ere some of the most common taboos.

1. Mdulo}7 This is the belief that ones life can be "cut" or

endangered if certain sexual tJDOUS JIG not observed. For

instance, a girl or woman who is menstruating is not supposed

to season relish with salt. If she does, she "Cuts" her parents

or husband. A husband is not supposed to have illicit sexual

relations while his wife is pre;nant or nursing a baby. If he

does, the foetus or baby will either die or become ill. Parents

are not epected to have sexual relations while their child is

away on a journey For fear of endanqerinn his or her life.

2. A_youngnan who has undergone iniliition is prohibited from

entering his parents bedroom. To J1 so is to despise them and to

be uncultured. Cultural cunForwity is Q sign of maturity,

responsibility and of bein; civilized.

3. It is a taboo for anyone to cat the new bro, before the necess-

ary inaugural rituals are done.‘ Durinq these rituals, sacrifices.

of the new crop are made to ancestors.

4. It is a taboo to engage in sexual rolutions while preparations

for the offering of sacrifices are underiway. If it happens,

than the sacrifices become unsuiteule and unaccptable.

Taboa are prescribed in order to protect society against the

violation of its sacred moral foundations and the disturbance of its proper,

ordering upn which man's well~boing depends. To go against what is

prescribed an taboo, is a moral violation which endangers not only individual

life, but that of the entire society.‘ It is to provoke the displeasure of

both the spirits and God.
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2.7. THE CHEWAWORLDXIEW

We have so far dealt with some newest; of Chews religion in a rather

general way and these aspects have been considered in the light of their '

historical and present situation. It has oeen ooserved that Chews religion

is an existential response to the "mysterium, tremendum et fascinans" 88 '

manifested in the world of noumena and ghenomona. Let us now sketch out

their world-view and see what place the concept of Godhas in it.

A Chews religious creed would begin like this,

‘In the beginning before God began to create, there

was the earth and the sky",

On this earth men lives, dies and is translated into a spiritual being.

Therefore the first and most important eleent in their wor1d~view is the .

earth (dziko). The earth is the source of his livelihood. He depends on

it and the sky provides him with rain and light. Between the earth and

the sky there is a dynamism which produces seasons and natural changes.

Upon this earth man has made a home for himself, but how does he reepond

to his environnent?

'

The Chewa religious system is Duth concentric and hierarchical in

nature. It is concentric in the sense that relational structures extend

outwards in circles and it is hierarchical in the sense that each succede

ing outer relational structure is higher in iuthority and importance than.

the preceeding inner one. There is a vertical and a horizonal dimension to

these structural relationships which is an important element in any religious

system.

At the centre of this concentric and hierarchical system is what we 4

would call the "communal-man". This term describes a person whose identity

is known and understood completely only against s background of his

community. Hie selfhood is tied to his community and his individuality is~

recognized only within the society. The important question in seeking to‘

know his identity is mt, "What is your name?", but"whoee child are you?“".
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F or "From which village do you come?" The comnunal—Man finds his fullness

)-

3 within the community which surrounds him. Here he finds his personal and
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cultural identity. Within this comunity he fulfills himself as a living

mmber of it ad thus he finds the meaning of his existence. This is hy

even the death of a baby is felt as a great loss to the community. The

3

é community needs to perpetuate itself oy having children born in it. It is

E
within and from within the community that nan relates himself to the outer

1,

>5 and higher circles of other beings and Forces.

~.
v
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Beyond the communal-Man is the community of all living headed by the

Mfuuu or ?yakwawa (village headman) and includes all the elders of the

village uoth men and women and also all the young members from sucklings

upwards. Meaoers of such a community are usually related variously, through

'

blood-kinship, marriage, subservience to common authority or cultural

5 traditions. This cownunity of the living and the land which it occupies

E with its vegetation, mountains, valleys, an rivers form a living dynamic

V physical and spiritual environment which constitutes a vital link with the

% next circles of the living-dead.

This outer and higher circle of the living-dead consists of the

spirits of the departd. Physically speaking, the spirits of the dead are
.

apart from the living and yet connected with than as the guardians of the

land. They are much more powerful and feared than any living person.

Their function is two—fold. Firstly, it is to provide the protection and

livelihood to the living; and secondly, to ue intermediaries between man

* and God who is the creator and sustainer of all and embraces everything

in tender care}8

Generally, the ancestoral spirits are expected to work for the well
‘

being of the living, but certain Factors can change this dispositions

temporarily. As guardians of the oehaviour of the commuity, they espress-

diepleesure at any form of immoral behaviour. Immorality here includes

~-~» A
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any lack of conformity to the proper ordering of life and action. The

eprescription for proper behaviour consists of the customs and traditions.

It is not only bad behaviour that is met with displeasure from the spirits:

of the dead, but also the way a dead person died or the way he woe buried

can be a cause of his adopting a bad attitude to the living. This is why

much care is taken to escort the dead to their resting place with full
V

honours and all the necessary provisions.

Spirits are of two types. There are good and evil spirits. The

evil spirits are called Ziwanda. These spirits are always bent on doing

harm and their malicious actions are seen through illnesses of all kinds =

and social conflicts. It is thought that these are spirits of those evil :

men who were evil even in their life on this side of the grave or of those

who are permanently disgruntled as a result of some misfortune or disasterq

that happened to them. They cannot be appeased. They go about as restless

spirits seeking someone to harm. What the living do is either to banish

than with medicine or provide themselves with protective medicine.

It is not clear in the Chews world—view where exactly the abode of

these spirits is. Te abode of the spirits is described in three different

ways. There is the belief that these spirits inhabit the graveyards.

Graveyards are usually located in some ;rovo u?d are awesome places. Each

village has its own graveyard. There is also the belief that these spirits-

return to wherever ther1'ancestors cane from. The third“bel1ef is that

the spirits of the dead have no particular place, but they inhabit the

atmosphere wondering from place to place.

To the Chews, the universe is filled with a mystery which is spiritual

and its basic characteristic is that of Q0492 which can be used for good or

evil. Edwin Smith designates this characteristic as dynamism and Placide 1

Tempela calls it "force vitals". This power is manifeted in the potency

of herbal medicine and witchcraft. Parrinder underscores the significance

of power in religion when he says,
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“It is the importance of power, its icrease

or dimunition, which isms constant concern in39
prayers and invocation, in spells and magic‘.

A

The verb kukhwima which means to be strong, to be tough or powerful, or to:

be more than mature, is used of those who yDdCtiS€ witchcraft. To say,

Qnakhwima (he has toughened himself) neano t??t the person referred to has

acquired either protective or harmful medicine which he use to defend

himself against witchcraft or uses it to attack his enemies. Such medicine

is gkuedwith power. A powerful medicine is that which is effective and

works within the shortest time either to cure or kill. The medicine can

loose its potency (kusuluks) by evaporation, ovorstaying, by being

neutralized or by being rendered ineffective through magic. The use of

this medicinal power for good or ill depends entirely on the disposition

of the user. Even though the Chews do not believe that trees and other

physical objectives have souls, they believe however that some of these

objects or parts thereof contain or act as vehicles of this dynamism.

However this dynamism is not an active force in its own right, but always

in association with man or God who are its gUrpO8iVB agents. For the

Chews, s major part of living is a nrcoccuontion with precautionary

measures against the capriciousnsss of the manipulations of this power.

Beyond and over the liVing—deud circles is Chauta, vphambe, Chisunnhi

Nanalenga as he was known by various Chose 3IJUpS. He is creator and

eustainer of the universe, the source of all good things. He is rmote

from man and yet ot beyond his reach.

Personal religion in the sense of a personal commitment or loyalty
' to deity as when Joshua declared,

'... but as for me and my house, we will serve

the mm...“

is unheard of. Even those who act as medians and prophets, = are not

religious recluse, lone mystics or ascetics seeking personal union with»

the deity, but rather religious fnctionories performing for and on behalf.

'
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of the community. Religion among the Chews is n cmnnunity phenomenon with

the village headman or chief at the Udlia Leliuious pietism after the

manner of 18th century Europe is unhcirl 0? wnunn the Chews. Part of the

reason for this state of things is that the secular and the religious are

co-extensive and interwoven to form 4 sin,lc cultural mosaic. when in-

dividuals suffer personal, physical and sgiritual crises, their religious

response is e communal one involving the fiiily or the village.

The concentric structure of the Chews world view is like one large

extended family held together by spiritual tics even in all its socio-

economic end political aspects. The communal-Jan is at the centre and the

system extends on through the community of the living to the realm of the

living-dead while God encircles and over-arches the all. Even though God

and man are related in that man is created by Cod and is cared by him, God

and man are separate and distinct fron esch other. They do not exist on

the same level. Like the great chief who rules over a wide area e.g. one

of the early Kalongas, his authority is not i1;cdiitely felt because he

delegates it to lesser chiefs, and that to the common people, he is renote

and of no daily significance. Sinilirly, the uuciul set up has had an

effect on the Chews view of God. Like the great chief, God is renote from

the cmmuon man and has no immediate )OISJH4l si,nifi;ance, out only through

the community. This does ot mean that he is Assent because in time of

need he is called pon as a present hold in the last resort. To go beck ta

our metaphor of the greet chief, our cmm|on li? is less mindful of the chiefs

authority as long as nothing big bothers him, but can in times of real

crisis, say when his source of livelihood is threatened e.g. land, he seeks

redress from the great chief. Rarely does he do this since the community

of which he is a member takes care of must of the minor crises.
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' ck ‘The Chewa as an ethnic qroup are a»:2:? >;ir 1 lnrge area and consist of

§ various grougs. e.g. Achipeta, &nan3'anja, xnyanja.
f

122For these dates see article, "Towards the identification of a Proto-Chewa

%k cultures a preliminary contribution" Q; Scnorieleers in Journal of Social

‘; Science, vol. 2, 1973 99.41-60.

3

ii 3There are two traditions an the difédtil? EH4: which the Chewa entered

"
1

f Malawi. There is the tradition that they u¢¢c in through the west and

Q the other that they came through the nortn. rte two traditions may be true

.1“ and that they are reflecting the entry Q; the same people but under

‘i different leaders and times.

r
'

Qii For a discussion of the word Aaravi see Schoifeleers “The meaning and use
U

Q“ of the name 'Aalawi' in the Oral tradition; en; ;re—colonial docmnents".

3 in Conference on the Early Hietory or ?alaqi, University of Malawi, Limbe

, Q

_
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L K M.G. Phiri, Chewajdistory in Central Aaleyi and the use of Oral tradition,
i 1600-1920. Unpublished Ph.D. Thesis University of Winsconsin—nadison U.S.a5,

;? 1975 99.40-as
§@ J.M. Schoffeleers op. cit.
AI‘! <
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i" 6Theterm rain-maker is inappropriate and the tern rain—caller is to be

~ preferred. The term rainmaker is inagprooriate because the Chewa did not

j make rain, but pleaded with the spirits ghi JOQ to send them rain. They

Q called for it rather than made it. Juan there Uu? a drought people speak
Y of kuitana mvula (calling the rain) or Euigggha mvuln (asking for or

f praying for rain) or yulira mvula (cr; 1 31s.; Lor rain).

éf 7K0M0GcPhiti, Op. C1t., ppo47_51q
F

K.M.G. Phiri, History Smniar Paper oreaentci to a conference of secondary
1

\

4 ‘r

school teachers of history, 1979 "The Aaravi state system and Chewa

i political development to

C.184O"
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spirit" and not a Tempels pits it as "living force".
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Mdulo is the cutting in a mysterious way ;o1eones life or undermining his

potency by i gnoring sexual taboos.

The God of the Chowa is not the same as the God of the Deista. He is

rmote, but not an absentee landlord. ?e can be called upon and his

goodness is taken for granted.
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INTRSDUCTIUNX

The refinement of theological CO\'\CB;,)t£3is -more often than not a result

ideological conflict. Sometime it 1;. Joe Cu Li need for clarity. This is

1'J1 ~

Qltaowthe concept of God in the dlole ¢n<J nlstoriuazl theology attained its

§?§develop@aent.This cannot be said of the ¢;;xe~.-1; concept of‘ God. This is as

.v

-.

.‘

ther because we are ignorant of‘ any conceptual conflicts in the religioue

.-,1.

--i;I_etory of the Chem: or because there has been no intellectual development of

\,£V>-L
. 8

philosophical nature to enable the Chem to .1:-xk queatione that could lee-d

the conceptual development as has hJ3,);'J8?8J in christian thought. This

the case then, our etudy of the concept of God is limited to the
:

as‘:K

ifptyaologiee and meaning of the various homes.

In this chapter, we shall look at the various naoee ueed to designate
1*"
;_ Ji

in order to see if they can yield s:2:);>tnin ,' moot what the Cheua thou ;nt
V.‘

God. Secondly, we shell consider SJA-‘J -1ti;ri‘;,utes of God ueed in popular
~*}

e- och and worship. Lastly, we shill l:Jcn< .it some pertinent questions auout

whether he is a deified ancestor or creed;-or, -xi projection of‘ social

relationship on a religious screen or 1 rc1l;'Lt)/ of independent existence, -md

‘fr
>\-

,my

whether the Cheua concept of is COm;:.1i;i;Jle with the concept of the high

j God or not.

3.2
"

__
. THE NAMES UF we

There are eeverel neoee uoed to deal gnoto nod among the Cheua. Like

--‘Hebrew nooee, diecueeed in chapter five, some Chev-we naoee are descriptive and
~71

merely toga for identification. D68i2!‘i,)tiVB names tell something about

ilthe pereoh eo deeigneted. Among the Chem 3051:‘: of these names begin es nick-

.

‘

.

"Re?ll. By this we mean that the individual hue been so named beceuee of 80:30

»>
'~.

1.
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characteristic which he potraya or 80.13 ~_1;‘J§Li.\/ity with which he is involved.

,. .

ii!!! irlltance, the name KAMUNAcould so _,'i'vc:1 1..\UCI.,£USe one is fond of beer.

~:
.-*1 r

_-_...

éityie very likely that such a name starter} is nickname. Th2: name KAMPINI

be given to anyone engaged in ;nakin; inc or axe handles as a profes-
.,:. .

'5eion. There are other names which are given as a result of important

historical events and as reminders of such events. What is true of the
F
A
94»

. Kr‘!

.~;~

heme designating hman beings is also true oi’ rvmes designating God.

.'»‘
_~,¢ -

31;) cmum
~‘—

V

3 _
This name designating God, has Chiuta as a variant. The variant

is ueed more among the Tumbuka than among the Chewa. Schoffeleera
¢=;- _

.

H? V,

of the opinion that Chiuta refers to tho ..1<'ili3 cod while Chauta is

~@ 1
, . , . . .

f*Ch1uta'e female counterpart. Lhimomo r._:;<ua up this distinction and uses

7"
’»~_

‘pic in his play, "rm Raim|aker".23c;1:JFFalracrn lmscs his distinction

Q»; tween Chiuta and Chauta on the reference snide to iviawewana, the prophetoss-

1;-Tltdiun of Ebinja as Chauta. Rangeley stays that the name Chauta was

étlttracted to deity from nakewana. in other diris, the name wae Makewanz?s

“T A
.

llbefore it was used of deity and yet, in the one article, he refers to
:~

c <.-: ,

eervante of tr-lakewana, Mateano as wives of Clmuta. This makes no sense

*2;
gpof the former claim. Surely, it was not 1 Fara of 1_e3bianism. It is the

opinion oofthe preeent author that oath Chiutu and Chauta refer to the

¥

Q; some reality and that by association, it was extended to Makewana.

/._
‘

The variant Chiuta is composed oi’ grcfix chi- and noun stem-uta.

{.2

Uta means bow. The prefix chi-adda the connotation of enormity, of

‘

fhigneee often in a derogatory eenee even though in certain caeee it implies

lchiration depending upon the circumstances in which it is used. As a

= prefix of enormity, when combined with -Uta, it means big bow (Chiuta

. In a derogatory sense it will mean a big ugly bow. The
J

che chikulu)

prefix chi- ie usually ueed for things mo not For persons, if one means

, ;, ; »

11;‘
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Qto be polite. It is ueed for persons Juan one wants to be impolite;3 It
& 2?-

Q?e e prefix of imperoonelity. Th8P8FJP8 d?a? the word Chiuta is ued, it

Qty have referred to the rainbow in the first place. The rainbow is
k 1"‘, v y,

Wbilled
, (The bow of Leza) Jnly after, was it applied to theF

Ute-wa-Leze
. a

e

épowerof spiritual personality which manifested itself through the rain-

‘v\

J ?how. (In the Old Testament the rainbow was made a symbol of a covenantl

‘s

iby which God promised never again to destroy with water).

Q The designation of Cheuta has two probable explanations. Firetly

t ie eeid to be derived from the verbal root Kuuta meaning to enfold ee
.7,

'_chicken enfolde her chicks under her wings in order to provide protect-
"F
.

ifon. In prayers, it is said; "Chautu wothu inu omens mwuatiutilira tabwera

_i anu" (our Chauta, who enfolds us, we your children have come). From

"the verbal root, the no'h Chauta would new 1;)»-;:.1ne who anfolds with a view
/\

{toproviding security for man. Therefore, God is seen as someone who
,

olde or providee security for man. Alternatively, the thought may be

W
rived from the noun _Q_(f._§which means .>ow. he pt?fil che- has the import"

w belonging to or association with 3a|;'§tL-“.i“_;_. in the caee of Cha-uta, it

leans someone or something aeeociated with, or belonging to, or possessing

the bow. There are eeverel words in which £Iho- prefixes form nouns which

carry this sense of association with. For instuncc:-

(1) Che-Mchandwe - A place name in Lilongwe originally associated
‘

L

with foxes. Iherefore, a place of foxes.

(Z) Che-Fiai - another place name in I-lzimba originally notorious for

hynoee.
_-n

(3) Che-Ng'oebe - a personal heme of someone who might have origin-
_

ally been eeeocieted with cattle.

(4) Che-Mchungu - is e place name in Oowa associated with fog

4%» i

The word Chute more likely falls into ithie category and cannot be

it ted with the rairbow ee some scholars‘ hay’:maintained. Cheuta is
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tharnforo that reality in association with the rainnow or ta u4i;h twe

rainbow b¢1Qng3, The rainbow is his 94w. fna thaws call tha r1in»>¢ Qty:

na—Loza literally meaning God's now 4wara L244 is taken tn apply tn deity

rather than to lightening. Theaa two xqr?a thuutu nnc Ut1tw1?Le<¢. IPJVil$

a distinction between deity manifestal in the tuilwuw iwi the raznlvd

itself, the reference is ta the 3)lEitHn1’P?1lltj wé?ind tne ra1n>»¢, 1

reality associated with tha sky 1n! twa rain. ihen it is r:%wLw;, it is

not u?cnmmo?, ta heir neugie 54; Fi;4r1tiv?1y 1ni :nthr¢¢:wa:1ni:\Ll;

"Qhauta a@gQx5_§3Q5i"menninq Tai in wassin_ @¢tmr. Qars the in licwtiwn

is more on tha Fact that he ia suurca Q? the rtin than an the JCt af uaas~

lng water.

(b) HULUNGU

According ta Parrinderfitha nae Uld?ju or nurungu is Fuund anon;

sue twanty—fiva tribaa in Eastarn Africa. THE wird has presented

schlars with many difficultioa.in tryin; ta define Jr understand it

ctymologically. Rev. Cullen Young links: tde nara with twe varval rout

lunga aaanig to Join, to put together ta: aegarated thing; ar nruxen

pieces. From this, he derivod th idei at "thoughtful cancarn". ft is

hard to soc how the idea of thoughtful concern awn lPi88 idt JP tsa vzrazl

root-lggg, This Vltbal rout is nut ra;triatm€ to the Chawa l1n;uz;e, it

is to same toot in Tumbuka, Nknonde, Liabya and Sukuu. The amaazule

Chawa nouns that could be dorivei Froa the t??t-lu?g? are 1uluW;1tai and

Lunqitao.

Alice Warner thinks that tha name rniunyu means "the }P8Lt nne"

derived fruu the Yao W)IJ §2lgQ4gi wnica Jda?d mi, ur cider. Inarefira,

God is the gtlat ona. Riv. Duff Aacdunwld was OF tha UJtniQH that +a¢1;

tho Yao, Mulungu was the sum total 0? the spirits.

Sugqnations have barn undo that the name imlungu may be linkad with

‘"9 3kY- They diduco this from nither the Wanna word jglg which means aky
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or heaven and also from the Chena word ?longn-longs which means space.

From these, Mulungu would mean the havenly one or maeter of the skies.

However, all this is not convincing and it is largely speculative.
V

The word Hulungu is further complicated by te fact that it is not

restricted to the deity in its usage, out is also used for rain and the

monitor lizard among the Sena] It is likely that the rain is called

Mulungu as a manifestation of his oenevalence and presence, but for the

monitor lizard we can only speculate. ?lcred 10015 were a major feature

in Chews religion especially in the Wakewnnn and the H'bona cults, Monitor

lizards usually inhabit near auh pools. By associating the lizard with

water, and being found near some sacred gddlé, it became a symbol or

manifestation of deity. Thee further cxtentiona of the word Mulungu can

only be understood in the context of what the word Mulungu signified

generally rather than specifically. Perhaps what Duff McDonald said about

the Yao conception is nearer to what we are looking for and therefore a
/

pervasive spirit that can take any fonn.

Schoffelers, uritin on the H'bonn cult among the Aqeng'anja, says:

‘The nee Melange carries two distinct meanings around
which cluster a number of secondary notions.

(1) It is the high God who is aszociated with the sky,
rain, thunder and lightning.

(2) Hie main animal symbol a nonitor lizard and his
counterpart are also known by this name'§

Father Charles Nyeiti eeya that ta ?&h6 Aulungu may have been derived

from Lugu meaning clan and therefore neanin, warmth and hence life. It

is not made clear by Nyaaiti whether fren such an explaination, the name

implies corporate personality, ancestor or progenitor. He concludes by

saying that the nae suggests tne concept of giving life?

Nb may never knw the true origin and meaning of te tare Hulunqu

end its variants. Can it not De that it is deFying dlfinition because its

etymologyis lost in antiquity due to dantu dispersal and the perforation
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of the Bantu language? All that we can conclude in the light of mat has

been said is this thet the word is a designation of deity. It is the tern

thet has been used in the chichewa Bible.” The Hebrew word being Elohim.

(c) MPHAMBE

This term is used of God, but it is derived from the name for

thunder. According to Ntere, Qmmbe can also mean a bird of prey of the

vulture family. Usually, this bird 3v600p8 on its prey at s terific speed.

God is therefore celled I-lg; because of the way he brings about death

1» a swift and ste'_s_._lthymanner." Others are of the opinion thet @\_a;rq

is derived from "Mamba" meaning lightniniig. Lightning and thunder are

closely associated end therefore it would not be surprising if the word

he is associated with oath. However, .1wl:.ed to cod the term carries

the sense of terrifying power both from the sauna of thunder and the speed

of lightning.

(d) CHlSU4PHI

The name Q_\_i_ggl_\_.1refere to at least four things. Firstly it is

used ee a nae of dllety. It is a name that is often mentioned when people

are asked about the mace of God. Secondly, it refers to the prophet-

priest who use in-charge of the Mankhamha Shrine dedicated to God. Thirdly,

it, refers to the rain ea in this song which we have already referred tex-

"webvere chieuphi. Cheats wmnutaya, Cheute

vanutsye. Msdei angelowere Nyam‘ca-“
(Chiemphi hoe cone. God has thrown him sway,
lend ne e hoe so that I dig a small canal in
the verendeh, God has thrown him away, lest

the voter enter the house).'3

Fourthly, Chiemphi is concerned as =5: win-n5 a;.)il‘it with an earthly wife,

He is s rain priest, s prophet and Finally 1 ‘Chicfja

Ae_a eupreee being he eekee rain fall. He is surrounded by a council

of heachen and all other spirits are subordinate to him. He has a wife.
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Of all the names of God, this one is tho moat anthroponrphic and its

varied meanings raies interesting questions. we have hers the naareat

that we can get of a description of a being who is both divine and human.

Schoffelaoro comments that ”Chisumphi" is unique as a divins name in the

sense that nontof the others has this social range of meanings all ex-

pressing in one way or other the idea of male person, either a spirit or

a living man, who sxorciesjtho" function of Chief, prophet priest.“ 1:

hoe already been assn that Hakouana shared the name Chsuta with God and in

this case tho prophet priest Chioumohi shores the name with God, only that

he is male rather than female as could oo oxpoctod among the Ghana.

The song we have quoted above raises interesting questions. A_dia~

tinotion is made between Cheute and Cnisunoni and that Chiaunphi arrives

in the form of rain became Chauta as thrown him away or abandoned him.

It seems that some conflict is assumed. amt mo the relationship botveoon

Chauto and Chiaunphi? Hhy is Chisunpni dJJ?JU?B§? Nat is the signific-

ance of his arrival being associated with tho cumin of rain? if Chisumphi

was man, how is it that his nose was given to Jud? These are difficult

questions to answer with the meagre information at our disposal from oral

tradition. The conflict assumed nay be a struggle for control between the

magi sm-im and the mmnma Shrine, between cm Broto-Ghanaand cm

Chews or the Horavi.

\ it some that Chisushi beoamo o territorial spirit from being rain

priest and slowly assured the role of redoemer and mediator. Sehoffeieors

ooments again on the significance of the none Chieumhi by saying that,

‘it provides a background to the understanding of‘ individual mediators

rising from the category of territorial spirits and adopting redoemer-liko

qUa1.iti0l."‘s
‘

(e) LEZA‘

The word in its literal sense refers to lightning. In reference to-

'
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God, the word is used over a wide area. It is Found among the Chewa,

Iuebuke and Tonga in Malawi end the and Ila in Zambia. Etyeolcgic-

elly, it is difficult to define the word precisely. Various derivations

heve been suggested and aeeng them are the f‘ollowing:-

(1) _&_l_13_g1(Ila-Tonga) which meam he is coming.

(ii) Lelezya (fcnqe) which means chow, direct or instruct.

(iii) £_?_q_l_1;(Cherie) which comes from the verb §_u_.l§_l_§_.

While the third one night appear aigerificant, however, it is diffic-

ult to eee new the word Leza could be derived fr-am it. There is another

thewa verb which has been suggested. This ia the verb 1(_L_|_lg_z_g_meaning ta

no gentle or temperate. In this case Laza could be an imperative rather "

than a noun. For instance, "Lela mti.aa"would .>e-an "be gentle". or be

temperate, or hold your temper. Ihercfare, tne word Leza comes rather Frau

lightning. The Chews nave ether more comer: words for lightning then Leza,

for example, Cnipnaliwali and rtwnenzi. These are used more often and the

word Leza ie left for deity. It ie often used in swearing when someone

wants to underline the ewpeeed truth of what he is saying. He will say

("Lela ndlthu") which ie the equivalent of meaning God is my

witneee. Generally epeekinq, even though the ward Lela occurs among the

Chewa naees for God, it is not e word which is frequently heard. Its

preeence may be due to external influences especially free Zambia“ and

the northern region where the word ie ueed both For lightning end God.

Like the naeee of Cneuta and Pbhambe, to the present writer, the name Leza

wee ascribed tn deity becauae lightning was 3 manifestation cf God.

Possibly it showed his terribleneea and power in the midst of hie benevol-

eneee ee giver of the rain.

,O3O THE ATTRIBUTES OF G00

Free tne fcreqeing diecueeien af the m..zes of God, there, are certain

nenee eeeocieted with certain phenomenon an} from this a deduction is made
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é of what God was thou9\t to he like. E434 Jf cause nahes, while remaining
9

% a designation for deity, contains in it £BftiiH attributes of God which

5
are amphaaized by the phenomenon they xre 1J3q;ict0U with. For instance,

k‘
fa
K,

w

5 the name Mphambd gives us tho idea of ooictnin, terrifying, powerful and
ii
|;

r
dangerous.

The discussion of attributes exposes us to two Ch8tg08. Firstly,

that the term attributes comes from weotern theology and is a relic of

_

Quack thought form?t Secondly, that we JBB rocdin, into African thought

> forms what is not there.

owevar, it is the writer's J)i?iJH twat ac are Justified in usin;

W

some of the categories if only tho; CJN servo to clarify what is being out

forward. Categories and/or theoloztcal Trzacw vi reference are a oattar of

ones preference so long as they serve tho guroose the scholar is involved

in. in our cosa the Cat?guty of d§tPiJUCuJ ii ; useful one. The saconl

charge arises out of a lack of 3Q)P6ClJClHj the difficulties associated

with picturesque, symbolic and )H8?JJ3HJiJ;lJ'l language. Western theol-

t ogy has been anopod oy the philosophicil trends from uf??k times to tho

preoent. Therefore, its thought Fora in gr3sCHt8d in o particular way

which goes along with the philosophical trziitinns. For the two traditions

of thought form to speak meaningfully tj BAQH itnor, they mat address

each other in terms of the oter. western tr»ditions must he explained

in terms of Chewa traditionl thought or ex)resoion for tho to be mean-

ingful and the same is truo of Chawa traditional thought form.

Ihere are particular words which arworig describe attributes of do;

but which are used as nae: of Jud. Thcoo airds ore intrinsically adject-

ives which are used as nouns.

(8) RMALENGA

This none comes from the verb "§uQ@1;; ?nch me3?8 to create.

Fro this var‘ we also get the noun {gggglit ;:rcntor). The verb Kulenga

' —



does not carry with it the idea BF %JKl?j ant sunething from something

else. The word RUQGQQQla used for tnat, ban JAKOS and God creates. It

l

is never heard it said among tha Cnawa tn;t 3u1eune has created something.
->1

Ina prefix Na- connotaa in some lan;u,;au1' female cnaractsriatic,

but it is also true that among the Lunwe Jaw is uaed also as a male prafix.

‘ It has been suggested that the Na— prefix ?jf goint to God's aelng conceived

of as Female. This la difficult to maint4in. Names prefixed wltn Ha-

which refer to both aaxaa are comnnn anan; tnc Chewa and the maphaaia is

on the action or quality asociatad 4ltn tun =¢rsun so called. For

inatanca, Naaayenda can refer ta 4 gsrs?? 11¢ tr¢vels a lot. Namadetsa,

to one who dirtsl anything and evsrytnini Qua tuucnes. While it is trua

tnat proper usage would refer to Fa11l» 'QT}J§, tncy can as extended ta

male p8E3J?S 43 wall, uut t?ld extends} use Ewan ngt MJHG @413 ¢8tsJns
-

-

female. Tharefora, the ward
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TSAKAMULAA

Ina word cocoa frm the verb g_g_§_s__v;_l<-:~_a_;1_§_L_|_i§_meaning to bring down or to

dtup something from aomo height. The runs was used in the context of

rain. Hataakamuia is the om who brings do-.m the rain. It is very likely

that this name was aasociatod with the rv11m.;%<in»1;ceremonies as a praise

name. Nthara tells us that it is he n_1»;»»a t.m*; was used in Dona.

3.4. TH£ NATURE UF BOD

in discussing the nature of uod, we d1‘B intareatod in ioaking at

what the Uhawa haw thought God to ma like in his being and character as

they have exparionc-ad him. It night be r\ece;.n:1ry to use tax-as which are

found in éhriatian syatonatic thsoiogy. .-“.a_it has been stated earlier,

tarmimlogy frum Qhriatian theology is used far the sake of logical

clarity - (Nut that the Chou: conception 13 nut lagical )~but that 1: has

not been systanitizod.>do will tharefare: ;:onui’jer God's spirituality,

poraonaiity, goodness and power.

(a) uu0's SPIRITUALITY

In the quatiomira that was used in Field research than was a

question that read, "Did your ancestors tnin!< /1:‘ Chauta as man or was he

partly man and partly God?" Ihe answers -‘ere V;.1l‘iBd. Iha following are

some of the answers.

1. Ho is only God and not human (lunthu).

2. Ha is mt a mm.

3. Ha is spirit (Mziau).

4. Eb ia ma and man and as man no is and to have neon living at wbinja»

Arlpwat nulbnr om aaaumun a diltinction izetwaen Bod and what is human. Ha

boimgn to his mm clan no God. Ho ia distinct from man puniuly in form.

"In, thn cunaidotatinn of Gad as a deified ancestor in mind out. Npwer.

number than doacriboa Gad as Hzimu (spirit). a-izimu is a fora of existence

_ '**4>—¢ ,
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in which the form of the ;_H§_i_m_g_may be invisible, bot dynaically present.

Answer number four links God with the Mokewana who use the priestess of

things bearing the none of Chauta.

The unanimous opinion is that God is conceived by the Chews as a

Mzimu. It is this that distinguishes 130:2!Fran man (Hunthu)- Han MI -1

visible body while God is only spirit. It is .;:l=.~myasaid that man has a

spirit which can aeeme its own existencewhile the body cannot. The

epirit is the animating force. .'\ _diatinction is zaaintained between God

and the spirits of the dead people. Human spirits (miziwu) take a plural

while God dues not admit of plural fora-1. He is not identified with the

spirits of the dead. He is not one of tau», out is distinct from them.

His spirituality qualitatively surpasses t.‘1.1f.~ if the @315 or He

is s creative and dynenic spirit. The 3iJ.lF.it of the dead are dependent

on him.

(o) sows PERSONALITY

The category of spirituality falls witnin the/-\Frican traditional

religion. This is now God is conceived, out the category of personality

is assuasd. Personality and husanity in Chichewa are expressed by the one

word __Nu_Qtf___\9_.___l\£thu___is e person, a human min, as opposed to Chlnthu

thing or beeet. The noun __u1t_h_y_or _\._s_‘-§__wg_1_:._f3p_refers to being huaan. God is

not munthu and we cannot speak of his personality as (theunthu wa chauta

huusnity of God) without running the dame: of reducing him to the level

of nan. The tern munthu which carries the idea of personality cannot no

predicated of God in Chiohewa, but this '1-ms nzzt '38:)" that God is impsrsoml,

ratherheienon-pereonelbecaueeheie God. ‘lheasntence (Bed io,nots=

sen or nusen being) ‘Melange ei ount.hu' is theologically acceptable out l

the sentence "Melange ndi munthu" (Hod is nan or a human being) is theol-

ogmeily an insdequete description of God. This, however does not prevent
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God being approached as one would approach mother, but dignified human

‘

gggng, Talk aoout employs anthropowerphic language and God ie addres so

ee a hman being. In prayers the Chara dJdIG33 and ae a pereonel being as

V

in this prayers-

"Inu Cnauta nvule ti’-gataeniiii,
Inu Len mmla mutigetseeeel
inu cnieuuphi tideiekwanjiyaeei
Inn Nmeleaqa tidyenji ifeool"

'40:», Cheute give us Iain

Oh, Lesa give us water

Oh, Cnieuephi, whet wrong did we <1-1»?
2‘

Oh, Naeelenge, what are we gain-;; to eat?

F.
11“

_ Price ackmwledgee that Chauta is a personal ,.:k;id'when he sayin-

"Rein£a11 being directed by q ;>o:-mr which alone

among non-human powers speaks to mnkind through
prophete, is the only jlllti?ication for regarding
Melange e pereonel oe<1".22

; God is not e pereonificetion of thunder, li ;::tnir1=,:, rain and rainbow, out
.

rather the being behind theee phenomena. In an agricultural eociety,

i" like that of‘ the Chewa, rain is so vital to life that everything associat-

ed with it is given a religious eignific.-"moo as a symbol for deity or a

Y

_
manifestation of the divine.

5
'1
1 The conception of God as euat-wine: 1:8’ the universe and the practice

(c) sows woouzss

;.
»

of directing prayere to him throu-qh the m<;ar:*.::>re leads ue to the idea of‘
.

"thoughtful concern“. do came across thi idea when we were discussing
I

x

Y
It
~

;
the possible origine of the word Hulungu. The idea implies that God is

L
concerned with man and takee pity on hi.»-1 my am,-,»1ying hie needs often

»

without his sexing, but eieo ea a response to his prayer.

Ihe reeponee to another queetion shows that it ie generally thought

that God ie good. He taluee pity on men and in their worship they ask God

to have pity on thee. God givee rain, but evil can prevent ite coming
“ or even eentrol it reeulting into drought. $02! is pleased with proper

:3".
9¢_'~
*3.
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conduct and punishes misconduct. It is held that God likes all people

equally and that it is God who is more concerned For man‘: well-being than

the ancestors, who serve as his messengers. {his last point was emphasized

more by traditionalists than by Qsristima l possible pointer that the

ancestors do not have the some place \.1.mn.; U'\m;:ti;ms as they do among

tradi tionelists .

The goodness of‘ uod in ilnewa thought currzists in this that he is the

source of all good things. Even tnoujx no has tno right and authority to

back that right to deny men their eustzin-mca, he is still inclined to

give. when men cry to him he listens mo answers their prayers. He is

generous and generosity is an important ‘.z3,2eut us‘ ‘__§O0dlB88.

(d) TH POWER UF sou

Tne manifestation of God in ligntrning mu thunder la associated

with his power. To the question, "if 11 _;ntnin_; strikes a man's house who

has caused it and why?" Ihe following answers were given. “God has

caueed it, may oe because he (tne mam was 1 i3.L?l‘B1‘ and that he did not

offer eacrificee?n Here is e point mere uud is displeased with ein and

le tnougnt to punien tne sinner oecause no aiu nut 8ppQaIQ hie with

sacrifices. "Llnauta nae caused ,t::is.""::' mu tnlrd answer, “They oelieve

it was uod ana sometimes they oeiiavo it =1‘.-»; . mil’) oecauee of‘ hatred amen;

other reae0ne".25 dare an allusion id Jig 10 to we poaaioility of zen

influencing lightning to harm anotner tnn. "1. witclu sends the ligntnin)

because he netes the house-holder".2"’"':$ecauae of being hated by another

who sends tna li,ntn.u|g".27 "Ine sgirita of we ueud get angry and send

lightnin=;“.w"it is sod to puniah the owner oecnuse OF ein”.29 "It ie God

to show his powel-".30"it ia Lem to enow ma ;;ower".3'
From these sample answers, it is clear tn-at ma is behind all the

lightning that takes place and uses it as :m instrument for inflicting

puniement on the evil deer. It is a snow of Mower. He le a tel-1-1919 God,

_ .._,_. . __ _
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It ie apparent also that the phenomena of liyhtsxing is attributed to

epirite and evil men. While God remains the source, eome diegruhtled

.911-its and evil men manipulate this power end use it to hare others.

One often heara people say, "f\l1a.hi§{_11;1,Ll:i;;\:;:l§i.g:l;;,li}'6€iLi;"(they made light-

ning for him) when one hes oeeh utrucu oy it. Unfortunately, this never

occurs during the dry aeeeun, but only ;:e1rih,- the rainy season especially

at the beginning.

The impression that one gets is that the Chem did not think of’ God

ee cauaing evil or oeing evil at times. E;,.»idoaics are eeen as punishment

for the evil of eon. To the question, my does sod allow epidemice? The
,

'

answer was that they express God's‘ displeasure and they act as punishments‘. a

‘He eenda epidemics to punish people“,3'one armwered. "He ueee epidemics

to puniah"33another one said, "To punish the ;»'euple"3‘and "Because Bod

1; angry with the poop1e".”on witches it was the view of many cm: God

doee not allow witches.“ '

All interviewees were unanimous in Jeclaring that God iovee all the

people equally and that he punishes people to correct evil in their lives

and community. Puniehoent wee for their good. Epideeice and drought were

ueed to restore the moral integrity that cram-ed the continued goodwill of

both God and the anceetore. Ina power the witches use was not given to

them by God. There is nothing in Che-.4.1 tn.m,»L1t comparable to an external

evil principle found in the Biole celled Setin, even thougjw they acknow-

ledge the preeeme end reality of evil. Yo the Chews evil ie in the hu.n.in

heart. They weak of mine cola, (en evil heart). Aeeociated with an

evil heart are evil thouwte which oriyxmto :’r.i:: the heart. Therefore

to the Queue, Bod use all good and concerned with the welfare of the whole»

conunity, providing thee with ell the vital -wane of living—rein end

feed. whenever they cried to hie, directly or through the enceetore, he

heard thee and answered thee.

4
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1.5. enxrnalsn on wowotnzzsni

According to jitg_r3_a_,37the v.11-iou.s a;m;~:; m" god that we have descrioasi

were used in different areas. The emrzt '*I'GVl1{3nt- of the names were that

of Mulungu and Chauta. These were used over s wide area. The name Hphambo

was common in unipata District of Lu.noi..1. but oi’ Lela cams from the

people of Kasungu. The name Chiswmmi =4 as -::;1..uon in Mchinji District

while Mskewana was used at Hphobvoe and around .isinja and Dzaianyama ares.

Chums was s name used around the iakssnore, around Lifuu. Hatssksmuis

was common around the area of Ntchisi sud in»), uaangsdzi was a nous that

came from the An_ang‘snja. The designation of ~~:uiunguwas mostly used among

the Yao and the Aoenga.

Nero these names of different Gods or of the one and some God? IF

they are of the one and some God, why so many rmong the same people?

From theintervisus,it is clear tint; -1.13.].toese names stand for the

one deity who created all things. dint BX+J.1:.‘t.l'.HcitiUnis there then for the

different nmei? it is suggested new L-‘mt ti-J .;ii‘i'srsnt designations

result from the way the particular ,rou.> ..,»,ronended the mysterious

presence. There is need, however, for 1 .‘\i;;t.,ricol research into various

peoples, for which we do not have the tis1.:». i;=.;» ,., into for the present

study. it is former JBAD3 su?sstod iQ:3<.niL51.1; oi‘ these deaijnations,

for instance, nakeusns, Nsngadzi and ;1h.r_;u »\.~::.L,oars names of religious

functionaries associated at tines -eitn ..uJ )1‘ ouitic shrines 0.9. Hskawans

at Hsinja, Cnisumphi at i"i:{<h&8D8.For 1;.|.i.-tzuvzyn-.1,Bud uecane that spirit

that manifested itself‘ in the prophet ¢hiau.z,iu;. ilhisusapni use a posses-

sion spirit and was .1 territorial wind s,:»1ril". »_>vsr the area where his

influence reached. Chants was not ons of uimy. Jnly he is God and none

else. Ho use not the first among many other ouuordinate Gods or Spirits.

mmfm, the Bows Hm mt P°1YU1Bist:~2. 1» mlythsism different deities

have different functions and sometimes there is the highest of the deities

5.
§¥.
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who is sovereign ova: ail, as we find in ;wny parts of Host Africa.

mpng the Yoruba, for instance, no nava him <~su,>rema baing called

01 'odunara and ‘ooiou him are several -i.;v3.n3.tias or spirits who are said

to have been with 0l'odumare before tho vnrli 142$ made. Those includo

0bq't,a'1a' who is the arch-divinity. Inia divinity is popular for Qivl?j

children to matron woman ind »aaKin~_.,we aavutuoss ;#I‘U8P6l‘OU8¢ Uru'nmi'ia'

is reputad as the soucce of Klll?lédg? =vis~i&.'.’audirduwa' associated

with the creation of the north and its inmwitants like t"ba'ta'1a'.

There are other divinitiaa ooaidoa time e..;. tau and Uqun. Aftot those

we come to deified anccstora before no come to incastox-s.3'3

Such a hiorarcny of divinitias is not mund in Chewa traditions.

There is no avidance either that the anew oaiieved in Chauta wniio acknow-

l?dgi?g tno existence of other deities. ‘Meg.-'wkrwuiadgo only one God who

was known by all these designations.

3.6. I§ Qii-iAUcTAQ_HIL3_H1330?

Polythoism more often than not ma in LC we idea of a nigh God.

Situations may occur when aovorai divinitieoma acknowiodood, out none

is supreme. Du we find a high and in we iiwam ueliaf? Firstly, int no

consider the concept of tna high ;~a~.:.U-c LL ,<»: ..x§.)U is regarded as tne

supreme doity, that is, he is hem.) oi" 1 >~~oat-\<.v@1or tue greatest among

other deitios. Ha is connected with the sky; the heavon is his abode. He

is concoivod as tho creator and auat.,in~.m of we universe while coin;

fro: to delegate the recurring oyoiaa ui' nature to incur deities. Ha is

common ramota from the affairs of anon an-pi >18 1- result no nu no tQ::u;\iz-

able worship, cult or priesthood. Ina;.»it.e oi" his being tomato, his attitude

towards non is of goodwill. In time of need, ymyer can be made to him

diroctiy.

Ibo China idoa of God nan c int of broom s.!>Ji'l;~9pLlO£'|Q,but Cunt; 19

concoivod difforontiy in son: respects.
i

ilnsautia is not om of any, out
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the only one. He does not lead a pantheon -A-‘J Zeus did or Dlodumare does, -

neither nae he subordinate divinitiea that siure the rule with him. Ha is

euprene not oecauae he riigna over other diw'.nities and the universe, out

because he la directly l‘88pOI\8iul&3 for <;><i>i.~.>m:e: ui’ the whole universe.

Hie abode is the aky. The Kapirintim creati-an myth speaks of God with-

drawing to the sky after people had \IH.1‘3C'l)Vi}I.‘§.ill-)8 making of fire. 3y

moving away, he made hlnualf less a.i,..>1'.1‘u:?1.a?>leby man and yet‘ in tines of

dire need, he can be approached directly by mn. The study of the names

for and showed that he manifests himself in and through impersonal oojecta

and as such, he may be considered an i»n’>Gr3u:ni farce, but it has been

shown that behind all phenomena is a j)<:rs.m.ai .>;;in='; even though his person-

ality transcends human pereonality, as sqiritual existence transcends tho

physical existence.

On this understanding of the high dud, Cmutd cannot no called a hit:

God, because he neither leads a pantheon nor is he the first anong nany

other d ties. He is the only one in his cl:-ma of deity. Sometimes the

eky motif is need in the concept of hi ya 530.1 amen the eon is associated

with God'e dwelling place. If a God is <1 high because he is located

in the sky and not on a mountain, or source of ; big river, then the

biblical God qualifies as a high mu, out JSNJ wrxiors how many are ‘uillin,

to grant this. Un our definition as .:e;1ie .»=.»z; called a nigyn God.

3.1. rsicnauwa THE unset Aupcsrqqv

In the glossary to Chichewa toms, dichard Gray Stuart defines the

name i-tilungu ae”'Gcd' the great anceatur”iwJlu we Cnena ever think of

God as ancestor (Kholo = progenitor)? Jould CA8 term be Juetified theo-

logically?

The word enceeter can be used of God only in analogical aenee.

Met as the enoeetore are the progenators in tho same uey God ie the eourco
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of everything. Ho brought everything into i)ain_,=. Analogically therefore

God is tho great ancestor. But to say that -.3u=J was first an ancestor

boforo being Bod or that God is :1 daifimi J?C8£3tLi3I‘ is not tho saw as what

has been affirmod above.

Thoro is a very clear distinction uet»~409!1 or a_g_‘1_.g,|_and God.

Even though they share a common axiatorhsca in J>:il‘l'.tU‘¢21Doings, the anceatrii

spirits are not daitioa. God is mid ta havecreated the world. Ina »-:;=r.J

used for creating is kulanqa and this is only used of God and not of man.

The ward uaod for man's creativity is ~l‘k*3@i?i?Qto make. The word

for procreation is _i_<_q_t3§_l_;§_moaning to iamr. :..ad can create (kulonga) and

make (kupanga) something out of somethin} else, izut he does not ptocreate»

(kubala). Man makes and prooraatos. ?ue wnccsturs born us, but did not

create us. Ancoatorahip comes ‘U\1‘0U;_}?'lthe mt :2?

'_}
6l'\Bl‘Bt1O?

and

mt

creation.

It is
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.~ not because he is remote, but that he is mt ootherod with what man can‘

’* take care of himself, but whenever tho r:"1‘>1o<: was beyond human c-1911111153)‘

T than they call for his aid and they believe that he will respond.

The creation myth also gives us 4 ,»icturo of a God who withdrew Frau

A5 the people and therefore livee eeparatoly {run them. God's withdrawal

‘ resulted from man's carelessness in oettin ; {ire to his environnant Forc-

' ing both and animals to withdraw to safety. He shows his concern my

'

sending rain and providing plentiful Food or lay withholding rain and thus

:»
» oeuaing famine when he is displeased. He intervenes in human affairs even

..

though he aeene indifferent at times. do is not indifferent because he

sustains the people, out they do not c=;l.L uun ~.1i;:a until their life is

threatened.
‘

The seeming remoteness of God can JL‘: Vl€3'I€:4i as his transcendance as

< against his immanence. On the social hier;¢ruh/helo above all that is and

V therefore lass approachable and even when no lo tl,.v§Z)I.‘O€‘lCh8dit is through

5
.'x

.
intermediaries.

3.9. pu~c|.us1o_g

Even though the Chem rellpun id ml: reli,iua*\ of the nook an.) inn

no systematic theology, it is oosoihle tr) czamtruct what the thought

‘g of God. He was known oy several mi-ra:s, o;.»..1.3 oi .'JiU.CH were associated with

netural phenomena. ‘vie is the creator of‘ til t;un,;a and at first lived

r--v-w_-Q1:-<3-‘-7-wy-
w-,»

-.
* with man, but later withdrew. He manifests hiiseif through persona e.-1;.

Hakevana, Chiauaphi and through thunder, ligntrung, and the rainoov. He

is awesome and terrible. He gives rain and food, out can withhold these
Y

when he is displeased with the behaviour of the 51805118. He is a spiritual

being who is addressed in personal terms. s-to is thought of as Good and

all people are hie children. He is the only one in his class and though

apart from nan he la concerned with man's well-being.
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Malawi will form a Fitting conclusion to this chapter. Ha naysa-

"Wc nave: use plllt?l. fan 1:2? zulungu at all, £0:

the llnplc reason that we ~'1i.r'§ not wink than an

140:0 such being: than one -- mane 05 my parents or

grandparent: and the plural form oz Mulunqn oz

Chauta. ‘Racy always used the :s$.:2';u1ar form. and

they used the word many time wimin my hazing

en__>cci.ally when we were ;1:‘:w:>u'c ta) l:::__~in eating the

now crop of bans at maize or when that: was drought

in the country or when there was _ie;xth or illneal

la the tally. ?u fact that we used the plnnl at

mlzlam, but nave: of Mulun-gu, zmkes it plain that we

nova: thought that spirits were gods, as nan an

iucllmd to think. ‘ma spirits sf one"s ancaston

had to be prayed tn, not bacause they were themselves

dnitlol, but as means of a;;:,_vroachin;5 the dclty who

was above nv?ythlaqelse including the spirit!
thaualvu.‘

w
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‘Os. J.M. achoftolouzs has made a ?ub?tii?tiél contribution to the study
at Chewa history and religion in particular. His written works include

the following: §9qgnq_ghq_g35zd1§n(siigggyq? cnQ}§§53'q§15 B. Litt.

thanks. Oxlord 1966. §xggg§@q ;q§<g9q§3;_13gec§§Wpiwgplzttwyornhgg‘
amogg to Magg'an]a. D. Phil. Ehesia Oxford, 1356. "Thu Nyau societies:

Our present understanding" Society of Malawi Jeurnal 29(1) 1976, pp.59-
68.

2Chimombo,The Rairunaker Popular Publications, Lizabe 1978 p.30.
Since his play depended on Sch0£Ee1ee:s' research matozial. it is not

surprising that he adopt: his distinction bltwaan Ghiutn and Chauta.

,1; thl lnntnnce 'wona khopo yake' moaning sen his face, Chl- can be aded

in nkhopq (fact) to givi it a pejozative sense e.y. "Nona chinkhopc
chains" meaning "See nis ugly face". Z‘. Zh§.: ...-.2: .;l;m3 chi prefix can be

Ilad in a good IONIC 0.9. ‘N61 chinuntnu 4w:>-Qri" (He is guita a man).

Hero it carries the sonic at §dmi!1ti§n.

‘C. Nyamiti, _1_\_£_:ig_;n(’§§4di_t.*j._q>:1?;..i.c1_._¢_,;:;i;g;:;;_;._;»..Z,Gaba, Kenya, 9.1.
J.S. Mbiti Cogpggta q{_GQd*1n”s?q§q; 1:: futk, Rraeqer, Publishers.
1970.
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I.u. Parzindex. Atziggn.1;ad;§;qng;*q¢;g3;35. qondon 1962, 9.35.

6
-

8.4. Smith .-afziuan Idea oz: @394, .;..>z'.,1.J:, ;.li..'1v;.::; ,..iOmm Plant. 1950 3.56.
q .

IQ;01
‘ (1Scholfeleexs a mbolic and Soc1a1_};;qig§_ii_§_;§g§_g@5gh13 Among thy

Mang‘an1a pp.183££.
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This was told to m during a personal int0rvia# in April, 1977 al his
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Lirlcan way of lite club Bantu nmas ct Q03, Kachebclu aajo: Seminary, ~

1959. an nnguin r:am1a'£Ioa' is mine. L
L

Cf. 8db6l£i1iO!l’iynbb110 and social asgeuts u? syir1t~w0rsh1p. p.192.
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ii ,’BamboMwase, T.A, Chadza.

1

§§*3‘Aqd:eyaof Zeze Village, J. Nthuluka of T.A{ Chadza and Mvalo of T.A,

5 Chadza.

9“ 37Nta:a Mbiri la Achewa pp.58-59.

§ 3820: information on Nest Africa, YOIUDA iali;1:n see J. Smosade Awolalu

Yqpuba_belLefg and Sqq§§£§cial_£§Qe;, 5>¢.\¢n 1379 ;p.10-12, 21-31..

,
Also 2.1:. Idowu London 19.22.uludumare

? 39Thncharacteristics are adopted frwn ;.W. P:r:t:t'3 discussion of the

5 concept in the QQ§n§4Bu;le§1Q¢g§W{§}Z§11f"»L.V?:, an1therhiya sod

; pnttntn. Parratt relies sunstant1al¢; iJC;Q ¢i;@, on B. uammann.

Q P§8_Rllig}QQQiA?gigqs (1982).

-

if ‘0R.G. Stuart Q§g;3t;;niti:¢ndt;qq_5§;@; ,U. ». QiiUi3 London University,
= I974.

,
%'“T.C. Young and u.x. aana Our Qggggqq gp _{;’q Qutterwurth, 1946

1

E

\

v

1

u

1‘ .-

-Q

v1

\

' ~** >~ - — ~ A



i

n

l\

E?
§a§I§a2::g=§=§;.'..:;:==g:E3€:g=‘§

e;
q.

GOD AND HAQ IN Ci1E}i.._T§i$JUGHT

r
F

$

l~
v

..\
4..

=1

1

¥
5;



-

-4.,
5

n‘
4

i"‘i’\4‘ ‘~;~l£-~4l.'bIniL‘\ji.iliT
_____ A _

_ _ _ A

_____,__’_

h.1. INTRDUETIUN

If religion narrowly meant only zcts of sorahip or sacrifice, then

the ?ahewareligion could be described as 1 reli Jion of crisis, but as it

is the rockhed of e culture that gives it ??l?i?g, stability and direction,

it is not s religion of crisis. A_reli;1on of crisis would be the kind

that operates in time of crisis--dring drought, epidemics, floods, etc.

Even though worship and sacrifices were usually performed during such

crises, the Chews lived their lives in a religious context. The word

"crisis" in this context is not used in the sense of "crisis" as used in

Crisis Theology. Here it is restricted to the view that religious activ-

ity is prompted by sous crisis.

In this chapter, we will explore whet resyonse the belief in God has

produced among the Chews, in other saris, ha» they worship God and for

what reasons; how they order their condct; haw they view evil and what is

their attitude to death.

?e have already sketched the t13JfJClUil f?liti???hip between God

and man in chapter two. There, we HJVd area did JCC688 to those of s

higher status is by mediation of those aha APE socially near to then and

that these two factors, mediation and social proximity portly explain the

religious dynamics in the Chews world-view. Lst u now turn to some

practical outworking of these religious uoliefs paying particular attention

to the belief in God.

&.2. G0 UHO DNELT WITH HEN
_ _17_ _

_

Ihe Chews ecknoldge the existence of a creator God. Fre the

designation of Neeelenga, we saw s and who creates and is seooieted with
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the sky. This nod is in-charge of ill tJiH,3 visible and invisible. The

Chewa believe in certain things which are invieiole, but very potent. The

epirita are invisible, but are powerful. Jitches can make themselves

invisible, and their power can be quite effeztive. God is invisible but

powerful and man la entirely dependent on hi». nun, therefore, owes his

existence to God.

Ne have already come acroee the creation myth and how according to

the myth, the man and all animals together with od descended from the sky

in e shower of rain to e place called Kapirintiwa. This place is located

on the boundary etween Central Malawi and the Tote district of Mozaoique.

God lived with the eople happily in unity i?J fellowship until eonene

invented fire and started a bush Fire. Inc awoke caused Chauta to with-

draw into the sky and men and a?laela Jlsgorioi into different directiona.

Such myths that describe how God and aln ee»;r1ted are found in many parts

of Africa) upon withdrawing to the sky, god ioclarad that man should die

and after death ahuld join hin ug in the JKy.

Froa this creation myth, we CAN deduce t.=ui¢oer of thingn about

t the Y8ldtiJH$Hlj oetwaon God and man. Firstly,

what the Chewa thought aoou

the harmony beteen uod on one hand anJ nan J?d U1e animals on the other

is striking. Ihey all cone down together in 1 shower and live toether on

earth. Secondly, it is nan‘: action that BJU88 uod to withdraw. Thirdly,

consequent to this, dieunity, encmity and dédth oecoee the order of the

day. Ihere were now domesticated end wild aninala and en:aity between min

and the wild animals which were nreged by man's actione. God withdraws

into the eky and decreee that man must follow hrn by dying. Some parallels

could be drawn with the Geeeie etory in that man's action brings about
\

disharmony to en otherwiee harwonlou ral?tiun?hlp. In the Geneeie story,

however, God drives wen out of the garden instead of withdrawing.
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Worship can be defined as the 4ckne4loJ,ewcnt of God‘: authority and

power as sovereign ruler leading to an lttitu?e of submission and depend—

once which manifests itself symbolically in ooze concrete way. The co-

cretization of worship may take the Form of singing, dance, aacrifice or

all these in a complex liturgy. Liturgies as means of communications and

cemunion with the divine in spiritual realities tend to be highly symbolic

in nature. In defining symbol, Macquerrie s1ys that it is anything which

is presented to the mind as standing for something else. He continues to

say, "In this broad senee, symbolism is all-pervasiveof life”?

The Chemo worship was determined by the igricultural cycle of events

and around major crieee that occu?pd. It was determined by to agricul-

tural cycle in that offerins and sicrlfiees were made when they sought

for rain, after the new crops were ready for eating, an when going for

hunting. worship was a comunal afflir. The #0018 cumunity participated

in ceremonies for S08King rain and in cerewwnies concerned with the new

crops. Each pereon was supposed to observe 111 the laws attached to such

ceremonies.

The cermnony to pray for rain or in epiieaic to etop followed after

this pattern} The village heodoan cell; :"J1‘ g; mating of all the people

in his village and expresses to thee his cunccrh JbOUt the drougt or

epidemic and how the very life of the comaunity is being threatened. she

suggests that the spirits and God have neglected then either because there

is evil in the village or the spirits have seen neglected. The village

headsn then summons all toae present to get ready for a day when they

would make sacrifices and lioatione. The pople are asked to prepare

flour, beer and to abstain free sexual relationa.

On the opointsd day, the Village h8JJMJ? leads in the solemn pro-

cession to the grave yard accompanied either uy an old wean who hes passed
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l child bearing age or a young Vlfji? who hws not yet started menstruating.

J
_

Q
I called Kachisi. It

1 Usually there would be a shrine in the grnveyard grove

1 was a snail thatched hut made of doles J“) lauded or covered with graes--

4
M

§ in it was placed a pot.

T Upon approaching the graveyard, the villa;c headman begs the attention

»T of the spirits by saying ”0di", and announces to them that e and hie

- people have come to visit them in order to seex help against the drought or

J epideic. e aaye to them,

‘Ito tabuere tuti outipatoe nvuia chlfukwa kudzikc

keno kwaune, 12¢ one anu tingafe nii njala.'

\

(We have come that you may qive us rain because

the lend lo dry and we your children may die of

hunger).

Z, Then the old woman who usually is the village headman'e siater or

3%5 the young girl takes some beer and pours it in the pOt and some Flour is

.~,
v

1

put on the grcud. More words of pleadln; are uttered. In the case of a

drought ritual dancing takes place as mater is thrown into the air

?
Y syooolizing the anticipated rain. It L; said that more often than not

j rain fell even before they reached hone.

f ~ In their prayer they celled upon both nod and the ancestor spirits
,_.

<1‘.

ii
to come to their aid. It was not dlaiyo Hdddé??fj to have a kgggisi,

' s

t .

1 .

5'5’

Z-I3

3%

T

it Offerings could be made at the DJBG of \ trgc or my a big pool, especially

“
T

sacred pools. The offerings were Qrl?ifllf For the ancestral spirits.

A‘ They symbolized communion as pert of hO3gitJlltY and the reciprocal

relationship by which god relations and 80ClJ1 wall-being were maintainedf

The eecrificee and offering were made to tho ancestors primarily because

'

they occupied a aediatoriel role between the living and God. The uorehipoors

l summoned the epirite to speak on their oohalf to ?hauta. The spirits acted

' as epokeeaen. Secondly, sacrifices, prayers and offerings were made to the

ancestors because they were known by the living. The next morning after

the cereaony they would cone to see if the offerings had been accepted.
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If they found the beer drunk, they concludad that the spirits had drunk

it. Thirdly, the ancestors were called uJ3n dncauae they were thought to

have achieved a new and higher statu which was endowed with power with

HhlC? they could do good or horn. coin, C?ud reared, they had to be

propitiated in order to maintain their ;u0Julll. Fourthly,they were

approached because they were thought to no nearer to God while te living

were fer from him.

from the fact that the ancestors 0CCupy such a central piece in the

eorehip of the Cheua, ee is the case in niny African eocietiee, it nee

thought that they worshipped the ancestors. This is not so. In the

African eocietiee eldere are revered as the depository of knowledge, wisdom

and custodians of muambo. Therefore reverence for them doee not end at

death, but continua beyond te grave. Even in death they are consulted

and relied upon!
The way of worship reflected ache aspects of the social etructure.

A_young girl was used or an old uoain and NJ3 oust child -bearing age.

This happened because ritual purity had ta do unnerved. Women still

having monthly periods or having sexual mttichients were considered un-

euitaole oecauae their ritual purity H45 in doubt. Sexual qpstinence was

enforced during the petiOJ just prior to tho offering of the sacrifices

otherwise ggglg (ritual death) would occur. There are e lot of rituals and

taoooe having to do with monthly periods and sexual relationhipe and teoc

taboos extend to HOt8hip as well. It is further euggeeted thet sexual

Qbetinence was enforced ae a sign of conecration, elf-denial and humil-

ity. It wee not time for pley, but e eulemn time for the whole community.

It was believed thet the violation of sexual rules could contribute to

natural dieeetere and render the act of d0Iahip powerless.

rm other eociel up»: which is found in worship ie um of err.»-

ing food end drink to the epirite. it is a noble Cheva cuetoe end of aany

Bantu groupe that one deee not visit emty-haded. One ueuelly carries
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Eieomethingfor the person no goes to vioit. {nose jift8 are symbols of

4 .

Egqgqd-willand friendship. when visitin; tug JHC@3t?r31spirits, gift? 9?

L1

gifoodand drink are taken to them. It #15 C?inu?ly believed that the dead

g?requiredfood end drink from time to time and in turn they maintained their

"

‘§ dwill towards the community. These )ifts of food and drink were meant

o feed the spirits, but at the same time to placate their displeasure if

)3;

é they felt any. They were given as an expreaaion of communion and friend-

; ehip. Food and drink were also means of restoring broken relationships.

i
It wee common knowledge thet the spirits did not physically eat the offer-

; ings, but rather accepted the essence of the act. Often the wild animals
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or those ho had no eenee of the sacred, helped themselves to the offerings

at nigt. They believed the spirits iccoetcd their offerings when they

received what they were asking for e.;. twin.

“GAO CHEHA ETHICS

Religion cannt be eeerated from culture. He cannot remove the one

without destroying the other. The two .ro interwoven in such a way that

t?ligi?n is to culture what the nervous oyster is to the body. Culture is

based on religious oeliefe which in turn IPD enugod by culture. The area

in which these religious beliefs show cloirly is that of ethics.

There is nothing among the Chewa like the ten commandments, out they

are aware of wrong doing. This awareness of what is proper and improper

comes from their traditions, the way they -Jo things, celled §_@.

?ggggg may be defined as the "Socialization prirnipleo." Proper and

improper conct is juged by this and every child must be brought u

according to this qggggg, During initiation ceremonies, the major part

is taken by teechin the ggggg-ouch that to be grown up is to know the

35559 as it ie related to every situation. To no without gggggg is to

be leee than human. The gggggg_ia what the law of‘tboee (Torah) wee to

the Hebrews. Where the Decalogue starts, ‘Yuri the Lord God epeke all
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these words and said ..." for the Mg¢aJg no Jqdld haVB to say, “For the

ancestors spake all these words a1yin;.“ it is referred to as Hwemoo no

eakolo atu (the traditione of our fithors). it is their nuamo to NOP3hip
\

God, to give sacrifices to the ancestors, not to commit adultery, to impose

a fine on an offender, to practice matrilinoil aorriages etc. This gggggg

has been handed down to them from time imnonoriol and this gives the Chew:

their identity, meaning to life and action ind o eenee of direction.

It is Chene belief that improper conduct, which night mean going

against certain prescription e.g. breaking a taboo or ignoring e ritual,

can bring upon n whole community disastrous results. Many times drouht,

famine, epidemic: are attributed to sore evil within the community. The

well being of a community depends on tH8 ?CJQd?8 conforming to the gggggg,

Therefore man's responsibility is to the tridition of the fathers of

which the elders act ea custodian. it is nit to cod that he is account-

able, out to Fellow man or the spirits of the 3?C8BtOPS~ Just as in wor~

ship, in his conduct the Cheua is not liiadiutoly oware of God's demands.

God nay be involved indirectly byinvolvinqtho incestral spirits who act

as messengers.

3.5. ‘ ‘

THE Li-£vlA AND EVIL

It hes been stated that never at AD] tine did the Chewa attribute

evil to God. Evil use localized in man oven though in the finel analysis

it effected man‘: relationship with God.

There are three words in Chicneua used to describe evil. The word

Chino from the verb kuchieua neane a wrong action, an action contrary to
2-in-

good order, conduct or ones well-being. It means to deviate from the Fight

and normal course i.e. tranegreeeion. The second word ghgigg (plural

§2§Q§) eignifie something bad. It is on adjective describing a bad thin;

or person. The third word is Ch?l?k?d (4gl45u¢; and it mean: n mistake,

but nietakee are not necessarily evil. Qgglqgyg, hwever, can carry with
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it a sense of evil deed. Evil was seen as destructive and disruptive of

~ society and they traced it to the hunsn nclrt. n uud nan is said to have

¥ an evil heart. Evil is not inherited iccordin; to the Chews, out is

;= generated frmn the heart by intention. There is sane determinism when

" they speak of an evil heart as having neon JJQQ that way. It is inclined
1

T} towards evil. They say that is how God made him. Therefore either a man

Y1 was born god or bad or he chooses to he one or the other.

Evil took various ferns, and it includes sorcery Qgflti), disease

V(eatenda), misfortunes (treks .

"
(kutukwane). All tese originated with en and were directed against nan

, ), malice (g?iyg?yy) and insulting speech

fl and had nothing to do with God. Evil was fedrod more for its external

5 effects than internal effects.

In order to fight these evils and evil nun 4 number of methods are

mankha la

to act as an antidote if witchcraft is suspected as the source of the ill-

ness. Some medicine was used as )rOtCtiV8 JOQhJni8& to give inmnity

_

against the attacks of the wizards. If a nan wanted oratective medicine,
L"

= he went to a si§g'a_|1g§ who would give hm :1 tiny guanineinside of which

was put the medicine. Either it has to so tied tu the oody or carried in

a pocket. This cushion is called chihyi?ii. Save siggjgnga make slight

cuts in certain parts of the body with 4 Fiidf MIJUO and rub in the medicine

as the olood flows out. This protective ncdicino can be applied to e house

or a garden. The word used for applying protective medicine is kusiiika

The second method is that of diacoverin3 who committed the evil by

means of divinetions (Ula) if he is not F?thhcani?g.

The third method use trial by ordeal whereby the suspect was given a

poisooue mixture. The belief was that the
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The fourth method was to take the offender before judges where if‘

found guilty a fine was iIlI‘,.IO86d. tviie tan; at-ro dealt with in this may

lore those of theft, adultery, responsiaility for pregnacy, domestic

animals destroying another person's goods. \1’;z=,'4ontof a fine settled the

matter.

New where does God cone in all this? =’ructically God does not come

in. For deily practical living nan looks to himself‘ and he doee not involve

God unnecessarily. Evil is done against fellow man even though it may

effect the ancestors, but it ie primarily against man and contrary to the

- The ethical basis for the Chewa is more anthropocentric than

theocentric.

4.6. CURLUSIDN

In cosmic terms, God is related to Mn borough creation and is

believed to be the suetainer of the universe iiving to man rain and food.

While this is so, God ie not in direct contact with ‘nan. In worship,

is mentioned aiu?g with the ancestral agirita am‘ it is the latter who

loom large. It is the anceetoawho are oancornod with the ethical issues

in society and not God. They left the to the living and they in

turn mat conform to it. God is left. Jot mi evil is seen in terms of

nan and not in terns of God. Io the Ciiem, no is not accountable to God,

but to his fellomen and the ancestors. He ins no Future judgement to

fear from God. He is left to himself‘.
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F ‘See U111 Beier, ed. '.lfh_eorigins off (life a_rr;3_;;§_e;;.1ti3.Heinmann I-onion
1966 P. ‘I.

zzlacquarrie,Plf1_lI2_1P].Q_§_or Zqhrietian (study edition) SCH Press.
London 1966 pp. 16!-I73.

Jrhe pattern was given by informants. may all agreed on the broad out-
lines inlpite of ditterencee in details. The min features are reproduced
by Gwengwe in 'l(uku1a ndi Mambo.‘

=
1

,
‘In dirouuinq the place or the ancestors in the christian faith,

l‘uho1e'—I.uke rejects the view that ancestors are worahipped. He says,
"the basic axiom or the christian faith is that worship ehoald be
offered to God alone; but throughout C218 ixiamry 05 the church they have
been rituals and prayer: offered to saints; which sometimes cone very close
to worship, critics or the cult of saint: ~s.n¢.: omrtyrs have often described
theme rituals as ‘Saint-worship“, but taair gractitiomrr have t.P1L.dthat it is neither christian worshi; in .1 de;n:;e;i fora, nor does it con-
tradict the basic christian premise that _V-:11 A.413.;>ne is worship£u1." In
Mey?feltqnent §il‘§I7i8I.i8n1_.§1__fOI_’.\fI.'_§.i.’§§;A7i2i;E§£{==.[_§)_§§QSPCK. IaO|'ldOl'l 1974,
p.211.

1

Sine Mvebvi ordeal var quite prevalent among the Chewalawe mentions it as
a common practice in Reqiniecgqce -of;__§i_!i_r3;i:__g-g_1;.i_q.Sometimes the Mwabvi
was cleverly administered. The aciainustrqmr mm advanced kaowledge or‘
who was suspected, gave an overdose to 115...: ¢;1>.;1 .1 weak mixture to others.
The Mwabvi ordeal is no 100-get practised.
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5.1. INTRODUCTION

This chapter is divided into Four gQPt8- The first part is concerned»

with sane methodological considerations as CH9] impinge on the idea 0F God.

The second part takes from the first and considers the idea of God accord-

ing to the testimonies of the Old Testament. The third part takes up the

idea of God in the New Testament and the Final part tries to draw up a

comprehensive picture of the God of the Siole. No pretension is made of
.

being exhaustive in the treatment of the suojcct, but an attempt is made

to get a picture adequate enough to undertake 4 comparative exercise with

the Chews idea.

5.2. METHODOLOGICALCONSIDERATIONS

One of the major tasks in Old Testament studies is that of identify-

ing the content of Old Testament theology. dhat was known as Old Teet-

ament theology is undergoing a crisis oecause it has been found out that

fundamental issues which were thought to have seen settled are not yet

resolved. The issues concern the nature, Function, method and shape of

the Old Testament theology. Here we will concern ourselves with the

methods.

There is no agrement among Old Testament scholars on the major

issue of the method that should be used in doing Old Testament theology.

There are five methods, which are mutually not excluive, available for the

task. It is possible for e theologian to use more than one method if

they compliment each other in fulfilling his task. 1: is also true amt?

to results of any theology dpend on the presuppositions and methods

employed. The issue of methods therefore is crucial to the teak of Old

Teetent Teologyj l
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The following five methods are J8lnJ used currently: The descriptive

method, the confessional method, the cross-section method, the diachronic.

method and the New Biblical theology method.

(a) THE DESCRIPTIVE_M£THQQ _

dy this method the theologian simply ueecribes what the text says

and what it meant within its historical context. He is not concerned

with its message For today. Several scholarsz of repute have opted for

this method. They base their theological work squarely on the history of

the 0.T. religion. Since it is impossible to enter into the historical

experience of Israel, the theologians can only describe that exprgience as

recorded.

This method has been critised as being narrow because it fails to

recognize that the testimonies of the Old Testament point beyond themselves

to a God who acts in history. It has been further criticizd for seeking

to separate what belongs together viz. what it meant in its historical

context and whet it means in the present For it to be even preserved.

Mere historical considerations can never lesd to the reality of Old Tast-

ament religion. There is much more to Jld Testament theology than Just

describing whet the text means. In other words, it would be an inade4uate

tax of Old Testwnent theology Just to describe events in their historic-

al context. Old Teetaent thology should not restrict itself to what

people have said and done, out rather what dud has done in and througw

the history of a people.

(b) we gC0rfE5Sl0NALnamoo

This Iethod views the Old Testament from faith. What the Old

Testanent declares is a confession of faith in God who has acted in

history. This meted is based largely on Eiosfeldt's3 sharp methodolog-

ical distinctions between history of religion and Uld Testament thology.
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The former is a neutral discipline while the latter can only be approached

from a stand point of faith. Vriezen4sees Old Testament theology as a

"christian theological ecience." G. Knight states that "a theology of the

Old Testament is written with the express prcsupposition-- that the Old

Testament is nothing less than the christian scripture.5 The question to

be asked is, Is it necessary to separate the history of religion and

biblical theology? Could the two not complement each other? we must oe

wary of extreme positions which polarize one element against another.

(c) THE CROSS-SECTIONMETHOQ

The thrust of this method is to maintain the .nity of the Old Test-

ament while looking at the historical siunificance of each tradition. "The

great systematic task consists of making 1 cross-section through the

historical process, laying bare the innr structure of religion-"the aim

of the theologian oeing to understand the realm of Old Testament beliefs.

in its structural unity and to illuninutc its prufoundest meaning”,

writes Eichrodt.6 He uses this method ind has found that the thread that

holds together the various traditions is the covenant concept.

The insistence on the eystematizing of the Old Testament has come

under some criticism. It is seen to be artificial since the Old Test-

aent is less amenable to syetmatization than Eichrodt some to eugget-

The conpreensibility of the concept of covenant in relation to Old Test-=

ament traditions is also questionable. Systamatization of the Old Test-

a“°"t t°°1°9Y may be a far cry from the traditio-historical assessment

and yet a thematic consideration of its testimonies is bound to yield e

fairly ecognizable view of Old Testament beliefs as major features in
)

construction of Old Testament theology. Indeed, the richness of the T

,

diversified nature of the biblical testimony requires an approah ??I§"18yAi
&:

‘K.

Q??lllnlutate with the material it is dealing with. Single
. .~»'.
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um not do. The traditions of um om Testam 2 show that
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not seen as static, out as something developing towards a fulfilment in

\

the Day of the Lord. Von Rad claims that to look at the Old Testament

traditions alone is not enough. The question of promise and fulfilment

must be taken seriously and beyond the litCIiP] confines of Old Testament

into the New Testament before a truly did Testulont theology and Biblical

theology can emerge. Confinement to 01¢ Testnnent will only lead to a

history of the religion of the Uld Testament?

(<1) me DIACHRONICmzmoo

This takes its cue from the chronological sequence of tradition.

For this method, what gives theological significance to the biblical

testimonies is the history in which faith acts. It is the historical

experience which speaks or is recorded in the Bible. The greatest propon-

ent of this method is Gerhard Von Rad. Von Rad says,

"The theological task proper to the Old

Testament is not simply identical with the

general religious one (religion of Israel)

and it is much more restricted. The subject

matter which concerns the theologian is

Israel's own explicit assertions about Yahweh i

—— The Old Testament write? confin themeelvee

to representing Yahweh‘: rhlationehip to

Israel and the world in one aspect only, namely

as a continuing divine activity in history.
oi

This implies that in principle Israel's faith

is grounded in a theology o? history‘.8

Von Rad maintains that all that the theologian can do is to retell these

testimonies and traditions. He is concerned neither with confession as

such nor history as such out a cmbinstion of the two-—ealvation history

- its meanig and its goal. In an attempt to reain true to to Old

Teetaent presentation of its content, Von Rad sticks to the retelling as

the only legit?note way.
.

The problem with this method is with the ideaaofretelling.

Beuogartel’as asked how one can speak in a theologically legttieete new

about Hosea 1-3 when one only retells hat ie~stated there? "He eeee Ihiaxr r
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method and the emphasis on salvation history are too arbitrary.Be4hat

as it may, the idea of salvation history is a significant contribution to

the study of Old Testament theology.

(e) NEWBIBLICAL THEOLDGYMETHOD

This is the method which takes the whole Bible and then theologizes

from its content. It seeks to free the 31018 from its historical past and

its massage is made normative and not history. 8.5. Childs‘° is the lead-

ing proponent of this method. It is the entire scripture which is normative

while he maintains that both the Old Testament and New Testament are des-~

criptive and not normative. it is hard to sec how history can be ignored

and how both testaments can be descriptive and not normative while together,

as scriptures they be normative.

All the methods outlined above have their merits and deerits. The

fact that many methods have been proposed is perhaps an arguent against

seeking a single method that will do Justice to the varied testimonies to

the Old Testament historical experience of dod. To work out any complic-

ated machinery, one requires an assortment of tools. Similarly, in dealing

with the Old Testament which is a complicated task, an assortment of methods

is necessary to deal with varied situations. He must know the whole

machine in order to deal with the parts and to ensure the good order of

the whole. Certain parts are less vital than the others and the machine

can do without then, but it remains incomplete. Without the biblical con-

cept of God the theological machinery is impaired greatly. It is this

concept that we now turn to with all the methods at our disposal, but the

4*add\e»-historical method will be our mjor tool.

5.3. THE NAMESOF BUD LN THE OLD TESI@1?NT

In many of the cultures of the world, names tell something about the

character of their bearers. The Hebrews, like the Chews, were no exception.
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Davidson has said,

‘among the Hebrews the name was never a mere sign

whereby one person could he distinguished from

another. It always remained descriptive; it es-

pressed the neaning of the person or thing

desiqneted."‘

Von Red writes,

‘According to ancient ideas, a name was not just

‘noise and smoke,’ instead, there was a close and

essential relationship between it and the subject.

The subject is in the name, and on that account

the name carries with it a statement about the

nature of its subjects or at least the power apper-

taining to it, for the cultic life of the ancient 12

East this idea was of qui te ?undtmental importance."

The names designating of deity also Followed this practice. They expressed

some revelation of his being and character or at least what the people

conceived it to oe.

(a) EQ;

The name El or the plural Elohim may have boon derived from a word

or words whose root mans "to be strong or powerful or smeone with a

binding force.” when applied to God, it depicted him as a mighty leader

or governor. It stressed the distance between him and man. God was seen

as standing behind nature as the binding and sustaining force, but h was

not identified with nature. Even though the nine stressed the distance, -

it did not mean that God was 11KB an absentee landlord. Eichrodt says,

"The sesitic use of B1 demontrates a strong link

between the divine aotivitv and the social lite of

the community. Such nsmes13 as "God is merciful",

‘God is judge‘, ‘God helps‘ are extraordinerily

frequent and show that we are dealing not merely

with a spiritual being of little positive account,

but with a deity who draws into the sphere of his

concerns the moral and social needs or a people

or tribe‘. *4

Te distinctive feature in the conception of Elohim is his exalted=nese.

This is also borne out by the Elehistic theologyls

The following designation is an attribute which confirms what has

‘
T
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has been said about Elohim. El Elyon means "God most High”J6It carries

the connotation of God who is over and above all gods and which with the

passage of time came to stand for the transcendence and mnipotence of God.

It makes explicit what is implicit in the name El. God is conceived as

sublime and omnipotent in every way such that nothing could be conceived

as over and above him.

A further attribute which further undergirds the name E1 is that of

"El Olem" meaning "the God of ancient days or God of eternity". In either

case the name signifies the permanence of God who is exalted over the

changes and chances of time. This attribute distinguishes the Hebrew God

from other rising-dying nature deities who were captiv. to the cycles of .

nture. The Psalmist» echoed this thought M100 he said "from ever1asting_

to everlasting thou art God"}1

(b) gggygg

This name is still surrounded by controversy over its root and mean-

ing and therefore its theological significance is not clear. However, it

is generally agreed that the word Yahweh is u personal name of the God of

Israel. This is the name whose meaning is inolicitly given in what Hoses

was told, "I m that I mn"}8 Four possible meanings of this divine name

have been suggested.

(a) That the original meaning of the root letters is to fall or to blow.

Therefore, God would be he who causes (lightning) to fall or the wind

to blow. Even though God is associated with ntural phenomena in the

Old Testament and is conceived as Lord over nature, he is not as a

nature God. This explanation is not convining according to the con-

\

text in which the name occurs.

(b) The second suggestion is that the name has to do with God as creator.

It means "he who caueee to be". God is the source of all that is not

by means of emanation, but actively bringing them to be.
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(c) It has been suggested that the name is linked to God's eternity mean-

ing "He who will be." The living God who will guide history and who

will reveal himself to his people continuously in their ever changing

experience.

(d) Some hold to the view that the name arose out of an exclamation used

in the cult. This suggestion may serve the speculative spirit better

than the meaning or origin of a nene of the uod of Israel.

Both Eichrodt and Von Rad agree thatthe nmne is not primarily concerned

with the idea of existence or absolute being in the metaphysical sense, but

rather with the revelation and declaration of the divine will. This does

not mean that concern with being is ubsent;only that it is not primary.-

Von Red places emphasis on the implied promise or assurance of God's pre—

sence. He takes it that God is declaring, "1 will be present on your

behalf, 1 will be with you in the way that you all 1eam"."' 1: may oe

asked, Is the promise not based on God's own ontological nature which is

implicit in the‘! am‘ The second and third points of view need not be

mutually exclusive. They are actually conplinontary, giving the meaning

"He who is" referring both to his bein; and prescncego

Fro what has been said as Far as the names of God go, we can begins

to build a picture of how the Israelites conceived of God. For them, it

does not matter whether the tradition ueionged to a group or to all or has

been assimilated from other nationalities, God was seen as a mighty leader

or governor who, though far above man, was interested in the cunmunity of

nan. He was further conceived of as being separate from what he has created

and that he was not limited or controlled by time or cycles of nature. He

was over nature. In the mosaic religion, God revealed himself as one who

was always present and active among his people and that he is absolutelyw

trustworthy.
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5.4. THEDESCRIPTIONOF GOD IN OLDTE$TMdENT

We now move on to the descriptions of God. These mplify what the

nmnee tell us. They tell us more about how God was conceived in their

practical living situation.

The first description is that of God as king?‘ The consideration of-

the historical development in the application of this title to Yahweh is

peripheral to our line of study. Here we are concernd with the meaning

and its significance to our understanding of the biblical idea of God.

The title "king" was given to Yahweh in recognition of Yahweh's dominion

of the world by creating and maintaining it. This is a key concept in

bringing together the idea of creation and preservatfln under e common

concept. It has been argued that this description of God only applied to d

him after the introduction of kingship in Israel. There is evidencezzthat

this suggestion is not true. It may be true that the title king came from

Qanaanite religion and that it was not popular in the earlier literature

becaue it was foreign and that with the introduction of kingehip in Israel.

the title came into favour. It was Deutro-Isaiah who rehabilitated the word

king as applied to Yahweh.”Yahweh proves himself king of Israel in that

by liberating his own people, he also affects salvation for all the nations34

God was considered king over the whole world and this led to the thought of

the kingdom of Yahweh ouosisting from the beginning of time and already

established at the creation?5

Often times God was referred to as Baal. This wee a common term in_

Ceneenite religion and was applied to any conceivable deity. The term

meant owner or master. The devotees saw themselves es possessed by the

deity. When it was assimilated by Israel and applied to Yahweh, it meant*

that Yahweh was the. possessor of heaven and earth because he was creator..

Even though he was rcognized as master over all the people and that he .

Owned them, this understanding was greatly enhanced by the covenant relation-

Bhip.

T
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Adon was another important and common title and designation for Yahweh. ‘

The word Aden meant Lord. It refers to 1 ?1St9F or person in his capacity

as ruler. It combines the meaning of the titles kings and baal. Yahweh

was conceived as ruler of the whole earth. as the Israelites were about to

cross the Jordan, Joshua said, "Behold, the irk of the Covenant of the Lord

of the whole eartn is to pass over before you into Jordan"37 Yahweh rules

the whole earth and his word is law.

These descriptions of Yahweh have further helped to clarify the

Israelite conception of God. Yahweh was not (and is not) a tribal king

but king of the whole earth. His rule and power are manifested in his

creation and maintainance of the whole universe. He owns and directs its

operatione?8Only his will which is sovereigntgeingLord of the earth,

has any consequence. The implications of this theological conception of

Yahweh are far reaching For any people or reli ion.

5.5. THE NATUREor coo IN are IE§]§?§NI

Apart from referring to divine presence ind creativity, the name

Yahweh speaks of his personality and identity. Before the burning bush, »

Yahweh defined himself in personal terns, out in so doing, he also ident-

OM4. OM55 ¢\Qu.\$b»ed
ified?himself from every so—called deity. Furthermore, he entered into a

personal relationship with the Israelites throujh the estaolishnent of the

covenant which took place in the same area where the revelation of the divine

name took place. Eichrodt writes;

‘The divine being in connection with a covenant

must acquire an explicitly personal character.

By the act of giving himself a nmne, God chooses

to be the definable, the distinctive and the in-

dividual.'29

Te personality of God is one of the three characterieticsof God's’

nature, the other two are his spirituality and oneness. By the term

I

"nature of God", we refer to the being of God as revealed to us. (It must.»

be admitted that what can be known is what is revealed)?o
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In asserting the personal character of God, we reject both the in-

tellsctualietic (rational) and mystical understanding of God. By intellect-»

ualietic is meant the treatment of God as a mere idea or a mere proposition.

Against this idea Blsiss Paschal once said,

"The God of Abraham, Isaac and Jacob, is not the

God of philosophers‘.

The mystical understanding of God is the view where the devotee aims

to be swallowed up into God. The God of Israel is not e God of philosoph-

ical speculations nor is he a diffused spiritual reality. He was God with‘

a personality, a character of his own which becomes the standard for his»

people to emulate. To the worshippers of Yahweh, the divine name con-

stituted a gurantee of Yahweh's presence and that in it they encountered,

him in person and experienced his active involvement in their lives and

history.

Now the concept of God's personality, wnile avoiding the dnger of

regarding God as an impersonal, orute, mechanical force, lays itself to the

danger of reducing God to the human level, out upon closer examination, tho

danger is a superficial one. The anthropomorphiwn of the oiols attests to

the personality of Gd. The danger arises out of two misunderstandings.

Firstly, there is a failure to realise that human personality is derived

free God by virtue of the fact that man is made in God's image and not

vice verse. Secondly, by failure to appreciate the literal value of

anthropomorphic expressions.

Edmond Jacob has said,

‘tron s literary point oi view, iaith in the living

God attained its best expression in anthropomorphic

language'.31

in Israel step were tasn to place limits on anthropomorphism as Jacob

further writes,

‘?nally, s lost limit to sot!1r0P°1‘mOPhi8Nand one

which clearly shows that anthropomorphism was un-

suitable tor expressing the divine personality in

1
"’

1
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its fullness, is the prohibition of making a

visual representation or !ahweh".32

Since it is human tendency to be ive and superficial in matters of faith,

it was a real danger. Man is satisfied with nothing lees than touching, -

possessing and controlling even God himself. Within limits, anthropomor-

phiem serves to express the personality of God. As a living God, he is

the source of all life and has determined the node of existence for his

creatures, but is himself without limits. He is a free creative personal-

ity while man is not}:

The development of Israelite religious beliefs reached its ed in the

affirmation of the "Unity and uniqueness of Yahweh"§4The unity of God is

emphasized in the words of Deuteronony 3:3—7, "Hoar 0 Israel, The LORD our

God is one LORD...". This unity of Yahnisn was greatly imperilled by a

multiplicity of cultic centres. A; 3 result the Deuteronomist insisted on

one cultic centre, that is, Jeruselea, in order to avoid Yahweh being

reducd to several gods and that worship he centralised and made uniform.

Now his unity indicates that Yahweh is not divided and his uniqueness means

that Yahweh alone is God. Just as his unity J23 endangered by a multiplic~

ity of centres, his uniqueness was asserted J;;inst the influence of

baalism of the csnaenite religion.

The recognition of Yahweh as unique did not at first exclude the

thought that there were other gods. For a long time Yahweh was acknowledged

beside other deities. Baal woreip becmne n formidable force in Israel at

One tine to the extent of forcing e duel between Yahweh and Baalgs

Elijah fought for the uniqueness of Yahweh which was demonstrated by

hie sending fire that burnt e wet sacrifice. Yahweh alone had to be wor-

lhipped and the prophets who led the people astray were put to death in

accordance with the Deuteronomist traditions?6
4"

By eclaring the unity and uniqueness of Yahweh, the Deuteronomist
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aimed at avoiding all possibilities of differences within Yahwiem and dis-

eeasion in religious life. For him, »

It was not only necessary to abandon the

worship of pagan gods, but also the worship

of Yahweh in various places with distinct

oultio forms of their own and apparently

distinct conceptions of sod. There was only

one way to speak of God and to serve him.

There was no pluriformity o? faith, confession

or cult-—In the struggle against Baalism,

things had to come to such a pass, that in

order to maintain the unity of faith, all the

ancient holy places were rejected even if it

wee Yahweh who use worshipped there”.37

Deu€ro—leaiahtakes to task all so called gods and challenges them

\

to demonstrate that they are inded gods by either predicting the future,3§'

or by doing god or heno39 By declaring Yahweh as creator of haven and

earth and everything found in them, Isaiah summarily banishes these gods

completely out of the universe and Yahweh is left to say, "1 the LORD,

am first with the lest; 1 am H=,".‘°Here the doctrine of om attains its

highest dovelopeet. It is no longer Yahuh beside other gods, but Yahwh.

alone. ?ith Deuéio-Isaiah the existence of all pagan gods is denied and

te concept of Yahweh is univeroalized. One cannot escape the impression, -

reading the traditions of Israel, tht for the Israelite, by virtue of the .

covenant with Yahweh, his loyalty was to Yahweh alone. The decalogue starts

from this oint-

'And God spoke all these words, saying, ... I em

the LORD your God, who brought you out of the

Land of Egypt, out or the house of bondage. You‘,

shell have no other gods before (or besides) me‘.

To this affirmation and fact, the prophets called the people of Israel.

To Deuéio-Isaiahpagan worship was irrational, foolish, en mpty ritual and

an abomination because Yahweh alone must be acknowledged by all nations.

Finally, let us turn to the spirituality of God. It has been noted

that within limits anthropomorphic usages can be pointers to the pereonal~=

ity of Gad. E. Jacob says that respect for divine transcendence ledibo the
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substituting of intermediaries. This means that God was too sublime to be

represented as man communicating with man. Anthropomorphismwas not the .

best way of speaking about God. He Further says that from the beginning, -

Israel was aware that God was only partially the image of man and even

this because man was in the image of’ God.42.By declaring that God is

apirit,43negatively, it means that God is not a material body to be seen

and touced, and positively, that he is the source of all spiritual real-

ities. He is the living and creative spirit. The assertion that God is

spirit ad the contrast between flesh and spirit are meant to protect the

nature of God against approximating it too closely to the humanf4 This

has oeen made apparent in our consideration of God as a personal being.

We noted the strong tendency towards anthroponorphism and anthropopathisn.

Spirit and flesh are made distinct categories to draw out a qualitative

difference between God and man. Spirit refers to the inexhaustible power

of the divine life, in which all of life takes its origin. Flesh is the

life of the earth which is essentially transitory and like everything

earthly and created, it exhibits no principle of life in itself. It should

be mentioned here that even though the thought of God as spirit is not very

explicit in the Old Testament, it is implied and assuned.

5.6. THE ATTRIBUTES UF GHQ

Apart from the main features of God's essential nature, we find in_

the Old Testament his attributes. These are the main features of God's

character. They are recognized within God's personal dealings with man in

the daily business of living and they complete our picture of the Hebrew

conception of God.

(8) me ALL-POWERFULcog (EL sHA0_oA1_)‘5

by this attrioute uod is recognized and presented as an invincible

warrior hero who fihts on behalf of his people. He is God almighty. He
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1; also known as the "Lord of hosts"46 or master of the heavenly armies or
T

forces". A_Godwho has all things at his command. While such a conception

of God induces fear, it provides at the same time the greatest security tote

those who know him and trust him. Yahwh was seen to be powerful and

highly exalted, terrible in his activity and doer of wonders}?Yahweh's‘

power is not an irrational brute Force, but rather a living operation of a

self, and personal will purposively directed.

(o) THE LOVING GOD

The Hebrews had s nuaoer of words for love, but commonest were Qhgggg

and ?hgggh, Snaith48distinguishes the tum oy saying that §h§§§Q_is con-

ditional upon there oeing a covenant while on the other hand,Ahaoahis

unconditioned love. Both these terms are applicable to God. The prophet

Hoses gives us a vivid picture of God's §hg§§g_throughhis own marriage

relationship with Gamer. Because of his own attitude to his wayward wife,

he cae to know that the §hg§3Q_ofGod meant God's steadfast determintion

to be true to his share of the covenant obligation no matter whatever

Israel did on er part. The other prophets49boar witness to this love of

God. The love of God is not limited by the covenant but is unconditioned

sovereign love. Inepite of Israel's rebellion, God still loves her and has

chosen her for no reason at all on Israel's part.

Th power of God is directed my love. Love is, therefore, the

earnest and anxious desire for and an active and beneficent interest in,

the well-being of the one loved. God's basic attitude to man is one of

love even when he Judges ad puishes. It is this love which is the oasis;

of the covenant relstionhip. The idea of a loving God comes out also in

passages where God is described as "Father",5‘"Husband",s2“Shepherd-25,
3

‘

God's love is sen uniquely in relation to sin because sin is e direct

affront to God's majesty and authority. It is only s loving God who would»

look to forgive a rebellious people inspite of being God almighty.



_.

if; T‘,
u' 2)

The major characteristics of this love of God are:

(i) It is a personal love, it issues from the very bein of God; it is

part of his personality. In Haea 11:9, the Old Tetment cones very

near to saying God is love.

(ii) It is voluntary. As we have already scan, it is unconditioned.

(iii) It is spontaneous; it is not caused by any worth or attractiveness in

its obgact, but rather creates worth in objects.

(0) THE RIGHTEOUS coo

The third attribute is that of Yahweh's righteousness. The Hebrew

words for righteousness are t_s_gd_§_<1(masculine form) and ggggiggil (feminine. .

form). These words may have developed from J verbal root meaning "to be

straight". Snaith tells us that,

"the word thus very asily comes to be used as a

figure for that which is, or ought to be, firmly

established, successful and enduring in human

affairs. It stands for that norm in the affairs

of the world to which men and things shold con-

torn and by which they can be measured".5‘

Therefore applied to God, 133959 signifies that standard which God maintains

in this world. It is the norm by which 211 d?st be judge. Righteousness

is what God wills because such is his nature. It is not a reality independ-

ent of God, but he is the reality of righteousness. The word rightausness

is not only ethical in its usage, but also soteriological. The thrust of

God's righteous will was te banishment of evil and the salvation of men.

Wickedness is the opposite term for tagged. The righteousness of God shows

itself in Hie saving ork. He vindicates the poor, the orphan, the widow

by establishing them firmly in their rights. Bod has regard for what is t

right. He is rightsou in his character and activity. His righteousnee -

is the source of all proper ordering of both nature and human societies.

"I is consistent in himself and in what he doe. God does not contradict »
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himeelf either in his purpose or action.

ms non sou“
(d) _______.._..__

Yahweh is s holy God. The Hebrew word used for holiness is Qggggh.

The usage of this word has undergone progressive development. The word

gggggh has intrinsically the idea of separation. Applied to God, it means v

that he is unique and apart from man and what belongs to man. Originally,

the word ggQg§h_maynot have had moral connotatios. Snaith, while accept-

ing the premise that the ides of gQgg§h_was nonsnoral, says that it had no

moral content in our developed sense of the word moral, but that it involved

pre-ethical restrictions, as undeveloped in content us itself§6 Rankin57'

agrees with Snsith when he says that tho root significance of 3ggg§h_and

its Aramaic equivalent is that which is separate and this in a religious

sense the word implied that which, being associated with a deity, was cut'

off frm all profane contact or use. In the did Testament holiness is

designated of places, of things, seasons and official persons, in virtue

of their connection with the worship of God, but in its primary sense the
'

word holiness is applied to God. It refers to the absolute transcendence

of God's being over and against every being. oy extension, his very nature

and character are marked by holiness l?d hence the later moral connotation

which cams to oe associated with the tors. Finlayson says,

‘But as the conception of holiness advanced along-

side the progressive revelation oi Qod, from the

outside to the inside, Eros ceremonial to reality,

so it toox on a strong ethical signiEican0e'.58

Yahweh is a holy God. e is unique and transcendent in every way. The

word also conveys the idea of a brilliant dazzling light, hence God's aws—
g

emeess and unapproachableness

(O) A coo or wmxm”

Wrath refers to God's displeasure and thsro is nothing evil about it.
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It is expressed against any disobedience and offence to the divine majesty

and sovereign authority through lack of trust or through wilful rebellion.

It comes as a terrible punishment. God's wrath is not a loss of temper one

his part or deliberate aggression, but his righteousness dealing with what =

is wrong. His wrath operates where his loving kindness has been disregard=

ad. It is the conclusion of his righteousness against what is wrong. God's

wrath and grace are two sides of the same coin each is understood only in

term of the other. Obedience leads to mercy while disobedience leads to

wrath§0God is not non-moral. The idea of wrath speaks of his active dis-

pleasure in the face of immorality. It has been suggested that wrath ins

God is an incidental element in his character. This view fails to appre-

ciate the seriousness of sin in relation to dod. To say that it is an

incidental element in his character is to assume that evil is incidental

and not serious and yet it is a challenge to his majesty and nature as God.

This list of attributes is not exhaustive, but forms part of the

major features in our picture of God in the Old Testament. Here we see a

God who is sovereign, mighty, loving, holy, righteous ad wrathful. He

owns the universe and governs it accordinq to his own will. His rule is q

just and an everlasting rule. He commits himself to man in a personal and

perpetual way for man's well being.

5.7. GOD IN THE NW TESTAMENT

As in the Old Testament, the New Testament takes the existence of God

for granted as a universal basis of all life and existence. The New Test—»

ament presupposes and fulfills the Old Testament both in its message

q?nerally and in the idea and activity of God in particular. That is, the

God of Abrahm, Isaac and Jacob, is the father of our Lord Jesus Christ and

the Bod of the Christiane.

It is necessary here to consider briefly the PP°b1°m °f th° P°1°t1°"'

Ship beteen the 01d Teetaeet and the New Testament. Differing positions
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have been adopted. For instance, some 3ChOlJI3 have opted for a complete

separation between the two, while others have viewed the Uld Testament as

mere history and of no theological significance. Still others have reject-

ed the New Testament as not scripture. There are other scholars who havea

linked the two, but are not agreed on what links the two sections of the

Bible?‘ One strand of thought may not be an adequate linkage to hold

together firmly such diverse literature. We would go along with Hazel

when he says,

‘The complex nature of interrelationship between the

testaments requires a multiple agQ!O&Ch. No single

category, concept, or scheme can be expected to

exhaust the varieties of interr2lationships“.52

Among the patterns of historicxl l?d tnealcgical relationships

between the Testaments that he singles out is the following:

"the continuous history of God's }eOQle and the

picture oi God's dealing with A@HKl?d"¢

This will be our cue in dealing with God in the New Testament. We will

now proceed to look at some key concepts J3SDCi3t€d with the concept of
,

God.

(a) ms KINGDOMor coo

In the teaching of Jesus, the central idea of the doctrine of God

is that of the Kingdom of God (tieb?,rnaldkutk§iw.;yir:Q
(Greek,Qv(<nAJ,(

Tau _.

‘

_

étézy ). The term Kingdom of God theaven) cmne'into prominent use during

the intertestdmental period. It originated with the late Jewish expect-

ation of the future in which it denoted the decisive intervention of

God, ardently expected by Israel, to restore His P°°Pl°'9 f°Pt""°9 a"d

liberate them from their enemies.

The meaning of this term "Kingdom of od", is the sovereign ruler-

ship of God, God's kingdom is not a place, but God's reign itself. Alan

Richardson says that the Term "?,n>‘é4‘/I-W@€,W**'should be "the reie" "F

A

God" rather than kingdmn§3This sovereign rule of God is realised where-_

T

5,

VB! and whenever God's will is obeyed.



W _,-_ WV pg

.-"1 FM

l

x},

According to the teaching of Jesus, the kingdom of God has come in

Him. It is no longer around the corner, but it is here. It is character-

ized by:

(i) a call to repentance and the announcement of judgement,6‘

but it is the saving significance of the kingdom which

stands in the foreground;

(ii) the actuality of the kingdom which is manifested in the

casting out of demons, healing miracles, the ospel being

preached to the poor and forgiveness of sin confirmed;65

(iii) that Jesus is the Christ of God. Therefore the long

awaited messiah had finally some to inaugurate the king-

dom. The kingdm was concentrated in him in its present

and future aspects alike.

The inauguration of the kingdom is the beginning of the establishment

of that kingdom. It signifies the sowing of the seed which must grow until

harvest time~§7while the Messiah himself undergoes humiliation and suffer-

ing before he is exalted and returns finally to take complete control. It

should be remembered that the Messiah is God's agent and in him God's

reign is personalized.

Now, what does all this tell us about God? God is the king of the

kingdom who rules in a sovereign way. His rule is not a political one,

but rather a spiritual one which operates in people's hearts. This is the

essential truth of a legitimate rule. It must be established by s people's

voluntary consent to be governed because it is in their best interest--the

salvation of their lives. e is a God who calls people to repent and

offers them lioerty from the oppression of sin and demonic forcesfs He

is a God who forgives and who dwells among his people and helps them out

Of their predicament. He gives opportunity to the people to heed the

q?spel before he brings them into jdgementP9Therefore, he is a God who
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is both saviour and judgejo

(o) GD AS ABBA_

BY Qalli?q G06 "Abba", Jesus introduced a very new feature in the

New Testament conception of God. The reverential se of the general term

"Father" in Judaism is attested even in Old Testament where God is referred

to as father of Israel; but the personal usage of the term "my father" is

not seen. ln prayer, that act of close cmmnunion, Jesu addressed God as

Ahbs (my father). Kummel says that this was very extraordinary and that

therefore, one can recognize Jesus‘ conceptions of God when one observes 1

how Jesus spoke of God, the Father. Kimnel further says,

‘Jesus rather made a word of children's language,

which had become the familiar form of address for

a father generally, into the designation of God,

and thereby made it clear, even in the form of his

language, that he did not want to speak of God

with a traditional designation, but wanted to

preach with specific urgency that God seeks to

encounter nan with fatherly love".71

Further to this, Jeremias72saysthat the significance of this des-

ignation is that it expresses the heart of Jesus‘ relationship to God.

This provides a model for all believers. God is not to e feared by his

children, but only the rebelliou should fear him because he has power to

cast into Gehena]3

God is a father who acts not only in the present, but will also act

in future. The fatherly saving activity in the future was proclaimed as

the forgiveness of sin which was also a present reality. God is s father

who is ready to forgive and justify whoever admits his einfulness.

Conzelmann7‘differs in his understanding of Jeus' use of the

address "Ahha". He denies that this was a distinctive idea in Jesus‘

relationship to God. He maintain that Jesus did not keep it to himself »

as an expression of the unique relationship, but rather that it is the

community which coloured the word with such connotations. Inepite of
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conzelmann's reservations, Jesus‘ use of the term as indicative of a unique-

relationehip, one cannot fail to appreciate the personal touch in passages

as these:

‘So everyone who acknowledges me before men, I also

will acknowledge before my Father, who is in heaven;

but who ever denies me before men, I also will deny

betore my rather who is in heaven.‘ Matt. 10:32, 33.

‘You are the ones who have continued with me in my

trials and I assign you, as my father assigned to nae,

l Ki-ngda‘eee' Lke 213s

‘Blessed are you Simon Tin: John! Ear flesh and blood

has not revealed this to mu, ‘mt Father who is in

heaven‘ - Matt 16:7.

"... All things have been delivered to me by my

Father; and no one knows the Son except the Father,

and no one knows the rather except the Son and any

one to whoa the Son chooses to reveal him‘. z4att.11:27

Conzelmenn, true to Bultmannian tradition says that it is the common»-

ity which brought about the distinction of "my Father" and "your Father" .

and it cannot be attributed to Jesus.-'5 While the community may have made

the distinction, they did so because it was a necessary one. They maint—
V

ained the uniqueness of Jesus‘ relationship to God in contrsdietinction

to that of the disciples and God. Barrett says,

‘Jesus distinguishes between himself and hie relation-

to God, and hie disciples and their relation to God.

‘no each, God is ‘God and Father?vhe calls them his

brothers; yet he is God's Son eternally; they are

God's children through him".76

This emphasis on the unique relationship goes back to Jesus. The

God who was his Father had now become their (disciples) Father as well.

God becomes intimately personal. Jesus cane to teach about a personal

God known and served through a personal faith. This personal dimension

was new in a place where God's personal name was being revered and sub-

stituted.

The Fatherhood of God is tied to the inoreaking rule of God which is a

fatherly rule and the manifested sovereignity of grace or of God's univer-"

Sal fatherhood,"in the sense that every man by virtue of being created
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is a child of God, but spoke of God as his own Father and taught that others

might become his sons.

The concept of God as Father is not limited to the New Testament, 1

but is latent in the Old Testament. The emphasis here is on God as Father

of a nation, but not withstanding the thought in which he is father of .

individuals. For instance, in the following passages, God is likened to

a father:

"As the tether pities his children, so the LORD

pitiee those who tear him".73

"For thou art our Father...“]9

It is only in the New Testament that this idea has been fully exploited.

(c) GOD IS JUDGE

As we discussed the idea of the kingdom of God, we touched on the

sovereign rule of God. In other words, and is king where he rules

sovereignly. The word king translates the Hebrew_?§lg§_and the Greek

lbmnyeus.In classical Greek?kqnkevsdenotes the legal hereditary ruleryl

guiding the life of the people by his justice. Later is found the idea of

the king as benefactor whose will is law and this leads up to the idea of v

divine-king. Kingahip in the New Testament has been influenced more by

Old Tetament conception than by Greek thought. Kingship in Judah,

although it became her?ditary,was based on the Davidic covenant and

derivd from God who is King par excellence. The king was sppoed to

rule in righteoeness and justice mostly because God demanded it to be so.‘

It is in the dispensing of justice that a king becomes a judge. The

title of judge is attributed to God in the context of the salvation which

Christ introduces. Through Christ, God is to judge the world for its

wickedness. The Son of God has cme into the world to offer men salvation

by asking them to turn away from thir sin and to believe the gospel.

Those who snub at this offer are brouht to judgement and condemed§°
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The judgement of God is related to the concept of the kingdom of Gods

in that it has a present aspect as well as a future aspect. The present

aspect is that whet men do makes them liable to God's judgement in the
.

future. The establishment of the kingdom of God will culminate in s

universal judgement by which those who believed and remained faithful will

enter into eternal life and the rest into eternal dem;:nation?‘

Apsrt from these major aspects of the concept of God in the New

Testament, the attributes that we find in the Old Tstment are also

ascribed to God in the New Testmnent.

(i) God is love.“ Love is the invincible goodwill and this is

the attitude that God has towards all men. This love is his-

nature and he has shown it in giving Jesus to redeem mankind

inspite of man's rebellion.

(ii) God is holy. Holiness in the New Testament means being

separate from all that is common and being of moral excellence.

Holiness refers to the trancendence of God. In his high

priestly prayer Jesus refers to God as "Holy Father"P3 and

the followers of Jesus are commanded to be Holy.

(iii) God is rihteous. St. Paul is the oe who uses this attribute\

most. It has three senses. First, the sense of ethical

conduct demanded by the Mosaic law. Second, of salvation

hich is a gift of God through Christ and third, of that

ethical conduct which is demanded of Christiane.“ All these

three are a result of God's own righteousness which is his

love, truth and jstice in operation. This is what St. Paul

refers to whn he says,

‘But no the righteousness of God has been

manifested apart from the law, although the

1,, ‘Q5 eh; pgephets bear witness teats, the

righteousness of God through faith in Jesus

Christ for all who be1ieve“.85
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(iv) God's sovereignty. The gospels are firm on sovereign rule of

God in individual hearts and over all that he has created.

ma in Christ has united all things in heaven and on earth.“-

As sovereign Lord, he acts in mercy and wrathP7 He has the

last word.

The idea of wrath may be repulsive to be predicated of God and

attempts have been made to diaaasociate the action from the doere by words

like effect and effect. It is maintained that wrath is an effect outside

of God and not an affect in God and that the effect is impersonal and the

affect personal.”We beg to differ from this view. Wrath as an effect

arises out of the way God feels about the objects of his wrath. It is a

personal effect rather than an impersonal one. It is his displeasure no .

matter how it is manifested.

5.8. THE CONCEPT U’ GOD THE REL_P\:TI_UN5HIP£lE,TWEENTESTAMENTS

A consideraole literaturgg has emerged on the relationship of Old

Testament to New Testament. In our discussion here, we will limit ourselves

to the concept of God.

Marcion in the early church maintained that the God of the Old

Testament was different from the God of the New Testament who was the

father of Jesus. Ho taught thetiagdof the Old Testament was judicial and

not good, while the God of the gospels was good.9°This denial led

Marcion to leave out of his canon of scripture certain books of the Bible.

He rejected the Old Testament, Paul's pastoral letters and re-edited the

gospel of Luke.

Out of the many ideas that have been put forward to explain the

relationship of the Old and New Testament, there is the ides of Bod-

This idga qr 39¢ plays a part in understanding the relation of the two

Ilestaments. This relationship can be viewed historically in that the
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Bible is a continuous history of God's people and how God has been dealing

with them. Viewed theologically, we see that the main actor is God. The .

Bible is God's commentary on his own activities ad thus it bscmes his

written revelation. The holy One of Israel is the one ho was in Christ

reconcil ing the world to himself. As e revelation of God, the Old Test—i

ament looks forward to a fulfilment of God's proises.

5.9. CONCLUSION

Broadly speaking the Bible gives us the view of God that;

1. God is a sovereign God. He rules over all that he has crested. He

transcends everything in holiness, power, righteousness and love.

2. God is a living em. This is in contrast to id0ls(18'“°). They

can neither do evilr\a<good, but Yahweh is an active God. He acts in

history and directs historical events. He speaks in word and events

demanding moral action of man.

3.-God is a covenant God. He does not act like a despot or as a brute

impersonal force. He enters into an intimate personal relationship

with man. The centrality of this covenant relationship will be dis-‘

cued in the next chapter.

4. God is father, the only one who is truly deserving of that term. God

is not merely s friend, but a caring and loving father. He is gscious

and can be trusted.
/

5. God is king and has a kingdom to hich he calls mn to become mebers.

He is a God of salvation.

6. God is judge. hile he reigns in the lives of his people, his writh

is kindled against his enemies, He judge them and condemns them.

W." his ¢h11¢r;n gq astray, He punishes them in judgements with a

view to reforming them.
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This is the God of Abpaham, of Isaac, of Jacob, who is also the

Father of the Lord Josue Christ through whom he has become the God and

Father to those who boliova.
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BUD HAN IN L3I.,lLlLI.\L THOUGHT

6.1. ;>g_R_9_0__UlI___L1_0_!

The Bible presents seen as a creature. This means that his origin is

outside himself. In so far as he is .1 crested using, he shares in the

feeblenese and limitations of all creatures. Léhile this is so, the rliole

also tells us that nan has been endowed with dignity all of his own by his

peculiar association with Bod, his creator. wtan is given the capacity for

entering into a living fellowship with his creator by virtue of his nature

which is basically spiritual.

In this chapter, we will first seek tn understand what the Bible

means by declaring that man is made in u1uJ'a i.»u.,=e. Then, an attempt

will be made to determine man's nature. ~\ ‘case will be put that ssh‘:

response to Bod is determined by his nature. ‘tie will then leek at various

responses and try to esteblish the SiQl'\iFiK}.llT28of each to God and t0

himself. Finally, we will consider the uiblical view of death and the

hereafter. This subject is vast and we will not pretend to exhaust it.

Mr major task will be to observe how the concept of God affects oiblical

eechatology.

nan is created after a aivine pattern-

‘then God eeid,"let nu make man in out awn inqh

gin; mg Llkgnell, and let them have dominion over

mg?ghor ueeee, sedovet thebirdeo? theeir

and aver the cattle, end eve: all the earth.‘ 80

God created can in his own image, in the image or
.2

Gqd pg ensued pie, ale arxi Eamala he created then.

Ihis is where the Bible begins in describing nan, but this passage

Prleents a number of problems. For instance, in what does the image of

504 and likpnagg eeneiat? Haw does the division between male and female

relate to this image end likeness? Of what does that dominion eoneist?

Biblical scholars and systematic theologians are not agreed on ell these
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The outstanding feature in the conce,»ti<":n of man in the Old Test-

mnt is the pronouncement of the priestly code that man is created in the ‘

image of God, after God's likeness. The question that arises is, "whet

do we understand by, "in the image of and mu after his likeness"?

Various attempts have been made to define this phrase "Image of

God“. For Wheeler Robinson, the QIIYJSG is intended to recognize men‘:

unique relationship to God and his au,>re..mcy over the animal world}

Edmond Jacob is of the opinion that the ;:.‘u~1'32 refers to outwm-d appear-

ance. The image refers to a representationii scholars have seen the

image of cod as the upright ~,>O3l'.U1‘6of nan .:;1i;;~. in turn symbolises dimin-

ation of the animal world? Rowley holds .1 different view. He writes, V

‘For it has been said that he (:tmz1} is a creature

ot God, node in the image o? _;a.i .mS1 that this is

not meant to ainiaize the Jii?erence between nan

and God".5

He sees the likeness or the image in the s,»iritua1 quality of his being

am! not the physical.

Derek Kidner cementing on the phi‘;38e, 'i..1a;.e of God‘, says,

‘the tern ‘in our image, after our likeness,‘ are

characteristically bold. Ii image seems too strong

1 it but
there is the rest of scripture to contro ¢

at e single stroke it imprints on the mini the

central truth about oi. -—' 1118 9¢!iP?l" 4°" W‘

use then as technically ¢1==;,~==<!XPl’68I10l\I¢ ll

some theologians have done‘.

Berkmmer defines the phrase image or‘ {pd in chrietological and

eechatologicel terms. ih contende that Genesis alone does not give us

the meaning of the Lem, ‘man in God's image‘. He finda some light in

of the lavage by Christ is n\en-
‘

the New Testment where the restoration

tinned. In this, he findo the clue to the meaning of the phrase. He

lay: ,



_.! ; .

1 .1 <11

"I£ we listen to the Biolicrl v:i=;n<:.:s regarding the

imaqo of God, we find it ifillcl m~.:1 actuality, and

with oarnoatnua. do can hero 3;»: .1 note of eschewi-

oqical oarnaatnass of our o:.‘1.L;».\.1c__;life. The image

of God ltands before us in the context of guilt an!

rostoration, of being lost om} 1.>ein,> ?ound. The image

of God is oonothingmhich concerns the wholeman, his

place in this world and his £utur=.~, his likeness in

his beinga child of a Father, of this Father in

heaven‘.

If the restoration of the image invulvcss redemption or reconcilia-

tion and the return to the status of a son, than the original image was

something akin to God's nature and character.

Ho have to rid ourselves of‘ certain wiscsmceptions when we consider

the term ‘image of God‘. via are 3CCU8t;l.'l\Q<_i‘C13speaking of image in toms

of facial resemblance or physical aspects. ‘ii’ course, we cannot escape

those linguistic trappings, but to do so is to %r».v~c wrong thoughts aoout

God and man. it has already oeen noted in our considerations of the

Hobraw conception of God that the rogrcscntotion of God oy an image was

forbidden because God could not no issociutcd with specific forms. In

this case, it is can who is made in tho i.'.lL\ go oi’ God and likeness and not

tho other way round. The two toms agar»: oi’ U18 one and sane thing. The

one elaborates the meaning of the other. Tao crior question is not, "what

is the image of God in Man?", but "In what does €2od's image consist?"

God’: image can be nothing short of his nature and character or aosonca of

hi: being. Ono fundcncntal feature of dad's nature is his spirituality.

The inago of God in us consists in that wo are crmtod spiritual boinga-—

that is, a capacity to have a pqraonal fe1lowshiP *3“ 995- 55- 3°h"'°

mopol highlights this when it says,

‘God is spirit and those who lgorshiohim, molt

worship in spirit and truth".

It in U115 tbgt digtingliish?? can from other creatures and bastowa on can

a digmgy 311 hi; awn. The othor major feature in the nature of God is

hi; panomlity. pp 1; not a thing, an inoerooml force, out a personal

being. tunan personality is derived from this. Eichrodt links tho idea
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of Gnd'a image, a ehare in his peraornhuuri.

vie can any that the image and likeness in which we are created is

the capability of entering into spiritual curnunion with the creator, a

privilege which only men enjoys in all creation. Vriezen makes the point

even clearer when he writes,

The representation of nan as the "iii!-l~_)0 of *;o-J", is the symbol of this

‘In tho Old Ieetaeeet, the cOrI8e,_>t.i.0n o£ man ie

cloeely bound up with living in communion with

God. Ae a reeult, there is a prior fundamental

dietincticn between God and nan. sun does not

eprinq heenete)" from God, but is created and

eade e living being by the breath oi God. '1'hie

radically theietic eterting point implied on the

oae head, the ebeclute dependence of man upon

God, on the other hand, the recognition of the

high place given to man by sod in his world

order?n

certainty of his conunion with the duly iii.

6.3. TIE NATURE W HAN

vie have so far maintained that thou-4;»: mun is a creature, he has an

ieportant living relaticnehip with sod. Ha is not an eeaneticn from God

he e created being can is an embodied soul and un eneouied oody, so to

lpeek, all at once. Neither the body nor th-3 soul is primary, out ooth

mlpole the principle of een'e life as Tl creature. He is not Just a soul

Iith e body as an encasement, but an anixaatod body and taken ee e unit

The Old Ieetanent accepts no dualism in man's nature.

For up Igpaqlitgs the nature of man had three eepecte which are:

the breeth—eou1, the péychi-cal fumtions cf‘ physical organism, and the

aecriptien of all abmrenlity in condtl?t and character to the action of

5-Motive epirite.“ mile this is true, the Israelite view use etllb?d

with a new ur?erlte?iinq of men's relationship with the creator and hie

place in up universe producing a unique concept in the whole Hidd1e—El8?--

The Hebrews am not come up with = compo?ite-soul body and um, but
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gethe!‘ U19)! 98" U“ "P1008 P8y<:hical mjaectzx of -nan which belong together

ma have 8 COMM" Origin--one personal life.

The following are some of the terns used to describe some peychical

nd physical aepecte of een:

(I) E19-'1

Ihie ie e Hebrew tern eeeninq life or soul. Eichrodt maintains that

thie term ggheeh ie not an abstract concept, but refers to a aub-

etential entity which night almost be described as up stuff of ure.“

By exteneion, the tern goes on to denote not just the life within the

'

individual, but the living individual nmB@1r."’Beyond this E2h_§_=;_n

geee on to include being alive--all dimension and dynamics of life.

Therefore, ggheeh ie a pervasive term referring to the vitality of

life itself.

(n) Roach

Ihia Hebrew tern means the individual ehirit of man which cones out of

the breath of God. Roach is define-3 by ‘Eichrodt ee,

‘the life force present everywhere and exietinq

imiependently agaimt over .1 single indieiduel?n

The two conoepte nephesh and roach are not dietinct from each other.

Ihile nephesh is particular roach is universal. The two terms do not

deeotibe opposites or differing 33,2601; of .1 ;.':'s nature, out they are rather

rlpreeenting the whole of life from :1 particular point of view. Through

iheee teree the connection is made between the organic and the peychic

life. By meee tome man's relationship with on the one hand as the

N11 eource of life and een'e relations with his world ie defined. All

in ell, every living thing eheree in God's breath of life which goes forth

“renew the created order. lhue ___;r\.|e_9__hi-8at all til" plainly I"P?'1°1‘

to een, e diyim power within hie mortal body, subject to the rule Of

90¢ elone.

~

“
V
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"la" *8 made in Bum‘ 5* "IV ii-Ht ?u mu .1 rc;l;ttiur1s'ni) mt 001;’ -iitii Bah

but also uith nature. Nature def‘.'ma.l ta ‘nix iaz, is not indawandent n’ hi

and has been Di-It ?t m8"°8 di-‘B90811 1'01‘ iii: _>1..:"mu1~1-.~.under ‘.hd's *s.\va1‘-aim

nde. Man is made for followahip with 1:3 »2in5 nude in §oi's ina)e and

likemaa, and is granted dominion over H\’;tn?c. F22 is covwnarwded ta auriuiz

the earth and to fill it.“ The Fullnarn n" xm'as life ma tne r.=.~111¢¢1>»

of his trua humanity is dependant on this z“z1lo>:'.;im.i.,,axqpegqqd !;1u-mt;-1

obodionce. In the story of creation, we zuticc lww am is ?ven \ 33.11111

which muat be obeyed last he suffers da 1tl\. ‘audience would -we H1 ii‘-‘=2, >4-Y‘:

diaobediance would automatically lead ti time ?u‘u‘\ihilatl"J¥\ 1F Ida.”

Apart from this communion with 3»! nu ms mt we-mt to Live 1 wilt-

ary life. Ha was creatad 1 1311011]. 111.1,. T11,» .;~i‘..~ie descri 1:1 *"\‘~s n3i.;:

human need vividly nnen it an"/'3,

‘Then the Lord ial 2111, "IL 1; not ;»m? t?at 1:1

should he ilnno. I will 111* ‘L1 1 H¢i»@r ’£t ‘wt

nin".3“

Mn‘: aooial mods are realised in the sane verse as the words that define

his dual character,

'... Mala and tunic be nude then." "... Than-

iozo a an titans to his i.-rife ind they bcoonn

one tiara".

By crating an an a sexual being, Jud noant that ax ahould be a

moouary cornnratono in the oatabliahment, building and ngintonanco of .

thn cnnunity. Thu lifo of tho individual is intimatlly linked to that

OF hit fllily art! 1180 In thilt of his cuxuunity.

It is put of nan’: mtuto to relate to other non through marriage,

kinship oyatan, Qcomuic and social associations. ‘rim an 1 social being

1: cratod to be raoponlibla. HI is accountable to God“ and to his fallow

ll? for his action. H0 in I aural b01?9- 5V9" WW9" E1¢'\l‘°¢"'- 1‘°f"¢°°

attlnptl to interpret the imam .of God in terms of moral uxcallonce and

tn an it an a basin for dovaloping a dojnatic doctrim of mankind‘:

Primal condition ,
no an the term -J3 i.-nportalnt for revelation. Ho

"Y.s
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'?°! bY '1“-“'3 °5 P113 ;."I0-Qxincace all other

creatures man stands as 1 sinner in -:1 snecial re-

lau-°!\5hi9 with God, accessi‘-.:»le ta the judging and

conpaeelonate word of the Lord whose image he wears,

and called to reeponei!:>i1ity".23

It is this aenae of morality that uinds the community together, a

mrality that has its roots in the very nature of man. Ibo Ten Command-

pnte as a moral code reflect human nature 13 related to God and man.

Iueeler-Robinson has written,

‘The thing that eakee lite augrauely worthy is

its norality. This, the Israelites discovered

and recognized t it la this that their God

a¢aaoo¢a.'2‘

Morality has its significance for man in the idea of his personal

r?poneibllity to em. He etande accountable to God and he must nu»:

pleeee his creator or earn his displeasure and judgement. As a vital

link between hie creator and his envirurment through the managerial ree-

pomibility that has been delegated to hia, the fruitfulneee of the environ-

eent and ite stability and utility is depemient on man’: ordering of

hiaeelf in accordame with the divine directives. This is aade abund-

antly clear in the story of the F $111.25

Han in the Old Testament nay be seen Fran both a personal and a

corporate perspective. ‘meeler-Robinson smoke of the concept of corpor-

ate pereomlity as an iaportant aspect in the understanding of nan in the

amient thought. He says,

"me unit for morality and religion in not the

individual, ae the 9:0“? Q V55-an 5% 591°53'-

mma was the God oz Israel and only owvnduily

the God of the individual Israelites. he rela-

tioeotcod toaaaeaeaadiated throw-353'!

oorporate personality or the mtion--(l?v??l?i

hereiatheideae!b1o0dreven~J¢)- mauve!

individual znponuuuex W WKMWW °"= ""

not prominent until it was asserted by lb‘ li??w

oeatary prophet-I’-37

1" the concept of corporate personality we find a comparable concept with

Iililer importance an that of the "omum1-man" diacuaeed in connection
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with V" ch9"'a' 1" that °°?"8¢\’-10“ it no 11¢.) noted that God in primarily

,¢@unity'a concern rather than an inH.vi.:iu1l'_'; and yet pargongl ml-,;1

¢mnnnco can bring disaster on the whole conaunity.

the sense of moral responsibility ms further heightened among tne

1088011!-B9DY ‘"9 °°"°IP\i Of covenant. »\c_c0rdin::_;to Vriezen the doctrine

0! the covenant implies three things:

1. The recognition of the reality of '1 true communion between God and the

people of Israel.

Z. The absolute recognition of God as the Holy one who establishes and

glides this relationship.

3. The ebe?iute acknowledgment of the rules of the covenant.

Thie idea of covenant is very importzmt and Fundamental both to tho

theology of the Old Testaaent and history of Israel. The identity of the

lereelitee ea a people unique to God is Founded on the covenant relation-
v

ehip that existed between Cod and their ancestor Abraham. This covenant

ie firmly fixed in their history as forming one of the eevenentll epochs“

of history l?.-.§0J'8 dealing with nan since creation. In thew covenants

the initiative lies with God and they are not between equals, out a

emetic: and inferior, a creator and his creature. Men hoe en obli‘J?U°"

to God baeidae his obligation to his fallo~.~: .:\~.m becauee the covenant

teree are binding on him.

Underetanding tn. centrality of the cvvv??nt idea» Hvtvvr ¢=v=.

§§s.‘ii?
E

‘M; the centre ot the world-view

heteeeet end the centre at who

led woe: eieeell iiee the 0!

zevee
the coveeeet. ceeeeent is than the vet? 5""

1 eeeeacee:oidreeueeet¢ueciooyvW°§=_°§"
e:eeaeicuec1\eeneebo\It<b<l-

n this covenant relationship that God reveele hie will to

evente. heel hietoricel events gave con-
It in vithi

lereel through veriooe eelvific

mtemeetou\ecovenentu\dtheeevem11¢<}
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3Lg!\if1C3l'lC8-"The covenant knows nut only 1? _@ d@:,~.;mq,but also 3

pmiw ‘Wu W111 be my people and I will he your God.’ In this way it

p1'0V1dOBlife with a goal and history nits’; 1 ,,',¢3;1nj_ngn'3oma god is the

fulfilment of the divine will and along with 135118 is a sense of trust and

gecurity because man knows where he stands with -ind. It is out of the

ccvl?lnt that comes a legal code by which :»;m's secular and sacred act-

ivities are governed. Gcdeia the divine 1;M-giver and the initiator of

the covenant. The law demanded right living and worship before God.

To recapitulate, the Bible teaches that nan is a unity and not bady

and eoul. He is animated by God's spirit. zie is akin to God, having been

eede in God's image. He is meant to have f'elloz~»ahip with God to whom he

Int respond in a moral and reapomible way. wnong the Israelites this

fellowship found expression in the covenant. .L.~n's goal and fulneas of

life are achieved in and through the c~Jvon.mt relationship.

6.6. MAN'SRESPONSETU

According to the terms of the ciavornnt, nhedience and trust were

deeanded of nan as tne most appropriate t88p0fB8 to the grace of God. To

Saul, Samuel said,

‘Bu the lord as great delight in ournt otterinq

and sacri?ces, as in obeying the mice Of thi

Lord? Behold, to obey is :>5tte:.t§z%nsacrifices

and to heathen than the fatkrmaa .

Evin though these eayings may be seen as Samuel's continued cti?-cl“ 01’

kirqnnip and um he 18 looking for wm cmmw?itv to dilcw?k Saul,

he 1| poi?tifg at 3 yggy igpeg-tmt fact. The heart of worship is not in

utoml ritual, we rather in the imer attitude cf vbe<11w=v- W

'°°l9hbility of a sacrifice befate G04 dBD°"d9 '3" km‘ ‘u’-itud“ balm

W named,

'1: yeouewii1£I!!IIF1¢5"9-'5"Y°“'?“§.1
;:;;»-,..,,~=.-.....=*-2;rm: :::,:=f¥r "

' .
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me Dlut61'0?0'\\i¢ message declared that oaodionco would lead to blessings

mile disobedience would load to a curs-3.33

It hoe been eaid that there mo i;~;m:si.;m £1-otween the prophets and the

cult representatives. The prophets were v»;:re,' critical of the abusea of

thi cult by the priests. In all F1i1‘ne'33 to the prophets, they critic-

ind the cult not oecauee they wanted to get rid of it, but because it was

becoming an end in itself rather than the .;:o.m;s to an end. It ceased to

be symbolic and failed to point oeyonJ itoolf‘. The prophets were con-

cerned with the glory of God just as the griosw who were true to their

calling were concerned with his holiness. The prophets wanted to load the

populace beyond a mechanical eacrifici-.1]. oy-stozn to a personal religion

based on obedience and trust. The outward expression of worship had to

tally with an inner diepoaition of ohedionco and trust. Let us now look

at the external significance of the external aspects of the cultuo.

Ihe cultus is no sore epiphenollemn but a genuine expression of a

living religion seeking to penetrate the whole of hunan life. For the men

of the ancient world, as it ie for the Chewa, the outward fora of the

cultus poseessed a symbolic significarm and for that reason, they sign-

ified not an unimportant or secondary olaaant, out o necessary and

essential activity of religious ¢X+1°l‘i°"*>*3-

It is the sacrificial H0i‘8hi) rmiiziz i’:Jr.;:cd the heart of the cultul

as man's response to God. Fundamental ideas associated with 83Cl‘if1Cl-ll

worship are those of providing Food for the deity, offering of gifte to

God, sacral communion and atonement. Can ioraelite sacrificial eyatsm be

interppgtgd in these" toms? The idea of providing food for the deity is

rejected HQ 3 crude thought which we do not find in the um Testament.“

lhare are several instances in which Food is placed before God and he

passe; evqg it and does not eat. The aignificome of the action is the o

ratification of a covenant.
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1" 1"'"1it° 1"-U-91°" the notions of cumunion or fellowship and

“?uent formed tne basis of the sacriiiciil ,syst&3\. The power of the

“gged communion mediated by the ancrificcs; rested rather on God's

aoclamio? in-It M was Prwared w enter into a special relationship with

his people and to give than e share in his mm life. The communion sacrif-

ice became a sacrament in which the blessing ptQnO\8‘I'3edby the ptlgst, the

rayon eunq to the glory of God, the casting of oracles and the pronulgations

of law carried out in conjunction with the ritual, all recalled eon to

the exalted power of their divine Lord and judge, whose fellowship they

were experiencing in the celebration. The sacrifices were made because

God had sanctioned than and had eaeurcd the grxrticipants of the follow-

ehip of his presence.

There were different kinds of sacrifices ind each had its own
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religious emphasis and function.

(a) The uncle burnt eacrifice: The characteristic feature of this

sacrifice is that the entire victim is burnt. The deetruction of the

victim may oe explained ae e swine of mkim; the offering ueeleee and

therefore letting it oecome an irrcvocaole ~.;if't.

céuractoriatic feature liee in the

(b) The communion sacrifice where the

fact that the victim is snared oetuaon Cod, the priest and the person

offering the eecrifice, who eats it as .1 holy thing. These eacrifices

are meant to et.ren»;t.hen the covenant.

(¢) Expietory eecrificee: These are sacrifices used to remove the offence

and restore mtsael reliti-one. The use of blood and the diepoeal of

e

the victim are the dietinquishiwl 7335""-

Secrificg nae gong \‘.h8 Itti?ih? an essential ect Of extet?ll

acted a aymbolic action which express- _

Iorehip. It use e prayer which nee 9

ea mu, uh, i_ntQt1g: (“huge of the person offering it. and God's reeponee

.;.r.__..‘nn=£-
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to My prayer. By sacrificial rites tho jlfil -ii-Ade to God was accepted,

f?loalehip with God achieved and the j?ilt 13;’ .;,,-_m takan am”. De vaux

|:$l"*'51

‘But than ef?ects are mt ..cl1ieve-J by magic. It

in essential that the external lotion should

express the true inward feelings of tnfxn and that

it should be tevourahly received by God. Failing

this, the sacrifice is no longer a religious act.
"35

me failure to realize this was at the centre of religious apostaey in

Israel. In practice, sacrificial symbols were vested with mystical (magical)

powers and it was deemed that their effect was automatic regardless of

human diepoeition. Ihia is what the prophets tried to refute and correct.

Speaking on behalf of God, leaiah said,

‘inst to no in the nultitwie of your sacrifices?

... Bring no more vain o??-stings... I cannot

endure iniquity and solemn asse;=;>l;;".3"

Jereliah teeti fled,

"rhe:.0RDuidtone, "Donotp:ay?owthewei-
late of this people. though they East, I will

not bee: their cry, end though they otter burnt

offering and cereal. ottoring, I will not aoceot

then but will coaewne them by the sword, by famine

and by peltilence".37

Let ue am up what we have oeen 8'13/if‘) mout man's response to Ed.

In nan‘: response, God takes the initiative md remains the initiator.

lhn is called upon to respond freely rm-J I‘33;1'_Ji\£3iD1Ywithin the context

of a covenant l‘8l£lU.O?8hi‘,» with ev=.~r,"t%1.E.:w;z Em: ziispozial. within the

covenant relationahip are prescribed certain 'neon-3 by which man maintain;

this gelggigmnip and mesa means are aicrisontal in nature, that is,

divinely auctioned and provisioned. Through the cultic activities, nan

loknouledged his dependence upon his creator .<~1nclhis need to IIOPOW3

lw??lietely in order for his to fulfil himself. Through the cultulu ‘

ll? puts at God‘; disposal not only himself, but the whole of hie exist-

Q

'00- Po long as an line, he aunt maintainapooitivereletioaehio I1!"

56.
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4.5. DEATHmo me m-zmrrzn

(I) 9'.=‘L155l"!*“5"1.55#7.L“¥L*!l¥~1°l

Even though man was made in 11nd‘-.a 1.1-1»: And likemea he was not

gy?t?d an immortal being, but mortal. Th: ,»>-zsibility of immortality

ml within his ~ll'¢8P» Out he tlm.-art‘.-2'5 it .1,’ win rm-.1 that act of dis-

gbedienca sealed his Tate with deitlx. ‘ha ;!0i::; the uiole view daatn and

existence beyond the grave?

The uiole sees death as acmothing that was not originally an aspect

of human existence, but that it came as 11 result of human disobedience.

The Yahvlist source reports that I\d_amand :.Iv;: were told they would die if

they ate the fruit Fran the tree in the alizst Jr" the garden. The story

in told aioply and symbolically in a tnytllgwzaitz mnner. when they sinned

or dieobeyed, the curse of death came on than taco-ampaniedby a hard and

hush exiaterne. Death reeained a reminder that man had not the final

word on his life. He forfeited the possibility of eternal life through

disobedience. His utopian dreams of beccmin-K; like God are not realised

and would not be realised as long as man was nortul.

Ihe Old Testament conception of life after death is diffused and

not fully developed. It is left to the Haw Testament to develop the

Ihctrine of life after death. Tha 131:1 Tdr.=t.n»:mt thought on life after

Illnth finds expression in the c~:mce_.:t =_>?ziiwu

I Place under the earth to which om iascenia but in which there is P43

conaunion with the dead and consequently no hope of seeing again thou

WI have gone before. The dead continued to exist in so-no shadowy Fora

of uiatesne and were totally disarm?d and left to a passive and ailent

l?lietenee. It is a realm of the powerless (cf. Ia. 10:10). The state of

the deed is compared to that of the men who sleep (Neh. 3:18). It was

mt I gut; to mid» people leaked forward. Hezekiah wept bitterly when

hrhetoldteputlsiemmtinord?buzamemwasgoingtcdie. After

1. Sheol was conceived of as
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N199 ‘pared from death, he said:

‘Io it ea Ea: ny welfare that I had great bitter-

neln but thou beet held back my life from the pit

03 4°l\=!\l°l=10?¢ I0! thouhaat cast all my sin behind

thy back. Io: Stzeol canmt thank Thee, death canmt

preiee ‘thee, those who go down ta the pit cannot

hope £0: thy !aithtulneas".33

God’: presence is unknown in Shaol mi those who are there cannot

209"“ Y-° 5°d "ii" U13?KIqiVing and ,sr:ii-as. Sigwificant about the con-

geptlon of Shani is that it la not tnc :;~.1u1 um lives on, but rather the

whole men. In this existence there is m =:‘;~1?;s<:t with aithar the living

or with 60¢. aueal also aerved as a ;_..1l_xca:rmazre the wicked were oaniahed

to a solitary existence. The righteous _»r;a_/ ml huge that Sod will rescue’

their lives from shoal.

‘ml: is the tete of those was luvs zioalisn confid-

euae, the and of those who .-.r: _-1;-.~.:;tuwith their

portion. Like eneep, they .1210 .'\_.=j\'J..\.)":tG3£0: Sheol;

Death ehell be their ehe_me.r».1, 3‘~:7.A4.\-'7;'i1tto the grave

they deeeend and their Eozm shall waste away; Shoo].

enellbetbeir bane. Batcbdahellzameneyeoul”
iron the pouete at shoal, for he will receive nee.‘

Side ay sue with the caneeption of Shoal in another view according

to mich the dead dwell in the grave. Two things are important here,

firstly, tne mane: in which the dead man is buried has a bearing on his

future existence--whether it will be peaceful or not. Secondly, the custum

ef burying along aide eembete of one‘: family. It eeaee that the tens

pit gm ‘M01 an med interchangeably. The one putt enphaela on the

place where the body is laid ehlle ahe?l lays mphmie on the actual

If-ete of axiltarnl. To be gathered tn one'a people, is a coaeo? biblical

Ilvreeelon for death. swam” family sulidarlty new beyond W crave-

In Israel it wee fez-hidden for the livirv) £0 MW ="Yi"1"<J 5° 4°

?lth dead, e.g. comultlnq mediums and practising nec:omQ:y.(ct.

Lev. 1391; Z5136 at. 18:11). Then prohinitium may have been introduced

bceuntertnetmptatlontounzdripthoéeadalw$Nl1tee0rtodt0tI¢ro0%Yd\Oi
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Mm mam of dntex-mining Lbd's will (1 5.11. 2a=1-14).

Aggnntnts have been advanced that the Israelites had an anccstor

“Lt, but mthing Of the sort can be Found in the Bible. Of course, the

hfllut" Md 3 "TY "19" I-‘?qard for the ancestors. Ibo patriarchs were

|\1¢\1y mnourvd to tho oxtont that God was known as God cf Ab_rahan, Isaac

yd Jacob. Th! pruhibitiom agaimt any aasucriation with the do-ad do not

P;-Q9000 ancoator-worship, but fear of 9:13:11: influences which were in

cmflict with the purity of Yahwism. mceator worship in Israal has aeen

gdvamtd on the idea of the family unit and the irstitution at‘ levitate

nrriago, but UIOIO are inadoquata grounds. Tue fjiulo-is silsnt on the

nttor, an indication that it was virtually nun-axiatent as a problem.

What importance did those beliefs rxuuut the dead have for Israalite

religion? Eichrodt writes,

‘It val the shattering experienza oi =30G's will to

rule which aunt the qatu oi th? iiin-Jddl oi the

dead, and proscribed any dealings with the acpartod.

Yahweh‘: claim no occlusive lordship coaxed not

only alien gods but an those subaectauaa povon

which -aqua an: um: M19 to mam
'4°

I111: SI-001 was not independent of End's s?vareign rule, his activity was

nstrictod to the world of tho Living mo could rqnpond to his works of

no affect on tha living and the Living loathnd the thought.

sf being banished thorn, aapacially when they had not lived trait life tograce. Shoolhad

tha full-(being full of years). The 1-1 jht00U8 began to hope for rotcue

from Shoal and tn look forward to a life with met.

having "mend smol from their imadiate concern, God runalned

um: God at mm. m_i@1¢u¢ ideas me mjwtw W W N'"1"'°

nova;-gig‘ in 1175 gm gum, rm 01d Testament does not provide a fully

énulopad aachatology and it in not until we got to the new Twatamwt

that we find = aavuloood se¢Mu=1Q';v-
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(5) MIN TESTAMENTESCHATGLOGY

The fact of Jesus or what has been called the "Christ-event",

Ming biblical eachatology into a sharper focus in the New Testament than

nu have in tho Old Testament. (hr present study will not look at the whole

??jgct of aachatology, but will limit itself to how the Dhrist-ovont has-

mmm and influenced um Ghristian oscivatological outlook. He will A

rnuavor consider acme important aachatologicnl questions as we go along.

Eschatology in the Non Testamant 8t=.11‘C8 with the Christ-event. Ihe

fact of Jesus provides a new perspecztiva on Ixwszxn existence and destiny

thereby transforming man‘; view of d?ibl ml dint lies beyond the grave.

According to St. Mark, Jews m‘,i.zx:. =»it.;; winietry with these words,

"me time is fulfilled, »:nr", the "t-1","~.<.=,\oi.’ is

at band, repent and oelieve ';;~._; *3-;~:-;;»ol”.‘“

In the goapal of Luke, Jesus iswiugucotuo -Lit) .in.L:~)try with a reading from

Isaiah 61:1-4 and declares, “Today this ;:cri_,-ture has been fulfilled in

your hearing".

To achieve his theological purpose Luko place‘ the birth of Joann

in the context of Old Testament predictions conrerning the future ruler

(ct. Matt. 2:6). Jesus oegina his ministry with am than: of repentance

mi tho marmss of the kingdom of maven. lhereforo what is observed

ll that tha Mm: Tqqtaaant speaks of Fulfil went, and the realization of

tin ldngchn of heaven.

fho Old Testament anticipatna thfvi?-£8510" 97 99¢ WI" N "I"

unjudgaofthonickod, th0rcd0lIBl'oftheri:;|vtoouaav\d\d\owou1dP\lf9°

NI unrld of all evil. “Tho day of tho Lord“ and tho nhbrnviatod phrasa

of "In that day", duignatn this divina visitation. The Nu Tutanont

Ila in the incarnation of Christ the fulfilment and MPO, III! in hi!

Hound coming tho mmunlltion of that how» 7'“ °°'i"‘-I °f c'“'“t t"°""

Fm 1» am bagirning in um mwwliv" °*' *1" "19" °" 5°“ “*‘*°" °"“‘°’

5° olllplotion in his second ooni"‘J-
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The second coming of Christ is the ;>@;inning of the consummation.

mg; phenomenon is described variously in the lies Testament "1\'.(Qoun¢\

pas prsseml 01‘ ?l‘l‘iV81- in heilenistic Greek it was used to describe

up visit of a ruler. Jesus will come back in power and glory (Matt. 28;.

27). “;<"°“°'~'>~vV‘S“
means the unveiling or disclosure. This refers to the

ssnifeetstion Of Josue in all his splendour <_md Qlqry as king of kings.

I4-""°""="‘ " seane appearing, it refers to the visibility of his return.

At the return of Christ the resurrection of the dead will also take

piece. Ihe resurrection is the direct outcome of Jesus‘ redemptive mission. *
1

Christ hes abolished death in his own body. Jesus‘ resurrection stands as

s guarantee of the resurrection of the just. Thom is life after death

?nish will be adapted to the spiritual conditions then existing which will

be radically different from whet is experienced rm-:. The resurrected life

is mt a ehsdowy existence that we meet in the concept of Sheol. It is

rsthsr the resurrection of the body (1 Cor. 15:3Sff). 8.E. Ladd writes, -

"the revelation that death does not end buses

existence is enlarged in the ’1‘=:st:msnt.

The natural setephor of sleep is zireqosntly
used ot the deed".“

Even thouqw the 3101a has little to say ..1-smut the state of the dead, there

Ire some gii~|\p888 that the redeemed are vlith Christ. St. Paul longed to so

with Christ as a far better prosoect than reezlxirz in the present existential

situation.

In the New Iestasent we find the olsmsnt of Judgement ss an inte;gr.1l

mt of the consummation. The writer to the Jsorews tells us thst,

'1: is e9,J0inted onto men no dis snoop Wt If"-II

this the judgssset?u
‘

is an consideration of the concept of Godms saw his ss ruler of sen, the

iivine 1;; 91"; mu rimi judge. Sometimes Christ is sentioned as agent

of gm; 3,¢g.‘.,,¢_ 9,. pa-.91, qt up ghqep en‘! goats illustrates this

u.-, M an W mu _‘,,,.,.,¢ ma on faith and work. Another aspect

OHM; Jqqq..q\g 1,, gm; up eseislve factor is men's attitude towards
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Jpn: end thet by this people have either aacnped being judged or condemned

mnggly?a already. Even after this is said, Judgement remains an Q3¢h8t_

91091881fad‘.-

How did these eochatological Features affect the attitude of the

“ply Qnrletiene touarde death and the grave? the resurrection of Jeane

Quiet tronoforwed the reality of death. Jooth loot its power to hare and

nee tremforned into an inetrunent of ealvation. This is my the writer of
_

the Fourth Gospel can report of life and death in the one breath without n

feeling any eenee of contradiction. Jeaua SJY8,

"1 en the resurrection and the lliio, he who believes

in me, though he dtee yet shall in liva, and whoever

livee and believes in no shall never c':1ie".‘3

Ae_the eeallpox vaccine in which the i‘\a1“.nf_ul and deadly effects are removed

end becoeee potent against itself, in the _= ;-1;: my death has neon demooili1-

ed and troneformed into e Force for good. Hence the jubilation of the

believer z -

‘Death is eeelloved up in victory;

Q1 death where is thy victory?

O! death where is thy sting?

Death has been transformed by the Christ-cvcnt. The grave ie eonquered

em! eternal life is in the grasp of believers. Salvation nee dawned and

it is being enjoyed, but it is nut yoi: 1:.e»rr3u.=1.:_|tod.The initial benefits

of bein; a kimpom memos: has Deon receivol, its Fullness is yet to come.

To the Thgagalgniane, St. Paul wrote of Christ's return and the resurrect-

ion of those who mo died as the nope of ii
and eource of their

44

canfort. Therefore, there was no need for than to grieve. Peter epeaking

00 the expected return in order to a\\oY 5°31-‘9 "f km“ “M "‘" t‘-'°9i"""i"‘3

to doubt the pa;-oueia, said that God's time is very different from our time

Id that his apparent deley in actually 3 '33-V5-"° §£“-\...?._°';-7°‘ 7-“°“ "M “°"“

Mt repent“; gg @ go. tne return of Jeaue Caif?t be a eubjeot of enemi-

etiom or pridictiu?, but thet the believer must oe prepared for it all

I5

“D2139, J¢Quag|\ou1dbltt?lCId§0(U1Y1lUh8tl
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Iautwlvqlwl W?wk Md great implications m life in the hora and now,

W mu iifa aunt a new ethic based on qodlinmg and m11m”_

the eagerness that we sea among the emiy Qhriatiana and tho critic-

ia frw th? W-‘m—-Deliovera which they ma ta put up uith rgygal ta ,0"

“put how their attitudu to death had been Affected by the death,

g?U1‘i‘OCtiUl‘land eminent return of Joana. .\;;uinst Schweitzer,“the New

Iptaant writers are convinced that Jesus ind Fulfilled Q diving miggiqn

of “Vin; saankind. may were not tryin," tu cover up a failed mission. In

the light uf his resurrection, death ms m iunger considered a defeat,

but a teal victory. After all they hid the Jild Testament paradigm of the

suffering servant. Therefore, what Sch-.-:eit'.»:er :1 xizwtains to the affect

thlt Jesus forced matters when apparently his ":,.‘>Olii'.iC81mission" was

failing, does not tally with the evideme ‘.3 we have it in the New Testament,

91001 was nu longer for the belicvvur. f;;r~ them, there was life

beyond the grave in living communion with and. Ihia world would vanish

and a mu created world order would take its place.

Apprt from Schweitzer various views have been put forward in an

attapt to cake some of this achatologicai message mattered in tht pagan

Of the rbw Testament. Briefly, let us turn to these and look at each in

turn.

Scmaitzer had maintained that eazrématain,-y was the key to understand-

i?q the life and mission of Jesus. ‘\1_i that Jesus taught and did I01‘!

wmmd by am eschatoiogicai outieok. Schweitzer ar9"'4 km W cw“ A

m not pert of ma aachatniugi-cal outlook, out a my vf fvrclnq W

18008 when he Found that hie mqzectationa were not bail!) 7"17111°d-

Important as this thesis in both in tarcaa of the theological situation in‘

11¢}; it '3. upom?ad mg mg plum that it was given in New Testament

ltu$i¢g' gg 19"“-.¢| gggtgln important facts of the goapoi tradition. The

hp:-union 1; imqcapahio frail than ta-adltiem that Janus was fully anare

of the gm remit: of his minim» H9 rejected all the simple and cheap »

.
{€I-_}~';":.
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“mun of carrying out his mission (4:15, gym tawta?om M J”m)_ H.

Qokn1501* his death an part of his miaaion. Seen against u Jnigh and

Mlgruiltic background to insist on tha death of a 1.-done: or a god an

pm chin?d would no the groataat of scandals and folly. This 1; ‘mg

St. Paul “Y9: '1‘ l??kad like foolinhnaas to Jam and Brooks". My writes,

‘V... but we preach Christ crmziiial, A stumbling

block to the Jaws and folly to the §enti1es".

(i COI- H13)-

C.H. Dodd in the 1930'; natured the imlrame by inoisting on the

pnu?t rlality of tna new age. Ho roj<a:ta1i Um fmu;-35§_1¢ mphagg rum

in SchInU:zet'a thesis. in his thasis on "rs~.\..1i2ad eaohatulugy", he

maintained that with the coming of Jeswz,’-.'sU1c\.'<im,*<.%-anhad actually arrivad

imiltihg that the word ‘Na-ff|K¢'v".ae.n:; i;.r.~ ?»':i.n_,J-.11:is hare and not just

mat. The new ago had broken into hm: J11 -.,~.-: mu the course of history

had bun altarad.

a.u. ru11¢=‘3brought in a nediating position“ Indus for

Fuller, the kingdom of God was connected with the mission of Jews but was

mt completely operative. he caning of imuguratad the atagn for

tin kingdnn of God, nut the climax and effective aatablinmlnt was still

'Ut\R.o

Thou of U10 Form Criticism Schoul doubt whether much authentic

lntutial can be got from gospel traditiom to establish a viable vim of

MI Tqitgngnt ggcmtology. auwavar, they insist that Joeua did hot expect

I pttiod botuoon his death and the COI'UiSl1J.i§lif)l\o

In this author, Schweitzer called .-attention to oschatoloé? 3' 3"

ig mg U” only facmb ~40 qgnmt ya 1:10:19 with him when he seas the

y,\11.,¢~p and than Jean» forcing the situation and

al tradition is wundantly
Illlionofdaounaaa

filling niaaggaly. UB3aL?$i1"U'l4l\7-U13=i°9i9

¢hnrtnntJoanuuaunIofhia¢.LuiwandU\+1i
thocroawupartaf‘,
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it. Ho can on a mission tn introduce the kingdom of God and that involved

gmmilllation of man to Cod through his ministry and death as tho cllaaxy

if BM! ministry and thc reconciliation Qrqgggg. Th, “n94,” ha mm

imwrltvd by Jam. hm Maw Aqo has dawned, but em <mp1¢u establish-

pnt of the kingdom of heaven in not yet C£tn,)1BtB-

6.6- CUMZLUSION

In all creation, the Bible ainglae out man as having can craatad a

unique being. Both creation narratives in a complmaantary way doclara this

mlquomal. Thu rest of cz-cation comes int.) -.Jk}i.i'lJay a more declaration,

but with man, God deliberatas and faaniuzm ;:L-. uftal‘ his own image and

LUCITDOI. In this way, man is privilsuai nit-1 V: unique relationship to

God. It is only man for when no 2st1i{'.1.‘=1‘. ;"@:>.,@__:<1\.tewas found among all

other creatures. This unique ,)O3ilZi'.)His aigixificant For :aan'a existance

and life.

The Biole views man as a single entity at being and not as a

canpoalta of body and spirit. Thu two ai‘9 coordinatad in such a way that

it is impossible ta SpOdk of the one uitmut the othnr. Ibis ls the vary

apponito of Brook conception of’ man mare man in -.1 duality, the ‘oody

serving as an encasement for the soul. Tnis unitary comaption ma

limificance for man's existence and life. Jmtavcr is dam in the body or

Ipirit affacta tha entira human naturc md naa implication fur God-

It is as a spiritual bainq that man r08i>°"d° t-° 99¢ 1" "°1‘i'\1P 6"‘!

acknowledges God‘; authority. Man geeks Fellmvahip with 004 and B?d takw

WI initiative by entaring into a covenant relutl?mhip with mm. Man‘:

diacbodigmg dgatruya this fellowship and puts man in danger of avnlat-~

ing damnation, Ihmugh the New Covenant aataolisiaad through Jaaun, God has

tluntcllgd gm Qogld to himself. with the Christ-avant, man's dostiny is

lffuctad and death is tranafoi-mod. Shani is replaced by heaven and UN
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(‘Rh and h?pe of the 01:! Testament becomes the living hopa for an inrw;-it-

no Mm 18 1-vwrlvmblu, undafilad and unfuding kept 1» heaven.“ Man.

mink forward to it.

7
'4

5;
» -
*3 9
% 4

2:,%n&'.=.n-re!‘

5J



$.33

"°.§.s!_?'.*°1"@.>J=@=By;

'¢{,Psalm 8:3-5. The write: describes 1.=,_1'=-—,Qlace in um coamqh H.

||| authority over and above all crextei things. He comes betaegn othqg

QQQJQQIQQand God.

'm. me-21.

3:. male: swoinson k§_cl}_~1i0uB(Ide,a=a(q: tr_u:(_.)l ‘£1-=st.mmg Oxford .85.
1 * --7-.-===-__~=_ 7 :4 _

Hi} I 9

‘B. op; C.iC., Qoi?ao

‘ma. Quoted by Jacob.

‘la l-H- I>'1=>' W Dijwverrj <>f. ;*‘.1#?»*=.;> 3°“ - P-"W

’D.Kidnttx i Tyndala Commentary Series. Lntervasity Press - 9.51.

30.6. Bcrkouwat, Studies in Dogmatic IQDJ '.r1;e}_I_m_q§g(ofGod, Betdllan? 1975:

9.10.

‘um 4:24.

"1. nmmz. '1‘h¢o1ogxof q1g_, v<>1- 1 2-116-

"ha work in brackets is mine. ..-Ian is mt ssjY<'\l’k51°!‘ 9°5-

nwiazea rn. c. ..n Qutlirge of’ um rqagw-an? 1j1g~?1@;11;°“°=4v '9"

am um idea, 1 an indented ta 1.1. Owwr um» L1 @=l'< ""=**1¢~‘1

"¢qqf11¢g 1335; to tnat-,nr1ty", recoz-Jed "m -':1=3nctte\ by Christian Audio-

?zion su-vices (NO TC 002, Biiddlessex :~3rx‘;1.:mYl)-

“Whale: Robinson, op. c.it., {M35-

|
Opt C1C¢, V91" 2 )“34'

"nu p 131 cr G01 mm Dent. 24:1: Jen 2=34' 43*“ "- """'
If O I 0 I

PIOVQ 281,10

01
ma.

, 9.136.

\8.0!. 1813‘

1 . 15 P181-I 119 l?

‘Thoans demand is made to the Iuaclitw in Bib 3" I

Ildah 1:18.
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"U. mu am.

15,4. 32:1-5; Rxxl. 12:14.

aliohlodt, op. c.ic., 9.130.

ulb?ict Robinson, op. c1t., p.77.

and: theme of disruption to the whole envi.t'>:11?ei':t as a result of man's

Ital irrelponcibility can be found tnroumout the Old Testament and is

up LDQOI-O~§iCdl nuns of taboos and vurlous :itu.1ls—- ace Noah ‘s flood

Ga. 7:1-8: 22, The puxabio of the Vineyard Is. 5:1-7; J02. 12“.

“?ush! Robinson, op. c1'c., 9.87.

"IN question of individual teap0n6ibilit; \l!‘A;-3 w~'.:sQrted by the Mosaic law

htniab and by Ezekiel in Ch. 18:4.

“A uqucaac of covenant forming historic 11 <21-~;;‘-_:; Jmd marking important

lilataaa is discernible in the 01d 'l‘eat:'u.\c:1t starting with Mp: in the

QIIQORQU3! IOIII; Algtlilllp M0888, Davii in} tine groguhcta 100k £0 thl IIQV

conmnt.

aJ.A._Motyct ‘Old Testament moo1oqy" articla in D. Guthxic ass! other:

(ad) - la How aible Commentary Revised (Ive I970) 2.30.

nlichtcdt, op. c1t., p.38.

383.

32
lltilh 1819'Z0-

“BUR.30 :15‘-20.

“ .
_ N“ ,,

uller discussion of these two '-mi 1- ;~'~__»-L»i\f°d¢'5_____._.22X...._'1‘m°3~°£

raataunt vol Z chaateg Egug, _1_».9':-134.:93ET.
as ..

.

l

-

n. Do Vaux. Ancient Isa-e1-1 111:1 l_if*¢>a1!~!_£'PB_E"~‘=*‘¥“‘-*"‘5"

36
Iliiah 1:11-13.

31
lit. 14:11-12.

38
Xlillh 38817-18.

39
Pllll 49:11-15-

10
| Op. ¢1t~¢ 9'22“
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1 311
'

11 1

“J-W“"91" "M T“ F“? ‘*¥‘P1!~Q19¢1<>_mr1xv» Landon 1962 art.
'll0hlt01oqy" by (5.3. uaa p.390.

*

“pa. 9121.

“an mas-26.

“1 an. 3:3-15.

“Jan m1-1, cf. Acts 1:11.

I

I

“A._Schweitzer‘: views were written in '1ij1g_,,4j,§qs_1;__o£gtgg agagqzigql JQg;;g'
§i_ in which he traces the vicissitudes 0,.’ ;-x:i1;i~;:1:l tézeorios {tin 8.9.

u

111 hiatus in the 18th century to his cantesqgotary :1. Wzede. Ha is also
A {nous as the missionary doctor oi Lcv;1.:...t~_=;.f. in grcsent Cameroon.

11

"Cd. Dodd expressed his views in The \;»g531;}al.;_<;;*=§;eq}cZx1n;;and itga dqve]._1§3_—_

‘It;

1

1 1

.
§i

4

1
I»

: 11

1111 “hi. Fuller expressed his views in *1j'r1_=,~1;i_;j.;i,.;.;;1n*.i§%;f>¢1}ie(vezgentQ5‘.31031;
" (I956) and also in The Foundations of ;_1g1-1_v_?
_Lj»:§;s_*:-:.._>.:"§1_.2_;;g._VChristnlogx

(I965).
‘

2
"1 Pita! 1:4.
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5
'3c"E""'\ ‘W0 dI8l;IC<'*~LQJ»4BEnros=A COMPARISON

7.1. INTRODUCTION

This chapter attempts to draw out parallels between the Chewa and

Biblical concept of God uefore coming to consider what implications each

concept has for the other in particular and the christian faith in general-.

Althoughour .nain concern is with the concept of God in both Chewa and

biblical traditions, our comparative discussion with touch on as many

aspects relevant to, our main task as possiiJl::. He shall undertake this

comparative study under the followim .1; i~1'§i.»'l_;o.""categories of thought, ~

the cosmological outlook, the conceot if 41$, ;;.u\'s response to Bod and his

Oschatological outlook. Under -all tvacec 2* i=E_.;]Jt5’our interest will De in

the concept of Uod.

7.2. CATEGDRIES ‘BF THOU'3}[T

The clerity of d concept o'e,JenJ;s on .1 nuioer of factors e-9. ueage, T

leaning of worJs used to explain the conceot, the development of’ thought

patterns and the use of appropriate C;lt~3_|O1‘i~3:$or whether the concept has

been used in written document or not. The Western world has a long history

of U19 written ??rd and through philosophical thought and the scientific

Nthod, clarity of thought has been achieved in many disciplines. Concepts

in Chichewa have not been suojected to the eort of treatment and therefore

nay not 58 as p1,'9ci8O as they are for instance, in English.

When a discipline has oeen amjwted to 8 lore Pl1‘1°4 of writma» an

app;-up;-13¢, 1-_a¢hnica1 ta;-,nj,n0,l,Ogy develops which becomes refined with the _’

P3883g9or time, mi; 13 lees likely to happen when words are not written

°l‘ defined p1'9c13Q1y' 19!; alone when terminologies and beliefs remain uR—
_

i al frican society to question"Flared. 1: is not um practice in tredit on Q ,
.

bqiofa that ha" bun hmd” “W” ff;-0|; generations immemorial. The
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traditions are treated as sacrosmct. They con nei?wer be questioned in

order to clarify them nor to renove ah:-1t is Fgllaciuug, 111939 traditions

gust be simply accepted, practised uni ‘nosed oh. But this state of

affairs cannot pa left to go on like this. The time has come when the

refinement of the concepts must take place.

Sometimes precise terminology is hard to some by because of the

gynbolic nature of the language which docs out conform to rules of deduct-

ive and inductive thinking which are noJes Jf’ thought in Western thou girl;

and education. Religious phenomena are notorious For their use of symbols

which are in turn embedded in the particular culture where they occur.

These symbols can be understood only within the cultural context and they

are difficult to translate precisely into tho cotcguries of another language

and culture. The Chewa culture is ricw in oyaoolioms and the language in.

its daily usage is highly idiomatic and provaroial.

Systematic thought is also always coloured by the beliefs of a par-

ticular culture und it is employed hora in the West than in Africa. It

would be untrue to say that Africans are imzogzsmle of systematic thought,» A

although it may be true to say that cncir t;1in.<im,; is limited in scope and

to concrete situations. The other reason is that systematic thought is

tied to speculative and/or theoretical thou<,,"nt and it happens that the

Africans are not given to speculative or theoretical thought as we find it»

in the Heat. In the Host, thinkers will seek to understand the whole

miverse by either a single unifying B00099‘; 01‘ DY 9°V¢1‘a1¢ but 1'91“-9d

concgpgg, Th; Afticgn views the universe in :1 concrete way as mysterious,»-~

full of cnnhradiction and beyond human understanding. He does not need to

l??ergtgr? 11-, in order to come to terms with it, and makes no attempt to

resolve the apparent contradictions. Equipped with various beliefs, which

ll‘! themselves unsyeteeetized and often contradictory, he meats each

eituaugn am ingggpg-eta it according to those beliefs. The limited scope-

?f sygtqm1;1¢ thinking has not been conducive to the development of

_; .

1

A

T

|'

v

K;
‘

$7,

T

.4
4 ii

- .,
Lu

.
an

"-1

13.‘
.

_
:..:-.sm-

3
--;~‘

'4‘?

=
---‘

'-
I-'?—-~

_mz=§5_v_'f:‘&l.

-

”£w"7£?*“

I
‘

A l

.

LL

‘-
.~_»'_

._.

.

1 Q

a

1

1

A
0

_.~,
v.

rs
4

;
1:!»\~..L.1

-'3
‘.

\

9

I

1

1

if
L1L,‘

».

1



J’

Pmgamae in conceptualization and creation of technical terms.

The other important factor in the development of terminology is the

mini dYM?\i¢8 Of 8 given culture. By social dynamics is meant those

factors that activate a social situation making it vibrant, responsive and

pahinqful. The African social systems have .1 number of such factors which

affect the system in varying degrees. Sons of these are those of Kinship

ny blood and marriage, age groups, the solil-wity of a community, hospital-

ity, the spirit world, rain and the econonic "activities. These factors

related to the social dynamics have an cFFect on the conceptualization of

things so that one culture values one thing while the other culture values

a different thing. In the Heorew society Ll-cu history the concept of God

exercised the greatest influence and Jll. of Li-’:.-=. revolved around this con-

cept. when it did not revolve around the 1.-one-e,»i:, it was seen as a state

of rebellion. This was not the case i.1on_; the chews. The concept of Bod

did not have any significmt role in the sociil life of the people except-

in the oelief" that he gave them rain.

within their cdlturul li.ni1;s, toe tin-:-,1. have concepts relating to

their world-vie/4, out these concegts alive nut received the refinement

which some concepts in western countries éuvo received. The oiolical con-

cept of God was progressively refined Fro» crude onthropomorphism to

ibotract descriptions and in theological thinking it has a long tradition

Of reflection and refinement. From early tines, the Hebrew! V61‘! 9"J°i"°<|

_

.
2

i0 tell the saving activities of God to succeeding 9°."“at1°m°

The Chews concept has no literary tradition behind it and it has

cone to us through traditional oeliefs handed down from the fathers oy

word or mouth, Thgrg 19 no evidence that any reflection on it has been

dam in Omar to clarify mg concept. The concept, therefore, nears the

trappings of Myst”, and ghqgegultingoeliefs have animistic tendencies-

The com.“ is U-,,q1o91¢311yless developed especially as it effects life,

Mate;-y am huggn satiny. lhereee the biblical concept of God is central
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mg dynamic, having direct inescapable implications For life, history and

mun destiny, the Llhewa concept remains latent within the culture. This‘ -

1ltlI\¢Y MY DB 9XP1ai"°d by the fact that God was remote, but not detached.

mi that he was not central and therefore not an important fgctgr in we
_

genial dynamics of the culture.

1.3. coswotparcnt ounoux

In broad outline, the biblical and chews cosaaelogies are very

similar. They both begin with God as creator who lives in fellowship with

I00 and takes care of‘ then. They both have <1 realm of spiritual beings

even though they are different in origin. In the Bible this realm of

spiritual beings is occupied by angels and demonic spirits. The an-gels

being God's messengers and the dennnis soirits using fallen angels W01‘ki?]

agairnt the will of -Sod in the world. l'h='.=>idea of angels may be pre-Mosaic,

but that it only received its Full development in the poet ‘exilic period.

Ihe angels as -messengers of‘ God, show the exaltedness of Yahweh (Is 6:3)\,

his auccouring power in Fiyrtin-J Yahweh's battles and are . agents of God's

punitive action. For the Chewa, the re aln of spiritual beings is Filled

with the spirits of the living-dead. These act as intermediaries between.

the living and and and they look into the well-being of the living. After

the realm of spiritual oeings, there is the physical world in which man

lives. Han is dependent for his livelihood on what the physical world

Qivee him. He receives rain, light, air, vegetation and plant growth for

himself and F9; animals. The Bible assigns the responsibility of ateward-
y

lhip to man, In tn; Bhgwa tradition the stewardship role is not explicit,» -

but hunting, agriculture and food gathering have been the major occupations

for man. ,

Both traditiom eeiawwiedw W '9 °*‘°“*°‘-‘* “"‘°"‘1 ‘"° C""'°' W‘

gt 1 Q” d gggjgnge In the Kapirintiwa creation myth, creation
"lie 0 n we: r

'
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1, armed when God, man and animals come from the sky in a shower to an

olisti?q 9@!'th- H9" U"! earth was made, is not made claar. According to

my Biblical tradition, God created the heavens and the aarth and he has

3 direct relationship with -nan as testified in the book of the Prophet

Z?h?iahv

‘Thus says cm man, who stretched out the heavens

and tounded the earth and Ear;-.1s.l 1-Lu: sdirit of man

within him‘. (Zach. Hal).

Manowos his life to God. There are no 5;)iritu:;1l intermediaries between

God and man who act as tho go-between as tn.- u*.=:c:3'E;0rs are among the Chews.

Van can approach man directly oven tnouijix tn-3 ‘~r"i@sthood came to occupy a

mediating role in the later years of ir3r1:2iii:~': %=;i.=;"tory. I1an's integrity

before his Creator, according to the Genesis story and the Deuteronomic

historian, results in onvironnental stzoility ;~.no ncneficence and that the

lossoof this integrity loads to daatauilization of the environment. Fne

lirk betwoon man's moral integrity and environnental stability is also

found in the creation myth and popular oelicf.

mile it is acknowledged in Chews thought that God sustains tho

world, his activo proscnce has ooen replaced ivy the u?C89t01‘S- It is

understood by this that tna activity cancer

according to Biblical tradition is ascriuod to cod, is ascribed to the

l?cestors in the Chovla tradition. sous l‘"ll-'1, 1 5°05 h'33‘V°9ta 7*‘!-7-U-P-11‘-3'3‘

tion of domestic animals are due to the fav?ul‘ 0? U16 i"°°5t°1‘9 and

thgy 1-acipmcata their hospitality with -Jff8l‘l1‘)-)3. In speech the name of

Hod rarely comes up and if it does it is duo to (ihristian influence and

mt traditional nligimity, yqmea (personal) that are associated with

50¢ are hard to coma by and the writer has not come across one. Una

mually hears M0910 swoon
l" ’“°“"i"9’ "by Bod I aw”: my

nu‘-J with man's wail using, -which

.411 " maninri, "only God knows" or "mlurm,
i?mcome" or "Madonna yd?l W

~ Qggni?g, "ono cannot negotiate terms with God". Tho author

W not coma across a pro vcrb on God or-his activity oven though, as it has
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already D99" “Mad! were are *5 l°t Of Proverbs and idiomatic expressions .

1" Chichewa. The possibility that there .:1i§.;ht be remains open. Therefore,

up Chews knew a God who was creator and remotely remained sustaingr,
1

the God of the Bible on the other hand is not only creator and 31131;.-;

liner, but one who is actively involved in its affairs as he guides human
F

“?ay. It is not the universe which is mysterious, but God ,and con- ‘i

Ii uquently man is forbidden to be amazed at the host of heaven, to consults 1

wizards and diviners, and to practice necromoncy. God is over and above w.‘

the universe and presently available to man.3 ‘

1

\

.

,
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7.4. THE CONCEPTION II‘ GOD

r

H

Earlier on we looked briefly at how culture can shape theological3
i

thirking and expression. He shall now pursue this further. Here we would. ,

like to compare words used to express the concept of God in the Bible andl

the Chews traditions.

Looking at the names of God in the Bible, we have words which refer "

to his essential being, such as Elohim, El Slam, Yahweh. There are other

descriptions which emphasize his moral essence, for instance, righteousness,

Jill’-ice, goodness, truth etc. We have descriptions of God which give the
.

idea that God has a physical body e.g. phrases which depict God as a man of

Wit,‘or an angry beast bellowing smoke and Fire from his nostril; Of .

H

Wren this point cannot be pressed too far because P083‘-1 1""?-1899 d°a1~"-"-

Iith vivid imagery and cannot be taken literally.

From our discussion of the Chews concBP*1-1°": it 1° °b°°'-"'°b1° th°’-'5 to“! ‘

that the various names, attributes and descriptions of God emphasize cer—
_

bain agpqgtg of his mm;-Q. For instance, §'Qh_a4n___bg_refers to the terrible+-1

"'00 and power gf cud, the biblical equivalent of God as a consuming f'ire'.6.

"10name @@!E? P13“; emphasis on God's creative activity while Q3g_|3jj.ri‘»

“Ph?iles fearsomenesa.

4
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What we need to note nere is that, it is common to both traditions to

M phenomena to describe God, but this is done analogically. when the

Bible refers to God as "rock",6it does not mean that God is made of that

mstance. when the Chews call God _l;e_{._§_,it docs mean that he is lightning,

but th?t lightning is a manifestation of his power, wrath, swift action and

tlrriblenoes. Physical phenomena are used in both traditions to describe
.

one deity. This is so because the mystery of‘ God comes to man in a veiled

manner. He is to both Chewa and the Bible, a God who hides himself.-I

In the biblical traditions a development of the concept is discern-

ible. From simple naive conceptions in the patriarchal narratives of a God

who speaks directly to people, manifests himself" as man, we see a changein

conception to a highly refined concept during the exilic and post exilic-

period. The emphasis is Taor on his transcendence than his immanence.

There is a movement from a period when sod is one of many to a period when

he is the only Bod and all other so called gods are nothing. There is a

shift from tne thought that v?ious gods are in-charge of various aspects =

of nature, against which Deutero-Isaiah 890148, to a declaration that all»

natural phenomena are under the direct control of God. Such a development

is lacking in the Chews traditions. xfithout a literary tradition it may be

expecting too much by looking for such a development.

The ugh” id“ mien is significant to our discussion of the concept.

of God in biblical and Chews traditions is that of revelation. There is a

Vlet amount of literature on the subject and the scope of this study does

not allow us to make an adequate survey of the literature and subject. The

am, clam, that em has revealed himself to man through opiphaniea. the

Prophets, the law and the cult. rm prophets thw?vlvw always preface

their M3339; with pm-sees like, "Thus saith the LORD", "The word of God

em, to M» or co,-,¢1u¢g uith, "For the mouth of the LORD has spoken”. The

91'°P9\Bts uere not epeeki?q out their own ideas, but God‘: word vjuetas a V

IOQQQ|'|gQr“mg by his king would say when delivering the message. In the
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M Igstament, God's revelation has been Focused in Jesus? God has spoken

\

in a final way in Jesus. He is the fullest revelation of God, being himself ¢

Enamel (God with us) or God incarnate.

In the Chews tradition, we do not Find the same claim as we find in
‘

the Bible. The nearest we come to it is in the case of spirit possession, .

but even in this, it is the dead who speak rather than God. In our dis-
_

cueeion on Makewana, it was mentioned that she acted as a prophetess

interpreting the message from beyond the grave, be it of God or the

enceetors to the people. The prophetic tradition took the Form of predict-

ion, than the declaration of God's will even this element of prediction was
S

carried out by those who practised _1£l._a_.Those who predicted or practised

u_l_qcould be properly described as sears. These were people who had the ,
1

ability to discern the future or what is hidden. Therefore, we may not

5
1

find among the Chews the same kind of prophet as we find in Israel during
H

=—.l—i=
1;<€~

,

the 7th century and later, but we find sears, a kind of prophet and how

they performed their task was more culturally determined than theologically.

With a fully developed concept of God, the Bible has a far-reaching

theology that touches every aspect of ;nan's existence and his world. This

in not the case with the Chews concept and its significance is limited as

the God it portrays is remote and of little immediate conscious significance.

In conception, the functions of God and those of the ancestors which affect

their daily life, get nixed up and it is the ancestors who seen to get the

inediate attention.

7.5. MAN'S RESPONSE T0 GUQ

Hera tee both traditions claim some kind of worship and in certain»

,4

ures. At the heart of‘ the structure‘
"Wants their worship has cannon feat

or worship an culuc wuyigiee which act as means of communicating with

their objggt or worship whether directly or through intermediaries. These

v

4

'
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cqltic activities involve prayer, sacrifices, offerings, eating and drink-
_

mg, and 6V6" dB?¢iFl9- In the case of iiiblical traditions, the cultic

5;-as is direct-Bd towards God, even in the case of enthronement ceremonies.

Ina king was thought to be appointed and anointed by God and it is God who

nu called upon to bless the new king? Worship in the Bible follows a

calendar pattern after agricultural festivals and some festivals follow

historical events. I-t is likely that the commemoration of historical events

may have been linked to agricultural festivals.10 In the New Testament the

sacrificial system has been replaced by the once-for-all sacrifice of

Jesus and the liturgy consists of prayer, the breaking of bread and the

ministry of the word.“

Pmong the Chews cultic activities Fallow the seasonal calender.

They concentrate at the beginning of the 1‘2~iiH)’season, then at the begin-

ning of the new crop, then after this, during the hunting time in the dry

season. These religious actgare generally directed to the ancestors and

through them to God with whom they seem to oe closely associated. Worship»

among the Chews is sporadic, governed oy tne occuiienceof natural disasters

or crises. In Chews liturgical traditions the significant element is the ’

placating of the spirits or deity to alleviate suffering or whatever mis-
_

fortune or it is to forestal their displeasure. It is negative in its

_

12.

import. In the biblical traditions, the most important element is praise

Md thanksgiving. Praise and tharksgiving because God deserves this kind

Hf response and secondly because man does not deserve God's acts of power

of man and against a background of man's

seen in the book of Psalms

and mercy. God acts inspite

inability to help himself. The cultic hymns H8

"B based on the praise motif. This motif is so dominant that even the i

13

lillenta and up on e note of praise and hove-

Apart from the cult, nan responds to God by his way of life depend- _

mg on which authority M a¢kngy(1gdg33 as ultimate. In Bible, it is

God‘; authority y)h1¢h is ultimate and it is God's law which enshrines that-

.
.

.
.

'
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M-,|-yority--anauthority demonstrated historically by the deliverance from

Egyptthrouqh mass and theologically by the covenant with Abraham, that of

Sinai and the 1‘°d9@"Pti0n through Christ. .-ian's behaviour has to conform to

Gad‘:standard out of gratitude for what sod has done and as the most

mpmpriateresponse befitting man. Failure to acknowledge this authority“

mdera one subject to condemnation. Such a prospect acts as an incentive

for proper behaviour.

For the Chews ethical considerations are not determined by God's law.

but by _uLgu_l1q_as prescribed by the fathers (i*lakolO)- Misconduct may be

punished by the living through the court (bwalo la mlandu) or the ancestors

by showing their displeasure. Therefore, misconduct is primarily either

against the g_1_v_4_§m_t1gor the ancestors or the living, and only secondarily

was it affect God. Common to both traditions, as already seen, is that

immorality results in the destabilization of the environnent. The right *

ordering of one's life according to the Torah and a, ensures the

peace of the land. By peace we mean the proper working of natural forces

00 as to enhance men's wellbeing instead of disrupting it through floods,

droughts, barren soils, epidemics and wild animals becoming destructive.

God can be said to determine behaviour among tho Chews only in and through

the ancestors. The idea of sin as lawlessness in respect to God is virt-*.

ually non-existent. The law and authority that is feared or acknowledged

18 that which accords with the Mwambo, and the :qg@,9 P188 H0 41%"!

Origing, ‘rm T01-ah was given by God through Moses and all other tradi-

?om were derived from it, but the g\_w_agI__Q_

By Chem; tgaditiqra, David's sin with Betheheba could have had nothing to

do with God, but only with the relatives of‘ Uriah and Bethsheba. Yet the

confession in Psalm 51, traditionally attributed to David says,

-Again“ th“, ghgg enly have I sinned and done that

I

which is evil in 1°" '5-999'" '

1; was given by the Mekolo (Fathers).

edi tel in their ethical considerations.
".°"9U1eChewe,Goddoeenotcon0im¢Ia v
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1.6. HLMANDESTINY

That life continues beyond the grave is one of the major beliefs

gang the Chews, but the life in the hereafter is not determined by their

nmiomhip to Bod. rather by their lives in the here and now. Good and

meficent lives in this life continue to oe good and bgngfiggnt ta gm” _

who are etill living. Their happiness is determined by the living through

whet they offer than and not by God. This is why the living must take s

lot of care in burying their dead and performing all the associated ritual!

especially those of putting the spirit to rest (Kuggke mzimu). The

relationship of the dead to God is not clear. it is thought that they ere‘.

closer to him and he is more accessible to them. This is why they also act

as intermediaries.

The New Testament goes beyond the idea of Sheol and transforms it by

putting in its place heaven where God lives and welcomes those who perform

nu will. The wicked are consigned to everlasting pmiemem?ma judges

the actions of men by Jeeue end this judgement tekes place continuously »

depending on whet attitude men adopt tow-arde Jesus. The Bible eleo speaks

of e final judgement when men's destiny is finally sealed.

The idea of salvation is of great significance to the whole question

of huean destiny. This idea has relevance for all eepecte of life in the .

here and new and also in the

of the whole of man'e existential situation from the destructive and

corrupting effects of the power of sin leading to restored and living

fellowship with God. It is the reconciling of‘ man to God by God. As_we

saw in the 13¢ chapter, God is at the very centre of this process as its

‘mint and initiamr mg;-gee nan is the object of salvation. People

em” mu, mi, ,,1y¢g1qn by their association with Jesus and have e fore-

taste of gm ~11 salvation to one at the consummation of the kingdom.

Selvag-4°" in ‘W. “me of the word is not found in the cm. tradition.

hereafter. Sulvation has to do with the saving

Y
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.

rm Chewa tradition limits itself to escspefrom physical harm or danger and

mg not extend to the whole of man's existential situation. It does not .

involve God, but rather the ancestors. Whenever one escapes from some

mger or strikes at some fortune, it is to the Q (spirits) that the

“poses is attributed. The quality of life beyond the grave is viewed

differently by both traditions. According to the Chews view, life beyond

the grave follows the same routine as life on this side of the grave. The

dead are buried with their utensils and implements. Dying is sometimes

thought of as s journey and the dead are given provisions for their journey.

It is not known how long it takes to get back to the place of the dead.

The Bible presents the view that the dead live in the presence of God as ~

disembodied spirits even as they wait for the resurrection and translation _

of their mortal bodies into immortality- St. Paul, with this hope in view >

expressed a desire of dying so that he could be with Christ as a better
'

prospect than remaining in the

was gain.“ The difference in the quality of life is due to the concept of 1

God who has a purpose for man and controls his destiny in the biblical

traditions, while in the Chews traditions, it is the lack of such a concept.

and a life viewed in terms of’ man that diminishes that quality. As a

result, life beyond the grave is no different from what it is like now

except for the body. It is suggested here that the idea of eternal 1179

is the logical outcome of the concept of God who is greater than f-M

universe and purpoeively involved in it.

7.1. CUMILUSIDN

arative discussion that we have undertaken in this chapter. '-

differing perspectives and emphasis, that
The coop

his shown us, inapite of the

there are areas in which theological bridq

These areas are the concept of God, t

Ieeningful dialogue.

of the ch“, 5o¢1,|;y, the anma?tricissn and the culture of the people‘.

eheede could be made for a

he commonality .

flesh. For him, to live was Christ and to die-
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in daily living God is remote and man is generally concerned with

maelf as a member of a particular comunity. He does not consciously

me in response to God or eome liturgical demands.Mw\ is the measure of
1

.11 things. Since there exieta the concept of God, it would be a matter

of realieinq Wit What U10! ascribed to the ancestors actually came from

sod. In other words, God has to be presented as a practical reality in

the way St. Paul is reported to have preached.

"... end (we) bring you good news that you should

turn... to a living God who made heaven and earth

and the eee and all that is in then... yet he did

good and gave you from heaven rains and fruitful

seasons eetiefying your hearts with food and glad-

nosa" Acts 14:15-17.

end

‘Yet he is not tar from each one of us, for ‘In him

we live and move and have our beings; ..." Acts 17:

28.

There is much to which the biblical concept of God could be grafted,

and thus enlarging and enriching the traditional concept.

The Chews view takes man, his social and physical enviromente and

hie life very seriously end as a result his whole pe1‘BPB°t1" °" 11"

cmtres around him. It would be important to understand the existential

conditions in which the Chews find themselves, analyse and isolate W086

factor; met give meaning and direction to their lives as the followin9*

(£094, drink, kinghip, hospitality, marri.-1\_;e, procreation, statue, but also

. ..

ti» 1.

fear of witchcraft, illness, P|1Y91-°a1h“1""1 dedth) and ?t that waste" 3

~
i cl

?tugtiqn into the gnlargad concept of‘ -sod. In other words, there s nee

for a theology of culture and of’ man in which man and his cultur? ?1‘°

“phimd
.

ma V‘ comopt of Bod oouular §)r?8Chj-HQhas more often

l? no
' '

- V

ts nd

than not iqmred the factors that condition and to which ma" P08‘: 3

.

-

' b ndthe veaethe.

d°9¢9l‘atin9 this nu em: Pm"1"9 P°°"1° 1*“ °y° 9”

.

' ' h uld t nd ae a

moat important and valuable. The CW8 t==*d1“°“ 5 ° ° “

\ y

i l. Iti inthis

reminder that life in this world mlt be taken ear nus y
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Hf; that God has to be e practical reality.

The question of their eolidality with the ancestors is a very

cmigl one. The biblical tradition manifests aspects of it in regarding

W patriarchs as the ancestors, but this is limited to the Old Testament.-

ln the hbw Testament linkasle to Nqraham is through Jesus. God being God

of both the living and the dead, and involved with both, the concept of‘
Y

ma can be brought in between the living and the dead and through it

publish a new solidarity which is no longer based on kinship and eman-

ity, but on God, and humanity. Any reverence to than should be in

gratitude to God for their contribution. A relevant theology of culture".

should be aole to deal with this question. The solidarity that exists

mng the living on varying levels-family, clan, village, tribal, language

and now nation must be theologically viewed and fitted into the enlarged

concept of God. There is the need for a theology of society that takes

seriously man's existential situation.

We have hinted on the fact that anthropocentriciee can be aoeoen0d-

ated in theocentricism. This is important for morality. Once nan is the

\

eeaeure of all things, the rule of conduct may be anything» A _¢°"°lPt °f~

ibd as described above leads people to internaliee their ethical values

and to act accordingly so long as they are mindful of God. Therefore, a -

theology of ethics is necessary end should be based on the concept of God,

and also a theology of man, evil and the environment.

with th.3Q gqncmsione in mind, we will turn in the next chapter to

100k at what implications the Chews C0?C9Pt °f md has mt U“ christian

faith. We will have occasion than to survey some of the needs we have

“Pressed here at a deeper 10VBl-
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I
1; is not certain when the Deuteronomist composed the book of De t
and other historical books. The book of the law found in the tgpgommy
mould mark the latest period tor the book. Since it no long dQpc'1\;gd
in the temple. it shown that some time has elapsed hem" it was d;_,°°v,md_

‘therefore its composition should be possibly before the fall of the northern"

gimdon and the traditions it records may be of great antiquity even

though they might have oeen modified theologically.

zD‘e6 I 20-25.

311.47:12-15, 8:19.

‘ax. 1513.

52.. ms.

‘Dt. 32:4; 2 Sam. 22:2.

718.45:15.

8J0ha1:14; Heb. 1:1-3; Col. 1:15-20.

9
,

Pl. 93, 97, 99, 101.

tor imtance the pesaover was celebrated in the month of Ni:-=en to

commemorate the beginning of the Jewish year. It has been suggested that ~

the teetivale done following the calendar month reflect! the litultiw

after settling in Cannon. (Ringqrem 9-135)-

11
Act! 2:42, 6:4.

12 -

B8 P8. 1351 136, 138) 140-150; Josh. 7:19; 34-36.

he

ct. Matt. 25:31-46: Rom. 2:3-IL

15
Philippians 1: 21-24 .
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IMPLICATIONS

Be‘! INTRODUCTION

In this last chapter, we will draw out whatever implications the

mm concept of God has for Christian theology, anthropology, culture,

mngelisn and church discipline.

There is need for a dialogue, between (ahrietian theology and A?rican

religious traditions, if‘ Christianity is to speak relevantly and meaning-

fully to the African. Christianity came to ;\F_rica as something from out-

side just as it came to Europe, but with tine it adopted the culture of
.

those areas. Indeed as early as the time of Paul the question of cultural.

relevance was urgent as the gospel :ne8s3u_;0 wont beyond the confines of
.

Judaism. when Christianity reached .-\F_ric1, it came in the cultural and

theological wrappings of Europe and /.¥m_ericaand the variety of their

churchmanship. Until now, the church in .~\F_rica,in general and Malawi in

particular, is governed by creeds formulated in those countries where the .

missionaries came from and the theological traditions which they followed.

Ihie being the case, the gospel message has not been relevantly presented

by not shedding the Hestern culture and grafting itself to the African

culture and thought and it has also failed to relate meaningfully to the

Even though Christianity has been

as that which

existential situation of the people-

Roepted, it is viewed as e foreign religion and the message

Wmorns foreign deities. Further to this, the message has mt been

Wil?sed to their problems, but kept on speaking of western problems.

Therefore, it lacked relevance. The thought F°1-‘"1 1" "hie" it is b°i"9

erefore lees meaningful. The

Presented is of‘ a foreign culture and U1

Q and meaning is an urgent one. Western civilization
question of relevanc

W its culture has produced B SP1“ P'!1‘9°"a1itYam°"9 thus’ who haw been
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mflqgf?adby it and this state of affairs is an unhealthy one from which
*

mg African must be rescued. K
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/\1_l1h°"9hth°°1°9Y must be as universal as possible in its essence r
'

it cannot avoid having 8 local twist in order to suit its cultural environ-

: |

i

pent. There is therefore need for a relevant theology in the categories

mi thought forms that are meaningful to the people among whom the t;hee- ,

1:
-¢

logical teak is done. Christian theology as we have it in Africa has been

w
-

{
-QUQJ.

-I

developed in the West in response to intellectual, social and cultural
ze

; "4.

challenges in an attempt to make the Christian message relevant and
~

v

1

eeaningful in those areas. Africans have different problems and a relevant
.1

theology must address itself to these problems. These problems have already i§i

been mentioned elsewhere. Bishop Tutu1statos that Christian theology

arising out of Africa should offer a theology of power in the face of an w

n

1»
\ epidemic of coups and military rule, a theology of development, a theology,

A

that addresses itself on issues of poverty, disease among others.
9.
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8.2. METHODOLOGICALCOZNSIDERATIONS
M

African ?hristien theology has not yet come up with a method of

carrying out its task of the production of a relevant and meaningful

theology. Fr, Charles Nyamitizhas tried to argue for an anthropocentric

theology. He subjects the doctrine of God to that of man and God is con-

:>

lidered only in terms of man. He says, -

A_

A

‘African anthropocentrim implies that B10 F-3.11""
ietence

makes the dimensions or human life and ex
an

_

as the centre of value and understandi?q-» TM "'

of this is that he centres everl?ihing U-!1¢1\l<1i-I19

M’
an
.3.

3 11:; both in» the apPr=<=1==i°" °1 1

Q God) on human v ,

its value and in the way of =hin*=1"9 °££*:‘-mi°° pa

and universe are interP"t°d in ten“ °

3
existence‘.

4 1

(;_ satnoam P1-”,ng;9 3 more radical view on doing Qzhristian theo-

11:

logy in Africa, He would rather have nothing to do with western concept.

--n-.=.r_Writing on the concept of reli91°" h° 9&7“ 1
‘

I
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I It is because I am myself of the con i titn”; m“ °°"¢IPt Of ‘religion’ is :1 wgsttergn
phenomenon, defining the deity (God) whether "

it b‘ 3 3“P"‘" 591119; father, brother o
.

' I
»:i‘°th"' and en" capable °f ‘1Yi?<J- Tb do this

5 @515 Pi?" would be importing foreign cgg‘g..°‘1°3 and U-‘Yin? to force the Aifrican understandi
to stand or fall according to whether they make

ag

sense to them".5

-A,§__~___

__

HI lets the traditional concepts speak for themselves and stand by them- ;
“ 1
". selves. The gospel message is then interpreted in terms of this. Heif

:=._E'-I'~.5£-‘-.i‘_.-“<T’
criticises tbiti for forcing traditional thought into a western mould. He

‘ .

"W0
J

Yil 1‘
! ‘It is a pity that Bolaji Idowu's book African

'I'radi_ti_onal Religion: A__deEi_ni_ti_on, reached the
printers so late. By then John pibiti had al-

ready filled hungry minds in Y\.Erica and abroad
with his apologetical work, ciorngiling African

H
religion with philosophy and much too simplist- '

4 \\!

ically drawing up similarities between African :
13

~

4.,

traditional understanding and the christian £aith".6
11%

H.
|,:

1
::

i\d_VOCatB8of dlack theology have approached theology from their.

ii
‘ existential social situation. Buthelezi says,

l

H

"Black ‘rheology methodology takes seriously the ‘
I;

situation of the black man and seeks to under-
p

stand the qoepel in relation to experieme in 9
*

‘
>

this situation. Seeing that the black man
'

experiences life from the position of being

rejected because of his blackness, the methodol— ;.
.’

Y oqy seeks to interpret the gospel 8878 libiilti?s
if event from the chains of rejection“.

{1 lhis approach is limited to the South African situation where there is -
#1

Oppression of the blacknen. The rest of Africa does not share in e similar. ’

Iitustion even thomyi at one time they did.

it ll
. 1

There are other theologians who have advocated different BPPl‘°@°h°8

5 1

Nth that there is not one method for doing U1°°1°9Y 1" A'.1'1°°v Wt an

if
1

5"" ?PProaches have points to recommend them and they tend to agree on

:

l_ .1_ . .
-

‘

th

ii‘Q33" points even though they dlffer in emphasis. Jose Chipenda sees ese

_!f

1%Rhee of agreement to be:-

4
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1- “W “"d°r8tandi“9 °f Africa" hi-3t°1‘Y and to discover what has shaped

me African people to be what they are.

3, The stressing of the fact that God's revelation is addressed ta 311

people.

3, Theology in Africa should spring from the people. Theology or talk

about God should take the African culture seriously.

6. Theology should help us to realise that Faith flows from life to

doctrine and not the other way round,3~'Bishop T. Tshibangu of Zaire also

mentions similar points to those of CTTif)€3ITJf1.He mentions the i.!!|pO1‘t'—'

ance of:

(1) Traditional values.

(2) The general evolution of the J\’rfric..msituation; and

(3) The clarification of theological proolems which have not been

resolved.9

The question of method can be tackled adequately only from a proper.‘

understanding of what theology is or aught to be and whet its aim is.

Theology as word about God and how he relates to man's existential situa-
_

f-ion, can only start from God. The primary source for talking about God

‘I0 .

is the Bible. This. has been maintained by anunber of theologians. God's

revelagign has gang 1-,0 311 people in some measure and it is the biblical 4

and ?hristisn view that it is concretely and visibly focused in Jesus.

That revelation shows us who God is and what this means for man and the

mg-1d. Then an some (-_M¢1egi,anewho have made man's existential situation

3, Um starting point’ but mu, it is important to know the hunan condition,

it cannot be the starting 901"‘? "cause it has nothing to say about God’

but god address” th, huggn condition in his revelation. To start from the

human condition will lead to the eane.‘

mg point, do u M up aegunption that sod has addressed himself to

Even those who make man the start»

.
'

- ~ th

5-,, “man condiuan, A prophetic theology is possible only on e

P
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|ll\l?Pti°" that God I188 spoken otherwise one has nothing to declare, but =

“'9 own thoughts and not God's word,

NY9"\-iii 3'-‘9"°5 against theological narrow-mindedness. The surest way.

towards this is to start from man and move out to God. Comparelto God, man

u Q starting point is a narrow perspective that is bound to distort the0'.-

logy. Unly the God perspective is wide BDOUJH to make sense of everything

that exists. The smaller should subject itself to the greater. It is very

African to define the smaller in terms of‘ the greater; to identify the

child in terms of his parents or grand,>arents, the village headman in

relation to his chief.

By denying that man can be the starting point we do not say that he "

is only a passive recepient of what God gives, but rather it means that r

God is the initiator and man responds to L;o=;!'s move actively. Therefore, -

it is a theological task to look at how ho is responding to God's initiat-'=

ive and whether it accords with the revelation in Jesus. Jesus being the 1

God-Man, provides the pattern For man-‘s response. lhe task of studying

een'e response is secondary to that of studying God's revelation. This is:

why anthropocentric theology must give. primacy to theocentric theology.

African theology needs to be done in the context of Africa. It need‘

not dress African deities in western robes or dress the biblical God in

Mfrican robes, but letting Jud be the fad as revealed in scripture to

Africans in their existential situation. lhie can be done by leading the

Plnple to a personal experience and knowled-J6 OF 59¢ It "lam 8 PM-‘8°"a1’

commitment and not 8 blind following of tradition. Each P91-'39" to km" and

rejoice in the reality of Gad who is sufficient to meet all his needs and

to find in him a sense of PU1'P°3° and d°5un7'

8.3. THEOLOGICAL CQNSIDSRATIONS

Let us suppeeo that we had Chews traditions to theolegize_
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Mn, what kind of theology could we come out with? To answer this

question, it is important to know first what the theological task is.

5 Beginningwith what Bishop T. Tshibangu writes, he says,

"‘1‘he°l<>9y is actually a scientific or scholarly act -

of commitment. Defining it in precise and dynamic
$911119: "Q ?ll! ll! that it is ' the science dealing

with the divine destiny of humanity.‘ This science

is grounded on God's revelation in Christ and it is

based on deep, thoroughgoing knowledge of human n

beings and the factors that condition their lives‘.

~r
vi

Bishop Tshibangu mentions three important things in the task of‘ theology.

These things are:—

1. Personal commitment without which the task is only speculative. This

.1
0

commitment makes a person to person communion possible which is an

‘ important factor in religious knowledge.

2. God's revelation in Christ as the focal point of the theological task

W

by which God and man are linked in the salvation process.

W

3. A deep knowledge of hmnen beings and factors that condition hoses life..
‘

if This observation is very significant such that relevance and meaning in

ved without this. It is maintained here that

i

right theological thinking coupled with a correct analysis of tn.» human

l

condition is the only way to a balanced, relevant and meaningful theology»,

wa traditions?

i theology cannot be achie

Where does this leave us with the Che

““

chant; or Mulungu is a pervasive, personal, terrible creative ‘spirit

who is acknowledged as creator of all that is. Even though he is invisible,

yet he reveals himself through his acts of concern for man by providing

‘Ir nd the sun He can be relied upon in time of ,

rain, air, plant growth. B '

ma with tn, am of the ancestors. Even though he seeea remote, it is

bwau“ he is 3;-,¢1;11y transcendent and therefore must not be bothered

with “ta, mitt“-a_ Tm fact that he is not bothered with smell matters l

,

i
1

'

‘ <1

result; from the fact that he is too "o1dB1‘-17"and aw“ 5 ”q"”t °°"'1
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qmunt to disrespect. On the other hand,it means that man in his limited

gqmcity can take cars of some of these small affairs without referring

?pm to God. Man is allowed some authority and ability to manage some of

Ms own affairs. Those matters which man finds that are far beyond his capacity

even with the aid of mankhwala, he refers to Chauta. Chsuta is ct an

individual person's God, but God of the community and he is appealed to

from the solidarity of the community which is in fellowship with the

unestors.

Chauta'e revelation of himself comes through nturel phenomena, the ’

lighting,the thunder, the wind, the rain, droughts and epidmice and also

through religious personalities in dreams, trances and spirit possession.

This revelation has meaning and value for the time it is given and it ism,

never made into a universal creed even though future revelatory events

eight be affected by past events in their interpretations.

In understanding the human condition among the Chews, one cannot

overlook the solidarity between the living and the ancestors. Whether
‘

they are good or bad, the ancestors are all part of the united community-

and they all relate to God es such. The well-being of the living is close-i

ly connected with the ancestors and the ancestors are dependent on the

living for their own well-being and together as e united community they

are all dependenton Cheute, Neoelenge.

Such e theology has significant implication for the Qhrietien faith

On two important points. Firstly, where are we to piece Jesus in this

scheme? Setiloane has seen the concept of Sing'angg (traditional healer)

as a christological departure for Africa. This is a bold suggestion. A_

81ng'anga ideally, has both the knowledge to disgonoee s disease and

treat 1:, his Menkhwsls is filled with (livinq) power which makes it

pq?gnt and org," he hes pyschie powers and acts as a seer. Such a O????pti

covers only an aspect of Jesus‘ ministry, and is therefore inadequate For‘
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duietological thinking unless we have to Fill in the teat with other

°"“°Pt9° In areas "h°Y° PhY31°a1 and Psychical ailments are attributed,

w ‘V11 m°“ and evil spirits» th° 5i"9'dhga is the person who deals with

?uee- Jesus dealt with these very problems and he delved deeper than

UH Sinq'angas are able. All that is needed is to build the picture of

enideal Sing'anga and prune it of all bad comnotation before it can be

numdchristologically. This is one way of accommodating Ghristology with

Um Chews tradition in mind for theological relevance and meaning.

Secondly, the place of the ancestors. Is there room for them in the

Uwistian schemes or are they to be left out completely in the cold? Are

Um living to accept this and how do they escape the displeasure of the

spirits thus divorced from the rest of the community? What is going to

human to their communal identity and traditions? These are important and

urgent questions. The Church in Africa can i;nore these questions on its

own peril.

Edward Fashole:Lukehas suggested that the doctrine of the communion. '

of Saints be developed to include the ancestors. He thinks this is importe
M I\

ant because (using the Tellenei of Ghana as a case study);

(1) Ancestry and more particularly parenthood, is the critical and

irreducible determinant of their whole social structure.

(2) The chief filial obligation of eons is the performance of funeral

rites for their parents.

(3) The ancestors are the guardians and custodians of the moral values.

(4) Morality is not only based on right conduct but riqht P°1°@i°"9hiP$J2

Commenting on what Fortes says, Faehole-Luke mentions two significant

truths about ancestral cults in Africa:

1. That the cult represents the sacralizstion of family ties,

preserve the solidarity between the dead and the living, thus

enhancing unity in the communityw
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2. The cult indicates that the ancestors are the custodians of the

"\°1‘°1itY Of the tribe or community, hence ethical conduct is

determined by reverence for the ancestors.“

Faehole-Luke argues that there is need for e profound appraisal

and a deeper theological interpretation of the beliefs about the departed".

and suggests that the interpretation of the phrase sanctorum communio to

lean fellowship with holy people of all ages and the whole company of

heaven through participation in the holy sacraments qivee a lead to the
.

solution of the place of the ancestors in the Christian church. He urgues

further that through the eucharist, we are linked by Christ death to

the communion of the departed and since the death of Christ is for the

whole world and no one either living or dead is outside the scope of the

merits of Christ's death, in him we are linked with the -Christian

ancestors.

A ylarning to the effect that theological interpretation ehould con-.

form to the revelation that we have of both (kid and nan end not just to

fit in the African beliefs, is necessary here. The danger of trying to »

accommodate the Bible to African beliefs will always be with ue. We must

be careful in our interpretation of the Bible and our understanding of the

Qfrican traditions. Hhile it is true that the death of Christ ie for the

whole world, 1: is equally true um 1:; was 11 stunbliml blwk is Jm W

folly m cm Greeks, we to those who were bei"Q aawd, it "ml" '1" hm-

14 _

power and wisdom of God to both Jews and Greeks. The Christ-event in

troducee an element of individual reeporBibility~ in order to regroup Jews

and gentilee into a new eolidarith Iv 1<="9°r baa“ °" °1"" “1'°°' "°°’

but on Christ the bearer of the new hunanitY- 771° B3-"1' Wufi” that ‘

Josue went and preached to the epirito (cf . 1 Pet. 3:18-20)». fhgy are

“wand ta Mk. 8 9.3,,-31 pQQpql18Band be united with the living in

.

d,

Ch;-13¢, M Qlr?ldy stated we cannot equate seinthood with anceetorhoo

The Qng dgpgndg on a positive response to the finished work of Christ and

;<
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Jule th? Qth?r depends on physical reproduction. While appreciating

Fllh?le/-LUk8'8concern for the ancestors share in Christ and in trying to

gecommodatethem to the new faith, his universalism should be rejected.

mere should be another way of dealing with the problem of solidarity with

the ancestors than by aeeimilating them’ into the communion of saints. St.-

Paul may be giving ue a pointer to a right understanding of the status of

the ancestors when he eaye,

"For it is not the hearers of the law who are

righteoue betore God, but the doors ct the law

who will be juetitied. When gentiles who have

not the law, do by nature what the law requires,

they are a law to thmselvee, even though they

do not knw the law. Thegshow that "What the

law requires ie written on their hearts, while

their conscience also bears witness..." (Rom.

The point being that man even without using exposed to the law has

an idea of right action, right dealings or right relationship and by

following the path righteousness he is jutitied. Have there not been at

lot of ancestors who pursued the way of righteousness before God inepite 2

of the structural evil prevalent in their day? Surely there were Just as.-

there were wicked people. Te standards of righteouneee in the tradi-i

?oral H§rican society are a testimony to the genius and influence of such.

people. Solidarity with thee may be maintained through their righteousness

and/or Christ finish work of redemption which extends to than as well. On

both accounts, not all of than may be included in the communion of saints‘

just because they are in the group of’ ancestors. To claim that the
'

ancestors are lost forever is as preeWP¢W8 89 88>’i"9 "It WY *5‘ Part“

Of the church triumphant.

11¢. thud paint we need to comidet is that of the factors that

oondition |nan'e life-his cultural mam)» Wt 1' MM °"'°=° ""

man,“ or any culture ie node, is a theology of‘ culture, a theolo9Y

um; tab, Mn ‘M hie ereetive powers seriously and views these within
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wdle the other depends on physical reproduction. While appreciating

Fsshole/j-Luke'sconcern for the ancestors share in Christ and in trying to

nmommodate them to the new faith, his universalism should be rejected.

Unre should be another way of dealing with the problem of solidarity with

Um ancestors than by aeeimilating them into the comunion of saints. St.

Paul may be giving us e pointer to a right understanding of the status of.

Hm ancestors when he says,

"For it is not the hearers of the law who are

righteous betore God, but the doors oi the law

who will be justified. When gentilss who have

not the law, do by nature what the law requires,

they are s lsw to thmselves, even though they

do not know the law. Thegshow that "What the

law requires is written on their hearts, while

their concience also bears witness...'" (Rom.

2:13-16).

The point being that man even without oeing exposed to the law has

an idea of right action, right dealings or right relationship and by

following the path righteousness he is justified. Have there not been 8

lot of ancestors who pursued the way of righteousness before God inspits

of the structural evil prevalent in their day? Surely there ere Just as

nd d of righteousness in the tradi-
there were wicked people. The eta ar s

tional ?§rican society are a testimony to the gniue and infl uenoe of such

V

be maintained through their righteousness
pople. Solidarity with then may

and/or Christ finish work of redemption wh

t all of than say be ioluded in the communion

of ancestors. To claim thet the‘
both accounts, no

just because th?y I19 1" @"¢ QI°"P

ich extends to them as well. On

of ssinta

to as saying that they are part
ancestors are lost forever is as PIl"mP "B

of the church triumphant.

The third point we need to consider is that of the factors that

condition man's life-hie cultural herita99- Wt 1' ""6" °"°" °"

assessment of any col

thug gag,‘ M," ‘ad his erestive owers=serioly and views these within

ture is node,
is a theology of culture, a theology



.1 /3

; hg

0.4. ANTHRQPOLOBICALCONSIDERATIONS

Ma ~
., ,

. . . ." °°°UPiee the centre of the Lh??d world-view in his idividuality

?"d 1" "18 °°mm""BlitY- Man has value in himself as man and he is distinct

fron other created things. He is nunthu (human) and not chinthu (thing or

Wild animal). His eocial status eggs little to him as ?unthu, He is a

'P1T1t"°1 b°1"9 9V4" th°U9h not made in God's image. In his life, nan is-

preocoupied with himself and how to survive against tremendous odds that

confront him on every side. His life is conditioned by these physical and

spiritual forces. The man, in Chews tradition, canot be said to be man

come of age, that he need not depend on God any longer. This would go

contrary to the traditional understanding of blood kinship. Children are

never ever completely idependent of their parents. They might enjoy sens

amount of freedom and live at a distance from the parents, but they are

held together by strong cords of kinship. This is also true of the Chewa

and Chauta. Man is left to enjoy some freedun of action, but through

kinship relationhip with the ancestors and beceuse of their dependence on

the environment, he cannot oe completely independent of Chauta. He comes

of age within the realm of interdependent relationships.

The intrinsic value of man as to his nature must be maintained, but

not at the expense of doing away with the creator. The man we are con-

cerned with is not just the individual, but the one we have called the

Communal-man or man—in-community, the gggthg, The individual is supposed.

to be the concentration of what the best of hmanity is as manifested in‘

the comunity. Kenneth Kaunda singles out the Following as the major

chgrggtgtigtigg of the African community, which must be reflected in the

individual also. He saysthat first, it is an inclusive society. He

then declares "African Society has always been men-centred"}8

Both the Chews and biblical tradition present a high view of man and

maintain his unique position in the created world. He has a dignity all :
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of his own. It takes the whole of his existential situation to understand

who man is. The Chews view differs from the biblical view in that its

theological context is narrow, that is, man's unique relationship to God

is not only t“r°"9h creation and providence, but in and through salvation

history. Therefore, it needs a coherent theological world—view which while

m91"t3i"1"9 mI"'8 ¢19"ity and delegated managerial power to subdue the

earth, has God as the centre. It is only within a theological context

that the human ideal can be fully appreciated and made possible. To -

understand man, he must be defined within a greater perspective. The Chewa

concepts therefore provides a useful bridgehead in the theological task.

8.5. ETHNOLDGICALCONSIDERATIONS

Much has been said about what relationship must be maintained between

christisnity and African culture. Do we have to christianize the African

traditions or Africanize Christianity? do we have to adqpt(lhristianity

to the African world view or the African w0rld—view to Christianity? is

hfrican tradition the precursor of(Ihristianity and therefore fulfilling

the role of a forerunner? These questions are based on a wrong assumption

that the two traditions are opposed to each other. Such a presupposition

arises out of a faulty understanding of what the gospel is. The gospel ia=

Jesus Christ and Jesus came to reconcile,13tocreate one man in place of

two.20He is God incarnate, the word that becmne flesh - dwelling among us

full of grace and truth;21 It is Jesus who comes into the Chews culture and

he must incarnate himself within it. Jesus does not come to abolish culture

even though he may sit in judgement over it. He comes to redemn it from

thggg ¢1.m,ngg which ran contrary to the will of God and man's well-being.

and to give a deep significance to those elenents which conform to God's

will and man's well-being. Setiloane sees authentic(1hristianity for

22

Africans to be possible on condition that they are truly and fully Q?rican,
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i" °“‘°" "’°'d" 6"'i°‘1°"1tY =""8*= 1-“illant itself within their culilture.

?n question may be asked how does Jesus become incarnate in a culture?

nu’ is th° task °r the spirit of God, but from the human aids through the

influence of the same spirit, Jesus becomes incarnate through the word

preached and taught relevantly and meaningfully. The preached word must

relate meaningfully to the existential condition of the people. The people.

to whom the gospel is preached must De made to see their need of Christ

for their culture and only when they see the need and make a ccmmitment,l-

only then can they be taught to acknowledge the Lordship of Jesu over

the rest of their culture. It is out of this encounter between Jesus and

the culture that doctrine arise and the resulting church becomes authentic.

Therefore for Jesus to become incarnate in a culture, we need to have

comprehensive knowledge of the existential condition within the culture

and a relevant and meaningful christology.

8.6. EVANGELISTIC CONSIDERATIONS

Jesus is the goodhews.Mark cegins his message by dclaring that.he

is writing the "gospel of Jesus"33 Evangelism is the proclaimation of this

goodnewswhich is Jesus. It is the goodnews of salvation from the alien-

ation of sin in all its spiritual and structural manifestation accomplished

in and through the death and resurrection of Jesus. Therefore, evangelismw

among the Chews should mean the proclaimation of Jesus in such a way that.

they see the need of this salvation by having the alienation brought about

byv 31" ¢gmgngtrated in a concrete way both in its spiritual and structural

aspects, on a personal and communal level. Evangelism aould aim at

dQc1ar1ng the goodhswsin the idiom and thouht forms of the people with

a View to makinq?zaayfor them to perceive their condition and opt for

whet Christ offers.

The introductions of or98"1l°*1°"' °‘ a‘°°t °f d°°ttin'a ta poopla
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will lead to a commitment to either the organization or the ideology, and

probably not to Christ. Jesus is supposed to enter into the existential

condition of any people and he takes the condition seriously and then deals

wi?wit accordingly in order to bring about mnumant life?‘ Evangelism

must take man's condition seriously, be it social, economic, political, T

educational, psychological, religious and cultural. Jesus must be presented

to these conditions in his saving power. The approach which promises only;

better things in heaven and not in this life, or that fosters the hellen-

istic view of the salvation of the soul regardless of what is done in the

body or the simplistic view of the new birth which makes salvation a thing

of the heart and not of the whole condition of man, and failing to spell

out existential implications of the call to repent and believe, will not

do. They will result into superficial christians and not authentic ones.

They will not produce wholesome Christians in whose lives Jesus and their.

culture are at home?b?neach other. They will always be children of two

worlds. The churches in their missionary effort must learn to be a

Malawian church to the Malawians for the Malawisns. Doctrinal formulations

must come from the people thmselves in the way they comprehend God's

revelation. The church can never become truly Fhlawian Until the Malawian

believers formulate from their own understanding and within their exist-

ential condition in the light of the Christ~cvent, their own Malawian

confession or creed?5 Without this, the churdwvdll remain foreign and

largely irrelevant to the culture and soclu-political and economic condition

of the people.

Even though we have discussed all that has QOHB b6f°PB¢ th° P°1iti°4l

,mpha8ia on national unity does not allow us to restrict our theologizing_

ts tn, various lenguege and cultural groups. Indeed points of emphasis

,1 ~

may differ from group to QP°"P» but the church must :18’ ‘boy’ the 1°C

nd
colouring, beyond the national to a universal solidality of believers u er
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the Lordship of Jesus. It is not PT8SQytUPllHiS?’ nhg11¢an13m, Rama"

Catholicism, Methodiem that needs to be iuthcnticoted but Jesus among

muawian believers and their confession of the smna,

8.7. ECCLESIASTICAL CONSIDERATIONS

(a) DOCTRINE

Much has been already said on this-one. It is not being advocated

that all Christian doctrine must give way to new formulation based on

A{rican Traditional Religion but that tho doctrinal formulation as rceived

here must be reoneidered and possibly aodifiaa and those fond wanting

rejected or reformulated against a traditional outlook. Since the outlooks

on teology differ and the questions being asked are not the same, make

this task of reconsidering doctrine urgent no part of achieving authentic-

ity and eelfhood of the church.

It is suggested here that the way the task of reconsidering doctrine

within the context of Malawi will have to start with the doctrine of God,

and then that of can before coneidring soteriology and finally eechatol-

ogy. As it has eon argued, God is tho greater perspective from which

everything else oust be considered, he is the starting point. Under th

heading of God will be considered the traditional understanding, the

biblical view, the contraetig of U16 two view J?? than formulation of the

doctrine from the two views. Seginnin; with the traditional view is inport—

ant because we have to start frun what is knon and move to lees familiar

ground. The doctrine of man could be conidercd in s similar way beginning

with the traditional view, the oiolicul view, the contrast, a synthesis,

nan‘; pglatiu? to God, man end community, hen and to environment, the

concept of sin as alienation and its effects on mu?'8 existential condition,

and a theology of culture.

Heving looked at the idle of alienation and defined s theology of-

oulture, we eove to the doctrine of eoteriology and that ohrietology and
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pneuustology would be considered against and within this doctrine. Here

again we would look for bridgeheads within the traditional View Dafore

considering the biblical view and possible amplification, we eensidar

that the eschatoloqical doctrine is very important in view of what

t1'ad1*=i°"= have '10 say on it. The doctrine of Trinity important as it has

been in the church would not be treated along with the doctrine of God

because there is no clear formulation of it which could be meaningful and

because of the intellectual climate in which it developed. Possibly the

beat that can be done to the doctrine is to reformulate it as Bishop

Christopher M?alekahas done in terms of community and sharing26

(b) CHURCH DISCIPLINE

Church discipline is an area that raises great concern. People are

suspended from membership for following traditional forms of marriage,

taking protective medicine against witchcraft (and not for taking small-

pox vaccine) for drinking beer, for observing traditional funeral rites,

for dancing, for taking part in initiation ceremonies or belonging to gglg,

Yet, very little effort is made to give cleart?hristian teaching on these

matter, a part from simply saying they are forbidden, a taboo for christ-

ian. It must be born in mind that most of the church goers live their
g

lives by the wambg for most of the time thj? my the gospel. The fact

that the ggggggg is not a divine law nilitates against adherence to church's

discipline code and has no divine imperative. This being the case, m0ra1~

ity is more of a human affair and having very little with God until BOWB

crisis happens.

For church discipline to be made relevant and meaningful there is

need for a theology in context which addresses itself to the existentiel:=

d t be made to bear on man's
problems of the people. The imanence of Go mus

life otherwise God remains remote in his transcendancy and man is left to .

himself in his pretended autonomy. In such a situation,where men is
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p"°umat°1°gy wuuld b‘ °°"'1d°P'd 89?i?et and within this doctrine. Here

ggain we would look for bridgeheads within the traditional view before

considering the biblical view and possible amplificgtiqn, w, ggngidar

that the eschstological doctrine is very important in vi,“ qf what

¢rB4i@i°"= have to any on it. The doctrine of Trinity important as it has

been in the church would not be treated along with the doctrine of God

because there is no clear fomulation of it which could be meaningful and

because of the intellectual climate in which it developed. Possibly the
In

beet that can be done to the doctrine is to reformulate it as Bishop

Christopher Mwglekahas done in terms of community and sharingge

(b) cwuacu DISCIPLINE

Church discipline is an area that raises great concern. People are

suspended from membership for following traditional forms of marriage,

taking protective medicine against witchcraft (and not for taking small-

pox vaccine) for drinking beer, for observing traditional funeral rites,

for dancing, for taking part in initiation ceremonies or belonging to gule,

Yet, very little effort is made to give clearl?hristian teaching on these

matter, a pert from simply saying they are forbidden, a taboo for christ-

iane. It must be born in mind tht most of the church goers live their

lives by the ?wggbg for most of the time than by the gospel. The fact

that the
'

is not a divine law militatee against adherence to church'sMwambo

discipline code and has no divine imperative. This being the case, moral—

ity is more of a human affair ad having very little with God until some

crisis happens.

For church discipline to be made relevant and meaningful there is

need for a theology in context which addresses itself to the exietsntial~.

PtOblQma of the people. Yhe immanence of God must be made to bear on man's

life otherwise God rsmsine remote in his transcendancy and man is left to-

himsslf in his pretended autonomy. In such a situation,where man is
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left to himself, the church remains but another organization like any
other philanthropic organization and failing to preach gglgygntly and

meaningfully, discipline will remain e major problem. In other words,
members will not live authentic(Ihriatian lives of commitment to the will i

of God. What needs to be done is a balanced conept of God which relates

to all of life in a relevant and meaningful way. Mmbership of the church

mut focus on commitment to the saviour rather than loyalty to an organiz~

ation or an intellectual acceptance of doctrines (and not an existential
.

commitment). The church must insist on teaching and addressing itself to~

those areas which cause the moat problms. The believers should be a

theologically enlightened cmmunity which is intellectually, morally and

socially cmwuitted to the leadership of Jesus.

8.8. CUNCLUSIUN

If we are to develop a relevant theology for Africa in general and

Malawi in particular the following points are important:

(a) There must be a fully developed, all-embracing doctrine of God made

relevant and meaningful by taking into account the traditional concepts.

It has to stress the reality of God in here and now. A week doctrine of

God will produce a weak theology and a diluted and adulterated faith. A_

sound and adequate doctrine of God must go along with a peraonel knowledge

Of Jeeua as Saviour and Lord of man's total existential situation and this‘

leads to a theology that icarnatee itself in every culture. The Chewa

concept of God provides the point of contact with the Biblical conception
\

but is inadequate for a full doctrine.

To bring about this doctrinal implimentation will need a change of

approach in the theological education. There has to be an integration of

biblical studies and traditional world-view not as Jusi an °XtP8 °Pti°"31-‘

lubject, but e major theological concern in the educational task of the
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¢h“r°h' The cnurch m“3t °r1"9 theological education which has been

properly i?t?grated with A?rican culture into the pulpit and church

cla8808- It 18 the duty of every pastor and church leader with the church

members to work out this in their local situation.

(b) Th9 °th"°1°9i°?1 Study of a people to be reached by the gospel mut

be s major concern of those involved in the church's mission of evangelism

if the kerygma is to be relevant and intelligible. This concern will show,

itself in taking the cultural context of the people seriously as the

element that conditions their mentality, responses, values and attitudes.

At the present time, this will extend to the socio-economic and political

aspects. This means that an interdisciplinary apprach is necessary for

theologians in practice and in training. God has to become real in the

daily social, economic and political condition of the people.

(c) A clear grasp of the gospel and the salvation that results is required

of all those involved -- the evangelistic task. There is need for the

development of the doctrine of salvation which embraces the totality of

the existential codition of the Chews or the vnlawi people. God in

Christ confronts man in his total situation and comes to redeem that

sitution from the alienation of sin which lffccts that situation on all

levels - personally, communally, politically, socially, economically,

r?ligiqualy and even psychologically. Rn adequate doctrine of salvation

must address itself to this situation at all these levels. A doctrine

concerned with individual salvation of the soul to be gained at death as

popularly presented is not only a distortion of the teaching of scripture

which sees the work of Christ in cosmic terms, but incompatible with the

greatness of God and inadequate for huha? 6Xi8t9"°°-

(d) The biblical and traditional world-views must be synthesized into a

ll easel This new comic orientation

new world view which will be biblica y
- I-

would be part of the social)sconomicand political chan9° t5ki"9 P13°°~
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1" Practice it meana 3 ¢Ompreheneive.doctrine addressing itself to all

l9P°°t9 °7 men's existential situation.’ This exercise will not be limited' "

to the theological topics found in cooks of systematic theology pug will.
W

1 -I

V;

iii
also include items like politics, development, justice, tribalism, work, .

l

- :
=s

recreation, trade, labour, power, urbanization, business, in short, the E

is whole of the human condition. Coupled with the cmprehensive formulation
‘

of doctrine will be the intensive and sustained discipling of church .

members so as to orient their thinking and way of life to this doctrinal ;

ii;

framework. In this way it will be possible for members to perceive the 9

full implication of their commitment to the lordship of Jesus. Failure to

do this will only lead to syncretism in their daily lives. To achieve this;

theological schools ed the pulpit are crucial. Teaching and learning

materials for the African situation need to be developed for both theolog-

ical collegee and the church membership at large. An authoritarian and

dogmatic attitude which tends to impose doctrine rather than teach and

clarify it should be avoided. Each member should be encouraged to seek

and perceive the truth of the gospel messaje for himself. Therefore, there

should be freedom in their search for truth and also to question some of

the fundamental beliefs which are usually token For granted. }Only when the

church membership is aware of what it believes can it be authentic and

fully responsive to God's will in all situations. r

‘-
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Akarula or

Chinamwali

Chithumwa

Chiwanda

Kubwebweta

Kukhwima

Kuteuluka

Kusilika

Mataano

Mankhwala

Hakolo

Haeiye

Mbira

Mdulo

Mwali

Mwini dziko

Nthunga or

Mtmu

Mwambo

Batwa -
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-
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-
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A GI-QSSAIQY91-‘ can-.~1.>>-Amoans

A race of short People of the pygmy stock who occupiedmost of Malawi before the arrival of the Chewa. They"' °“11'¢ Akafula P0ssib1y because they were ironemaltere.

Fmale initiation ceremony done during puberty. Thegirls are taught how to behave as grown ups now thatthey have attained the puberty stage.

Protective medicine or medicine forluck tied or sewn in
a piece of cloth. It is believed to be potent and can
protect against witches or bad fortune or can bring
good fortune.

An evil epirit of a dead person.

To speak ecstatically in an ucontrolled manner usually.
attributed to spirit possession.

To be made tough by medicine. Tb make or learn the use
of destructive and protective medicine.

To lose power or effect, to become dilute. Uaually
ueed in connection with herbal medicine.

To apply medicine in order tu protect from eone danger.
The object protected can be a house, a garden or any—,
thing that can be valued.

Servants of Makewana deemed to be spirit wives.
Literally it means graves.

Any medicine.

Parents, but the meaning can be extended to ancestors.

an orphan or motherless child.

The sacred drum used at Msinja.

A dieeaee caused by a breach of sexual taboos.

The wife or Kalonga.

The Lord or the Land or ruler.

M3kewana'l male consort symbolised ae a snake usually
a python.

;
ewTribal chief or village headman.

Traditions or traditional value system.



Mwayi

Phunqu

Sing'anga

Tboka

Ula

'1C’)

- Fortune or Luck.

- Adviser, advocate, guardian or representative who takes
the neophyte to the Gule wa n'kulu initiation ceremonies

- Traditional medical practitioner. The term is also used
of Western trained Doctor.

- Misfortune or bad luck

- The mechanism for divination.
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Numbll interviewed .. .. S3 Christians interviewed 35

Trad‘. tionalist? e e e e

Christian Headnen 8

Non-Christian Headmen 8

NAMES OF GOD

What did your ancestors call God? host of those interviewed gave the
name of Chauta.

Did he have any other names? If so what were they? Yes, the names

are Namalenga, Chismphi, Lesa and Mulungu. Lees common were the
names of Chanjiri, Masopegu, Papa and M'bwebwe.

Were Mulungu, Chauta, Mphambe, Nemalenga, Leza and Chisnsnphi names -

for the sane God or did they originally represent different gode?i
The unanimous answer was that they all referred to the same God.

If they represented different gods, were these gods territorial or

clan gods? Some names were limited to certain areas, but they all

referred to the sane divine reality.

Did the Banda have one name for God and the Phiri another? No

such division.

During epidemics, did your ancestors call one of the names or God

and when asking for rain or another? No, used attributes appropriate
to the occasion.

Did they ever call on God at all during the time of trouble e.g.

epidemics, drought and wars? Yes. they did. It so. why? They nought
the help and mercy of God and the ancestors as their only hope.

Did the ancestors think oi Dhauta as man or part men and part God?

They thought of Chauta as invisible spirit. They did not consider

him as man, but as Spirit.

If he was a nan, are there stories rmembered about what he did or

said? While denying that he was a man, a few alluded to the Kapiri-

ntiwa creation myth.

Can you tell some? See the myth within the tet chapter two.

DO You th1nk tn‘; you and your ancestors descended from hin? God

is considered as man's creator and therefore source 01 Hl? I

existence.
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Are there stories about how you descended from him? Here many showed

tn‘ °h'i‘tian 1“£1"'"¢¢ by citing the Adam~Eve story of Genesis

Only three from among the traditionalists mentiOned Kapirintiwa and

a fourth one mentioned an ape as the origin of man. The rest

mentioned the genesis story.

GOD IS WORSHIPPED

i.

2.

3.

4.

5.

6.

7.

Does a man have to appeal to his departed ancestors to approach
Chauta or does the priest do it on his behalf? on family matters

he may appeal directly or resort to a priest. All communal fun-_

ctions are under the chief and the elders.

During which occasion is God approached? when there is drought,

epidemic, floods, wars. Why? To solicit his aid and protection.

Are sacrifices offered during these occasions, if so, why? Yes,

sacrifices are offered. They are offered to appease either the

offended spirits or deity, to re-establish broken relations, to

reciprocate their hospitality, to win the favour of the spirits.

What sacrifices are offered? why these sacrifices? Sacrifices

consist of flour, beer, either a black cock or goat and whatever

other thing appropriate.

If different sacrifices are offered at each occasion, why this

difference? Whatever is available at any occasion is offered, but

usually beer and flour ought to be available.

Does a dying man call on spirits or sod? No specific answer was

given to this question. The answer tended to he either on one or

the other and or none at all.

Do the chiefs appeal to their own personal ancestors or do they call

to all the ancestors in general? To all ancestors in general

and in these are included his own. Definitely he had his own

ancestors in mind.

C. THE NAEURB OF GOD

1.

2.

3.

Does God get angry or is it the ancestors that qet an9IY and P??ish
t an r

their living relatives? Both God ad the ancestors can ge g y,

but it is usually the ancestors who are thought to punish the living

If lightning stikes a man's house who is thought to have caused it

and why? The lightning is thought to have been caused by another

man. The reasons are usuallY J¢a1°“°Y “"3 °"m1‘Y'

no‘; ghg is good or bad or is it only the

1. God 0° :'dw'2;x1ism?gncernedwith man's conduct. He punishes
ancestor spit ti

floods drought and epidemics. The ancestors too

bad behaviour with 1 hi are

31¢ concerned with moral behaviour and the above catastrop es

ascribed more to than than to God-

c k cit and in their prayers
4, 9°‘. god gene pity on man? Yes cOd ta es L Y

>

.

>

1
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to God .‘“d th' ‘"°‘9t°I5 the P@°Ple ask tnem to have mercy on them.

but immoral conduct can have an adve if e
th. bt.ach of 8.xua1 taboos.

rse e ec on the harvest e.g.

2°" G°d k"°" 'V'!Y?h1nq that man does? Yes. Who tells him? God
s everywhere and nothing is hidden fro him.

Does bod control the rains? If so. why does he hold hack the rain
at times and sends too much at other times? God gives the rain,
but man can control its flow. Ibo much or too little of it is
considered a punishment for some gross misconduct.

Does God send epidmics? If so, Why? It is either God or the
ancestors for bad conduct

Why does God allow witches? Answers varied on this question. Some
said he does not allow the to practice witchcraft. Others

maintained that it was not God's will. The other opinion was that

God's kindness extended to witches as well. Some went as far as to

say that God uses witches to help him punish by killing people.

Is it God who gives to ancestors the powerful medicine and magic
that they possess? If so, why? Here too the answers were varied.

Some said that it is God who gives then the powerful medicie and

others said that it was Satan.

Does God love all people equally or does he not care at all? It was

unanimous that God loves all people egually.

who shows greater concern God or the ancestors? The majority of the

traditionalists mentioed God as one who shows greater concern.

One went as tar as to say that ancestors are messengers serving

God and man.

TS

Who are the asimu? These are the spirits of the dead.

Are there other spirits apart from the spirits of the ancestors?

There are none.

What is the work of the spirits? Their work is

(a) To warn the living of any d8n9¢!-

(b) To act as intermediaries between God and the living.

(c) To protect the living and to look into their weltare.

is

e

one

1g ngg whee makes them bad? It the dead person was bad in this
I

Arg ;11 Qpilit? good? Not all spirits are good. There are some bad

11: he will continue to be bad as a spirit. Improper burial W a

I

bad death can make a 891113 535' The neglect °f

bide

spirits can make theu
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Are these epirita greater than God? N0, God is greater,

What i‘ *5‘ "1‘§1°"3hiP bltween the God and the ancestoral spirits?
They are between God and nan. They are God's messengers.

What is the relationship between the living and the ancestoral
spirit? The spirit: are part of the extended family and are con-

sidered to be the guardians of the living.
V

Can the living survive dangers without the help of the dad? It
depends on the type ct the danger, some dangers can be controlled
by use ot nedicie. Danger that threatens the very life of the

community calls for the help of ancestors.

Do the spirits speak to the living? Yes. How? They speak through
dreams. Why? To instruct and warn the living.

Where do the spirits of the dead live? Everywhere, but mainly in
the graveyards.

Why are they rmembered by the living? They still belong to the

community of the living and are sought for help.

What would happen if n prayers and sacrifices were made to the

anceetoral spirits? Miacortunes would ?ollow,deaths, illnesses,

drought, floods etc.

AND THE WORLD

were did nan cone tron? The oomon answer is that he was created

by God. Moot ot the answer reflect biblical influence.

Why was he put in this world? No clear answer was forthcoming. Some

said to do God's will. One suspects christian influence in this

kind of answer.
'

li t ethr? If so when? They lived together.
gt:nmzgozzdwggdmtntioned‘th:gKapirintiwac;eation myth maintained this.

tn hat brought about their separation?
;§v:hQye:::.uo1I:dthrgabovg'q:estion,most of the went on to explain

ngg bran ht about the separation, an obvious reference to the

glra?sisnatoryqandhence christian influence coming through once mofe.

nded.
~=>- *= --==-I M 3;:-“':.?’..‘i°§;..§°.3i.?°

§‘§.“';§.i2..§:°°”““'
Bad conduct brings I H ‘

bad? Sin man's thoughts; man's nature is~

wh::‘ci:;.:¢:?.;:::i:?;b;aretalbadconduct; evil acts; satan.
na- a

what gabqgg egg observed in connection with!-

( ) xi tor rain. no white cloth or animal and no sexual relations.
a as ng

(b) Sacrifice for the new crop! N° °°"511°t*' "° 'hit' °1°th' no

¢ghg; food, but meat only.
V
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(c) Birth: No adultery, the mother not to handle salt.

(4) °.'th' 7Tl9nant women not to attend the funeral. Husbands of
pregnant women not to help in the digging of the grave. Hoes“"d 1" diqqing the grave have to be passed through the flames.

8. Why are these taboos observed? Tb avoid misfortunes and the dis-pleasure or the ancestors. '

9. What causes evil? Satan, evil spirits, lack or love, jealousy.
10. Bow can evil be everccse? By praying to the spirits and makingsacritices.

11. Has God anything to do with evil? He does ot like evil.
,

12. What is done to remove evil? Kill the evil doer; pray to the spiritsof the ancestors; punishing the evil doer.

F. DEATH

1. Is death the end of a person? No, his spirit continues.

2. What causes death? Spirits of the dead; God; disease; witches.

3. Where do the dead go? They roam about; To God for judgement.

4. Does God ever reward the with gifts? NO.

5. Why is it that mourning takes the form of dancing and feasting?
They are considered appropriate to proper burial; to give an

honourable escort to the dead; to prevent the dead person from
troubling the living; it is the dead man's gift to the living; it
is done to settle the spirit of the dead; to cheer the bereft.

6. Are the dead to be feared: If so, why? Yes, because the spirits
may come back to trouble the living and that at times they can kill.

G. PERSONAL

1. Does christianity bring anything good to your life? It shows us

what sin is; there is torgivenesa or sin; there is eternal lite,
salvation; it teaches faithfulness in marriage; it brought education
and work; its ethical teaching is good. -

2. Do you think the goal of christianity and that of your ancestors the
same? Yes. They both teach about the same God. there is judgement,
and all teach faithfulness or moral integrity.

The aim is not the same. Funeral rites are different; customs

are not the same; Christianity is w?itcman's wisdom; worship is

dirrerent; christianity forbids beer (sme churches of course) and

Nyau.
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3. What do you consider to be the most important elements in Chewareligion? Sacrifices; spirits; integrity; repentance and fear ofGod, traditions; child upbringing; Nyau and initiation rites.
4. What do you consider to be the most imgortant elments in chrietianity?Everlasting life, education and work.

5. Is God important in Chewa religion? Yes he is creator of everythingand he looks after them.

6. Would you lose something by becoming a christian? Yes, Gule wem'kulu, the right to participate in sacrifices, traditions of thefathers.

7. Do you think you could gain anything? Yes, everlasting lite,forgiveness of sin, salvation.

8. Should traditional practices be preserved for furture generations?Yes, dhy? Tb maintain the traditions and way of life, for fear ofevil it customs are neglected; to give honour to the ancestors; Toavoid breaking the taboos; for the welfare of society.
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